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CHAPTER: 1
INTRODUCTION

1.1. Prelude

1.1.1. Introducing the Research Work: As the title of the present thesis promises, this
research work tries to investigate and relocate in several aspects a text named Jagadiicarita,
a late fourteenth century Sanskrit historical poetry in the form of a mahakavya, from
Gujarat, composed by a Jain poet Sarvananda Siiri.' It is a panegyric of the thirteenth-
century personality Jagadii or Jagadeva®, a wealthy and famous Jain merchant of
Bhadreshwar on the Kutch coast of Gujarat. It is perhaps the earliest of the series of stories
and legends that gathered round its hero, Jagadii, who was not a king or a minister, but a
rich merchant. So, it claims a unique position in the field of Sanskrit ‘historical’ kavyas
(also termed carita-s by historians of literature), as it has a merchant as its central character.
It is not, however, an exclusive feature of this composition, because in dramaturgy we find
vanij (merchant) is accepted as one option for being heroes (the other two being vipra or
Brahmin and amatya or minister) in the Prakarana type of Rilpakas®. Georg Biihler
considers this work as different from the other works of the same genre, i.e. caritas, as it
does not have any royal personality as its hero and casts a simple merchant in the pivotal

role.*

Another interesting aspect of the poem is Sarvananda Siiri, even though an ardent
Jain himself, chose to describe the life and the philanthropic deeds of a merchant instead
of resorting to any Jain mythical hero. There was an emerging trend of kavya literature in
the Jain circle from about eighth century CE which were devoted mainly to Jain preachers.
Jain monks employed court poetry for religious propaganda and their kavyas belong to the
narrative literature dealing with great sages, holy places, pilgrimages and the legends
associated with them, more technically known as mahatmyas. Sarvananda Siiri went
against this stream and picked up his subject matter from the life of a wealthy merchant
named Jagadi, the political engagement of him with the Caulukya rulers of his time, his
active participation in building a new city wall for his native town and his great role for
mitigating widespread distress in the terrible famine of ¢.1256-1258 CE in Gujarat. Thus
the nature of the composition is different from that of the contemporary literature created

by Jain poets. However, the poet had a latent intention to promote Jainism through his
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composition narrating the life and works of Jagadii, who was also a lay disciple of Jainism.
From a different view the work was meant to strengthen the Jain religion during the
transitional period experiencing co-existence of Islam and ‘Hinduism’ in 13" century

Guyjarat.

1.1.2. About the Text: The work Jagadiicarita, comprising of seven cantos and 388 verses,
is designated a mahakavya by the poet himself in each of the intermediate colophons
marking the end of the chapters.® Unlike the well-known Sanskritic mahdkavyas composed
by famous poets, it lacks sophistication and finesse of language, poetics and metrics. In
that matter it is more akin to contemporary Jain verse legends. This carita kavya possesses
characteristics of both Jain and Brahmanical compositions. It has same character and poetic
style as the Sanskrit poems of other Jain monks of the twelfth and later centuries CE. At
the same time the poet had a keen intention to have his composition considered as a
Brahmanical kavya, for which he has worked out all poetic treatments found in
Brahmanical literature. In order to simulate a Brahmanical k@vya, he carefully avoids all
allusions to Jain legends and doctrines and substitutes those with the illustrations from the
Sanskrit Epics and Brahmanical myths. But sometimes the result of this slavish imitation
of the Brahmanical k@vyas proves harmful for the aesthetic aspect. With the alamkaras or
figures of speech Sarvananda seems to face considerable trouble. So he does not venture
beyond the easier and common ones, such as Upamd, Ripaka, Utpreksa, Slesa and
Atisayokti. However, Sarvananda has used variety of metres besides the more regular ones

in every sarga.

1.1.3. Historical Importance of the Text: Apart from the literary and linguistic features,
the content of Jagadiicarita is much more interesting in reflecting a real picture of
contemporary Gujarat and in particular its maritime trade relation with West Asian
countries, specifically Arabia. Jagadiicarita reflects a transitional condition in the political,
social and religious domain of the thirteenth century Gujarat. The political, social, maritime
and religious history can be traced through a perusal of the text. It must, however, be
admitted that every narration of the text is not a piece of historical importance. There are
many legends with no historical significance as such which make it difficult to pick up
sober historical accounts of political, social and religious importance. In the present
dissertation an attempt is made to sieve out the reliable information to situate the text in its

true historical perspective. Here are some glimpses of relevant historical information:
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. The Jagadiicarita mentions port Hormuz on the Persian Gulf, where the merchant
prince Jagadii is known to have been running trade with Persia with the help of an Indian
agent named Jayantasirhha stationed at Hormuz. It is an unmistakable evidence of the
presence of Indian merchants at Hormuz and the cordial relations between ‘Hindu’ and
(Arab) ‘Muslim’ communities in an Islam dominated area.

o Apart from controlling a vast maritime trade empire and maintaining and extending
contacts with merchants of West Asia, Jagadii was a devoted Jain. He made benefactions
when a terrible famine afflicted Gujarat (c.1256-1258 CE) with no religious discrimination.
o Jagadii was also a patron of religious shrines and built not only Jain temples but
also a masiti or mosque for the Isma‘ili community at Bhadreshwar. The author uses the
term mlecchalaksmikaranatah while referring to the reason for building the mosque,
indicating that the trade with the mleccha (foreigner) was Jagadii’s source of wealth and

this was his acknowledgement and thanksgiving.

1.2. Objective and Aim of the Research

1.2.1. The Objective: The references of Jagadiicarita are profusely found in books and
articles relating to contemporary history of Gujarat and its maritime activities in the
thirteenth century with the Arab countries across the Indian Ocean. Historians use the
references of this text for the related area of their research wherever necessary. The text is
specially utilized to show the amiable relationship between different religious groups in
thirteenth century Gujarat after several Islamic attacks. Only the concerned portion
focusing on that area of the text is used there. But the text in its totality needs to be analysed
as it contains information pertaining to historical and literary importance if examined under
the lens of a researcher. Only a few works are available which contain mainly a general
discourse on the text or contain only the text without annotation or commentary. There is
no comprehensive edition encompassing the full text and detailed discussion on the
importance of the text viewed from various angles. This demand for a complete study of
the text was the starting point of my contemplation for doing a higher research on this

subject which may culminate in a PhD thesis.

1.2.2. Inspiration and Purpose of the Research: While working on my M.Phil.
Dissertation, I first found the mention of Jagadiicarita in an essay authored by Prof.
Ranabir Chakravarti which is based on the bilingual (Sanskrit and Arabic) Veraval
inscription (1264 CE).® The said inscription speaks of a Hormuzi Nakhuda (ship owner),
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who came to Somnath with some business. It kindled my interest for further study on this
work and I could somehow manage to get hold of the text of Jagadiicarita (Atmananda
Jain Sabha, Ambala, prnt. Nirnaya Sagara, 1925 CE) and a thorough internet search
revealed that G. Biihler had edited a considerable portion of it in the year 1892 which has
been published in Indian Studies, No.1, Wien: Akademie der Wissenschaften. But apart
from these two, no other edition of this work is available, though it is an important source
for contemporary history of Gujarat. So, when I started researching on the subject, my work
demanded an edited full text of Jagadiicarita and a comprehensive discussion highlighting
its socio-political and religious importance with special focus on the amiable cultural and

religious relationship of the different religious communities in Gujarat during this time.

1.2.3. The Aim: My aim in this regard has been to relocate the text in different spheres,

viz.:
1) in the sphere of carita kavyas, both Brahmanical and Jain;
1) in the sphere of mahakavyas;

1i1) as a literary product of the 14" century India;

v) as a text with an extraordinary content reflecting interaction and mutual regard
between traders which transcended all business relations, religious affiliations as well as
political loyalties;

V) as a comparative source of other similar accounts. That Jagadi was a historical
figure may be asserted with certainty. Subha$ila’s (fifteenth century Jain writer)
Paiicasatiprabodhasambandha is one of the most dependable account which gives the
story of Jagadii. The incidents described here, sometimes differ from the statements made
by Sarvananda in his Jagadiicarita. My work includes a comparative study of Jagadiicarita

with the above mentioned work.

1.3. Review of Existing Literature

1.3.1. Historiography: The references where the text Jagadiicarita is mentioned are put
together in this section. The books dealing with the history of classical Sanskrit literature
just introduce the Jagadiicarita as a carita kdvya. Nothing much is found there. Keith has
introduced it as “a panegyric of a pious Jain layman who aided his townsfolk by building
new walls and affording them great support in the terrible famine of 1256-58 CE in

Gujarat”.” S.N. Dasgupta and S.K. Dey have categorized it under the historical kavyas and
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noted that the life and good deeds of a merchant Jagadii extolled in Sarvananda’s Jagadii-
carita written in the 14™ century.® A History of Indian Literature has noted that “In the
Jagadiicarita by Sarvananda who probably lived in the second half of the 14" century.
We meet a new kind of patron. The hero of this poem in seven cantos is the wealthy Gujarati
merchant and lay follower of Jainism who was a great benefactor and patron in his native
city.”® Apart from the works on the history of Sanskrit literature, A.K. Majumdar’s book
The Chaulukyas of Gujarat has recorded the history of Caulukya kings who reigned Gujarat
in the time of Jagadu. It is an essential source for knowing Caulukya history. Samira Seikh
has spent a considerable part of her thesis named “State and Society in Gujarat, ¢.1200-
1500: The Making of a Region” (Wolfson College, Oxford University) to discuss the
importance of the text Jagadiicarita. Ranabir Chakravarti’s essay ‘“Nakhudas and
Nauvittakas: Ship-Owing Merchants in the West Coast of India (C. AD 1000-1500)” in
Journal of the Economic and Social History of the Orient, (Vol. 43, No.1, 2000) is an
inevitable reading. But all these sources put together are not sufficient to evaluate the text
properly for the lack of their integrated approach. Actually it demands a micro-study of the
text as a document of significance for discussing the political, social and religious history
of 13" century Gujarat and also as a piece of literary composition by a Jain poet of the 14"

century.

Following is a review of the existing literature for the historical romance
Jagadiicarita, on which the research work is based. The sources which contain the edited
text of the poetry are considered primary sources. The literature which contain critical

discourse about the text are considered secondary ones.
1.3.2. Primary Sources of the Text

a) G. Biihler first published an article bearing the title “The Jagadiicharita of Sarvananda,
a historical romance from Gujarat” in Indian Studies, No.l in the series Sitzungsberichte
der philosophical-Hisrotischen Classe der Kaiserlichen Akademie der Wissenschaften
(Wien: F. Tempsky) in the year 1892. His essay was based on the manuscript which was
collected by him between the years 1863 and 1888 during his visit to Indian subcontinent
and later he presented the manuscript to India Office Library. In an article written by him
in Zeitschrift der Deutschen morgenlindischen Gesellschaft, vol. XLII, p. 551, he has listed
this manuscript (Sanskrit MSS. Biihler, No. 291, fols.10). Biihler has mentioned in his
article that this manuscript was kindly lent to him in 1876 CE by Rao Saheb Dalpatram P.
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Khakhar, then Educational Inspector of Kutch, who of late has sanctioned its presentation
to the Indian office.!” He has not also forgot to mention that the MS., on which his essay
in the Indian studies, No. 1 is based, is a modern, but very correct copy, made for Mr.
Khakhar from an old MS., belonging to a Jain Yati in Bhuj.!! In this article of Biihler, there

1s no translation of the text and only an outline of the content of the text is drawn by him.

b) Later, in the year 1925, the text of Jagadiicarita of Sarvananda Siiri was published by
Nirnaya Sagara, Atmananda Jain Sabhd, Ambala in the name of
Srimatsarvvanandasiiriviracitam — Srimajjagadiicaritamahakavyam — edited by S
Umangavijaya Gani in the series named ST Atmavallabha Grantha Series. No 6. It
contains merely the main text of the carita. There is no translation or any comments about

the text.
1.3.3. Secondary Sources for the Discourse of the Text

For the discourse on the text Jagadiicarita (thirteenth century CE), the contemporary
literature written on the history of medieval Gujarat is considered as the secondary sources
for the proposed research work. The book of A.K. Majumdar!? is an indispensable
reference for the history of ruling Caulukya dynasty of Gujarat in the time of Jagada. The
next major works on medieval Gujarat focusing the Islamic conquest were monographs by
S.C. Misra'® and S.A.IL Tirmizi.'* For the economic history, trade and traders of Gujarat,
V K. Jain’s book!® and Ranabir Chkaravarti’s book'® are helpful testimonials. For the study
of religious history of that time especially Jainism, Paul Dundas book The Jains is a good
reading. An unpublished thesis “State and Society in Gujarat, ¢.1200-1500: The Making of
a Region” by Samira Sheikh (Wolfson College, Oxford University) has put the reference

of Jagadiicarita to show the relation between trade and politics in Kutch.

These Primary and secondary sources and other web sources have been used for
reconstructing the text Jagadiicarita along with the history of contemporary Gujarat, but
the target area of this dissertation is completely different from these sources. The work of
Biihler has direct contribution in this research work but the intention of this research is to
relocate the text Jagadiicarita from different points of view to proclaim the importance of
it in a very sensitive time period of Gujarat’s history. The secondary sources have very
minor contribution in the present research work as the area of research has a holistic view
based on the text Jagadiicarita. The secondary sources are concerned with their own area

of discussion. Under these circumstances, the dissertation has the purpose to relocate the
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present text sketching the political, social, religious importance and also the literary

significance of it.
1.4. Chapter Design
1.4.1. Titles of the Chapters

The present research work is divided into five chapters along with two appendixes. The

chapter arrangement is as follows:

Chapter 1 : Introduction

Chapter 2 : About the Text and the Author

Chapter 3 : Edited and Annotated text

Chapter 4 : Political, Religious and Social Importance of the Text
Chapter 5 : Concluding Remarks

Appendix I Linguistic Features of the Text

Appendix I Gallery of Images

1.4.2. Summary of the Chapters
1.4.2.1. Chapter 1: Introduction

Introducing the research topic by providing a brief conceptual note has been provided in
the very beginning of the dissertation. For this research work, the primary concept about
the text Jagadiicarita has been given. It has been discussed that though it belongs to the
category of carita kavya, Jagadiicarita is different from others in this category in having a
merchant (not a king or a minister) as the central character. The historically important
incidents described in the text about the hero of the narrative make it a vital document for
knowing thirteenth century Gujarat.

After introducing the topic of research and the importance of it, the review of the
sources has been presented. The primary sources of the text, the secondary source literature
and inadequacy of the existing literature for a full knowledge of the nature of the text have
been stated. It is also noted down that how the sources inspired and helped contemplate the
research work and what insufficiencies therein stimulated the urge for situating and
relocating the text. Thus the present research work may humbly promise to make an
attempt to fill up the lacuna of the previously mentioned sources and to produce a

comprehensive study of the text Jagadiicarita.
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It has been stated earlier that there have been several mentions about Jagadiicarita,
but there is not any complete work on it discussing the importance along with the main
text. The present research work aims to give an edited text of Jagadiicarita and to highlight
the historicity of the narrative. To relocate the text in the sphere of carita kavya and
mahakavya and as a literary product of fourteenth century India are the objectives of this
research.

The research methodology followed in this dissertation and a note on transliteration

is also elaborated also in this chapter.

1.4.2.2. Chapter 2: About the Text and the Author

In this chapter the probable time of Jagadii, the central character of the text and also the
time when the text was composed by the poet Sarvananda Siiri is suggested with reference
to circumstantial evidences. There is no clear mention of the time of Jagadi or the author
of this narrative anywhere within the text. An effort is made towards accumulating and
analyzing the information found from the text to suggest an acceptable time of Jagadt and
the author Sarvananda. Jagadii’s remarkable activities described in the text in collation with
other related sources about him help to form an idea about his time. Examining all sources
it is suggested in the chapter that Jagadii must have continued to live till the third quarter
of the thirteenth century CE.

Apart from the name of the author Sarvananda Stri along with his religious teacher
in the colophon of every chapter nothing definite is known regarding the time or related
matters. It also cannot be traced what sources have been used by the author to compose this
narrative about Jagadi. However, the internal evidence of the text enables us to determine
the date of the author Sarvananda Suri with a fair degree of certainty. Examining the
circumstantial evidences we may assign Sarvananda’s work to a period near about hundred
years after Jagadu’s death and this calculation places the work in the second half of the
fourteenth century CE.

The structure of the text is mentioned in this chapter. The name of the sargas, total
number of verses, the chief metres used to compose the text are also noted here. Some very
popular alarkaras or figures of speech like Anuprasa, Ripaka, Utpreksa. Slesa, Atisayokti
which have been used by the poet are also discussed.

A detailed discourse on the topic relocating the text in the sphere of carita kavyas
is presented next. The definition and characteristics of so-called carita kavya are described

in detail. Kavyas centering on a historical character with the word carita appended to the
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name of the hero is designated carita kdvya by modern rhetoricians, which is not at all
supported by any ancient Sanskritic treaties on rhetorics. Famous examples are
Buddhacarita, Harsacarita, Navasahasankacarita, Ramacarita, Vikramankadevacarita,
Kumarapalacarita etc. An attempt at the relocating of the text Jagadiicarita in the domain
of this particular genre is undertaken here.

The mahdkaya as an extensive and an elevated poetic endeavour, probably came to
be regarded as the highest type of composition and as the indispensable test of a great poet.
The poet Sarvananda Siiri wanted to produce his composition as a Brahmanical mahakaya.
Whether the composition has been able to touch that highest level of a good Brahmanical
poetry is a matter of discussion in this sub topic of the chapter. The text also bears few
characteristics of Jain mahakayas, which is also commented on here.

A comparative study of the text with other similar accounts like
Pariicasatiprabodhasambandha composed by Subhasilagani, in VS 1521 or 1463-1464 CE
has been attempted too. Subhasilagani’s Pasicasatiprabodhasambandha, which is
evidently different from Jagadiicarita is full of absurd legends. It may be that a long
interval of time, turned the story of Jagadii into myth. The latter is composed much earlier
than the former and the poet Sarvananda had access to more reliable sources of the story
than Subhasilagani. Some instances are discussed in this portion for substantiating the

point. Another account by Khantavijaya on Jagadeva has been also discussed here.

1.4.2.3. Chapter 3: Edited and Annotated Text

In this chapter, the edited text of Jagadiicarita of Sarvananada Siiri has been prepared
collating two primary source texts as mentioned earlier. The complete text of Jagadiicarita,
published by Nirnaya Sagara Press (1925 CE) is labelled as MS. A. The extract of the text
by Biihler is labelled as MS. B. Seven cantos and 388 verses of the text are given with
comments in the foot note. The verses where only one source text is available, few
corrective readings are suggested for the grammatical mistakes or any other irregularity. A
summary of every canto is given after the complete edited text. The text with a summary
of the last three sambandha of Subhasilagani’s Paficasatiprabodhasambandha where the

account of Jagadu is included, has been also put in this chapter with a summary of it.
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1.4.2.4. Chapter 4: Political, Religious and Social Importance of the Text

In the introductory part of this chapter, it is discussed comprehensively that the text
Jagadiicarita reflects a transitional condition in the political, social and religious domains
of the thirteenth century Gujarat. After that the political, religious and social importance of
the text is discussed with references to available information. Every narration of the text is
not a piece of historical importance. There are many legends with no historical significance
which make it difficult for the researcher to separate sober historical accounts of political,
social and religious importance from fantasy. This chapter witnesses an attempt to squeeze

out reliable historical information to situate the text in its true historical perspective.
1.4.2.5. Chapter 5: Concluding Remarks

The last chapter of the dissertation contains the key findings of the work. Before
highlighting the concluding remark, it is planned to show the modern day impact of the
narrative of Jagadii. Jagadi is still remembered for his munificent work in the Jain
community. His generosity during the thirteenth century famine has so great impact on
people that after so many years, he is remembered for his work. Undoubtedly, the carita
kavya, Jagadiicarita of Sarvananda Siiri, is the most venerated composition on the life of
Jagadii. The last chapter contains the key findings of the research already highlighted

above.
1.4.2.6. Appendix I: Linguistic Features of the Text

The poet Sarvananda employs a few rare Sanskrit words, or of common Sanskrit words
with irregular gender and uncommon meanings, and a few Prakrit words which have been
transliterated into, and made to look like Sanskrit. Among the Sanskrit words the following
deserve to be mentioned as they do not appear in the standard dictionaries and also because
their use is not sufficiently illustrated by quotations. A list of unusual words is given in this

appendix.
1.4.2.7. Appendix II: Gallery of Images

This appendix is a gallery with a little illustration of few pictures related to Jagadii or his

constructions discussed in the carita or which is popular legend even till date.
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1.5. Methodology and Writing Method of this Research Work
The research methodology followed in this dissertation is elaborated in this portion.

a. While preparing the edited text of Jagadiicarita, the two printed materials (1. the text
given by Biihler is a little portion of the main text which is extracted from the MS.!” and 2.
the full text published by Nirnaya Sagara Press) are collated and the foot notes are given
where readings differ or any comment is needed.

b. The chapter division is done broadly. There are sub topics and themes discussed under
the chapters.

c. In this thesis “Times New Roman” font face with font size 12 and line spacing 1.5 are
used. However, for editing text the font face (style) “Baraha DevanagarT” with size 14 and
line spacing 1.5 are applied.

d. The Reference Bibliography has been prepared as per MLA handbook 8™ edition.
However, it has been unavoidable to deviate from the prescribed MLA 8 guidelines in a
few places. The notes and references has put as the Endnote of every chapter, whereas for
chapter 3, The Edited and Annotated Text, Footnote has been used to comment on the text.
Since most of the materials used in this thesis were in print format, in the Reference
Bibliography the term ‘Print’ is not mentioned in each citation. The ‘pdf” format of works

wherever used is mentioned.

1.6. Notes on Transliteration

I. Personal Names: While using the personal names, the spellings are kept as seen in the
sources from which the names have been taken. The names which have mainly the Indic
origin, have been mentioned with diacritic marks. The names of individuals who belong to

the modern time, are rendered in the most common/ usual English spellings.

II. Place Names: The proper names of popular places like Gujarat, Bhadreshwar, Delhi,
Kutch, Somnath etc. are used according to the modern day spellings. But when the name
is archaic and it is transcribed from any text or inscription, it is used it its original form

with diacritics.

IT1. Group Names: While writing in Roman, the well-known terms like Hindu, Brahman,
Jain, Buddhist, Sultan etc. have been rendered according to the popular modern English

spellings. The less popular group names as Isma‘ili, Srimala or Bhillamala have been
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transliterated with diacritical marks. The medieval dynasties like Caulukya, Pratthara etc.

are also mentioned with diacritics.

IV. Names of Authors and Books: The non-English names of authors and books (mainly

Sanskrit or Bengali) have been transliterated with diacritical marks.
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Notes and References:

! The spelling of this proper name is taken as mentioned in the intermediate colophons of the text
after every chapter. Cf. Intermediate colophons of the text in Chap. 3 of this thesis.

2 Georg Biihler has expressed his view on the derivation of the name as “Jagadi or Jagadu is the
nominative of a diminutive in da, formed from the first half of a proper name, beginning with Jaga,
in Sanskrit Jagat. In this case the etymon is, as the tradition asserts, Jagadeva (now pronounced
Jagadev), in Sanskrit Jagaddeva. The diminute affix da is as common in Gujarati as in most Prakrits.
The formation of the nominative masc. by @ or u instead of by o, is rare, but occurs e.g. in vari ‘a
wolf”, which like Jagadii is treated, not as a nominative, but as a new stem. Du for do would be
correct in Sindhi, to which the Kachhi dialect is closely allied.” Indian Studies, No. I, p. 8.

3 Sahityadarpana, V1. 224.

* Indian Studies, No. 1, p. 1.

6 “Nakhudas and Nauvittakas: Ship-Owing Merchants in the West Coast of India (C. AD 1000-
1500)”. In Journal of the Economic and Social History of the Orient, Vol. 43, No.1, 2000. pp. 34-
64.

" A History of Sanskrit Literature, p. 173.

8 A History of Sanskrit Literature: Classical Period, p. 679.

? Jan Gonda, series editor, Vol. III, Fasc. 1, p. 220.

19 George Biihler, Op. cit., p. 1.

" Ibid.

12 The Chaulukyas of Gujarat. Bharatiya Vidya Bhavan, 1956.

13 The Rise of Muslim Power in Gujarat: A History of Gujarat from 1298 to 1442. Asia
Publishing House, 1963.

14 Some Aspects of Medieval Gujarat. Munshiram Manoharlal, 1968.

15 Trade and Traders in Western India, 1000-1300. Munshiram Manoharlal, 1990.

16 Trade and Traders in Early Indian Society. Manohar, 2002.

17 Sanskrit MSS. Biihler, No. 291; presented by Biihler to India office Library. The MS. Was kindly
lent to him in 1876 by Rao Saheb Dalpatram P. Khakhar, then Educational Inspector of Kutch, who
of late has sanctioned its presentation to the India Office. It is modern, but very correct copy, made

for Mr. Khakhar from an old MS., belonging to a Jain community in Bhuj.
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CHAPTER: 2
ABOUT THE TEXT AND THE AUTHOR

2.1. Introducing the Topic

As already stated, the Jagadiicarita is a mahdakavya-cum-carita kavya created by Jain poet
Sarvananda Siri centering round Jagadii, a wealthy merchant of Gujarat. In an attempt to
relocate the text from different points of view, it has been the first and foremost task of the
researcher to determine the time of Jagadu, standing at the pivot of the text and also the time
of the composer of the text, viz. Sarvananda Siiri. The text itself contains no distinct clue to
the time of Jagadii or the author of this narrative. As if abiding by the habitual
unresponsiveness of most of the ancient Sanskrit authors to accurate documentation,
Sarvananda did not bother to mention the time of Jagadi or of his own composition. In this
situation one has to work out a probable date by reaching out to the descriptions and
information contained in the text and in external sources- literary (indigenous and foreign),
epigraphic and archaeological. In the following sub-topics of the present chapter, an effort
is made towards interpreting and analyzing the data collected from the text to conceive a
probable time frame of Jagadil. In this respect we have to refer to Jagadi’s remarkable
activities described in the text in combination with other relevant sources. The sub-topic that
comes close behind deals with the structure of the text along with its literary characteristics.
Though marked as a carita kavya by modern writers it has been intentionally designed by
the poet as a mahakavya and thus it becomes a responsibility of the researcher to relocate
the text in the sphere of mahakavyas as well as carita kavyas. Immediately comes up the
sub-topic holding a comparative study of the text of Jagadiicarita of Sarvananda with

similar accounts of the life of Jagadu.

2.2. Guesstimating the Probable Time of Jagadu

Jagadii or Jagadeva, the fabulous Jain business magnate of Bhadreshwar, whom the Jains
revered as one of the role models of their community, could have flourished between the
first half and the beginning of the second half of the thirteenth century CE. It seems plausible
from few instances described in the text.

a. The incident of Jagadii’s encounter with Pithadeva helps to form an idea about Jagadii’s
time. The text Jagadiicarita states that Kutch was invaded by Pithadeva during Jagadii’s

time. Pithadeva destroyed the whole country and he also occupied Bhadreshwar for a certain
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period before he returned to his country. He also demolished the rampart of Bhadreshwar
which created the perilous situation for the city.! The merchant Jagadii, as he became a
prominent citizen, wished to rebuild the walls of his native town in order to secure the city
as well as to prevent it against further attacks. Jagadu tried to build a new rampart for the
city of Bhadreshwar, but he faced obstructions in this process from the messenger sent by
Pithadeva. Jagadii then made an appeal to the ruler Lavanaprasada of Anahilapataka and his
prayer for protection was readily granted, and a Rajput force was sent with him to
Bhadreshwar in order to restrain Pithadeva from interfering with the re-fortification of the
town. But, the Caulukya force was commanded back from Bhadreshwar probably because
Gujarat was invaded about this time (c.1229 CE), by Sinighana, the king of Devagiri. Jagadi
then probably took the assistance of other wealthy inhabitants of Bhadreshwar, and with
another army of the town finally succeeded to reconstruct the city and his activity induced
Pithadeva to conclude a peace with the inhabitants of Bhadreshwar. Biihler® has identified
this Pithadeva with the Sumra chief who is familiar to the Muslim historians in various
names as Pithu, Pahtu, or Phatu. Thus it naturally follows that Jagadu, who had confronted
Pithadeva in a struggle, must have flourished during the first half of thirteenth century CE.
b. Jagadii is said to have conquered the Mudgalas with an army of Caulukya king and gave
peace to the world.* The Mudgalas are identified as Mughals and probably the raid was
organized against Kutch from Multan by Jalal-ul-Din. Jalal-ul-Din Mangbarani was a
fugitive king from Khwarazm who tried to invade the western part of Indian sub-continent.
An attack was launched by him against Kutch in course of this invasion in 1224 CE.’ Jagadi
seems to have exterminated him and this instance clearly shows that Jagadii belonged to the
thirteen century. Jagadii probably acted as practically the civil governor of Bhadreshwar and
he could have used his power in any troubled situation for the city. Mehrdad Shokoohy has
mentioned in his book® that Jagadeva or Jagadii is said to have governed the city of
Bhadreshwar through a royal charter of the Caulukyas in the thirteenth century.

c. Another important instance is related to Jagadt’s spiritual and religious director, the monk
Paramadeva, an ascetic of great devotion and holiness, who belonged to the Pirnima
gachha, who came to Bhadreshwar after the middle of the fourth decade of the thirteenth
century. There he performed the very difficult penance called Achamlavardhaniana in
Vikrama Sarhvat 1302 or about 1245 CE.” This also proves that Jagadii belonged to the first
half of thirteenth century.

22| Page



d. One more information available from Jagadiicarita confirms Jagadii’s presence in the
middle of the thirteenth century. The text notes, “When the year 1312 after Vikrama has
passed, a famine will afflict all countries (Gujarat) during three years.”8 It suggests that
during the years Vikrama Samvat 1313, 1314 and 1315, or about 1256-1258 CE, Gujarat
was affected by one of the most terrible famines during the reign of Visaladeva and when
the charity was entirely lacking, Jagadii came forward with succor. He opened many relief
houses to help the distressed in Bhadreshwar and its neighbourhood. His store was opened
for distribution of food grain among the starving people of Gujarat. He also gave a large
portion of his granaries to the ruler of Gujarat, Visaladeva when the distress reached its peak
and there was scarcity of food even in the king’s depository. The Caulukya king Visaladeva
was on the throne of Gujarat about the year VS 13029 (which coincides with ¢.1244 CE)
and reigned for a long period till Arjunadeva was nominated his heir (c.1264 CE). As a
responsible citizen Jagadii showed his charitable disposition which has always distinguished
him from other rich merchants. Another text about Jagadii also notes almost the same (two
years later) time as the commencement years of the famine. Jagadi did not live long after
the famine came to an end. However, his brothers continued to enjoy the favour of Caulukya
Visaladeva even after his demise. Examining all these sources we may suggest that Jagadu

must have lived till the third quarter of the thirteenth century CE.

2.3. Reckoning the Probable Time of the Composer of the Narrative

The author of Jagadiicarita, Sarvananda Siiri, is clearly mentioned as the author of this
mahdkavya and as a pupil of Dhanaprabha in the intermediate colophons of every sarga.'”
But apart from the name of the author along with his religious teacher nothing definite is
known regarding the time or related matters.!! It also cannot be traced what sources have
been used by the author to compose this narrative about Jagadii. However, the internal
evidence of the text enables us to determine the date of the author Sarvananda Suri with a

fair degree of certainty.

a. Sarvananda’s work must have been composed later than the middle of the thirteenth
century CE as is evident from two facts. First, Jagadii, the central character of his narrative,
belonged to the first half and the beginning of the second half of thirteenth century CE. There
are various instances to prove that the poet was not exactly a contemporary of the hero of
his poem. Secondly, there is a conspicuous reference to the king Visaladeva of Anahilavada,

who ruled from VS 1302-1320 i.e. ¢.1244-1264 CE.
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There is a description within the narrative of an important historical incident about
the terrible famine in Gujarat during the years VS 1313-1315, or about 1256-1258 CE and
Jagadii’s role as a succor in this crisis. Soon after the famine, Jagadii died during the reign
of Visaladeva which falls within 1258 to 1264 CE. Here the question arises whether
Sarvananda wrote his narrative immediately after Jagadii’s death or years later. The narrative
describes the complete life of Jagadti with various imaginary anecdotes regarding him.
However, it is quite natural for the carita writers to describe their heroes’ activities with
much exaggeration and disproportionate imagination to establish the heroes as divine
characters. It is also common with the authors of most of the Gujarat chronicles to transform
their mortal heroes into semi-divine beings even if they are their contemporaries. But it
seems a bit absurd to think that the carita of Jagadu was composed by Sarvananda at a time
when Jagadii was celebrated as a living legend. Some factors lead us to think that Sarvananda
appeared after Jagadii and he did not write the carita when Jagadii was alive, though he
should not be placed much later than the hero. Rather it is quite possible that the
extraordinary help made by Jagadii was so much remarkable and popular among people that
after a few years the public fancy turned the actual figures into an incredible amount. During
the time of famine when food is the only need of people, Jagadii opened his grain store for
everyone and his donation for the people was so prepossessing that his contribution set an
example and the amount of the help touched the level of mythology.

The poet Sarvananda seems to have committed a mistake regarding the lineage of the
Vaghela kings. If he had lived at the same time as Jagadii, he would not have done so. It is
probable that he lived at a period later than these Vaghela kings, viz. Visaladeva and
Arjunadeva, which made him swap the order of the kings and the incidents related to Jagadu.
b. Sarvananda has mentioned various details which are confirmed by other contemporary
evidences and are credible. Hence he may not have lived many centuries later than the hero
of his narrative. Otherwise many historical facts about Jagadu could have been distorted
after so many years of his death. On the other hand, another account containing the life of
Jagadu, titled Paficasatiprabodhasambandha written by Subhasilagani (composed in VS
1521 or about 1421 CE), states that Jagadii was a contemporary of Visaladeva and alleviated
the distress in the famine of 1256 CE. It may be inferred that after two hundred years of
Jagadu’s life, the historical events dissolved in mist and lost their historical accuracy

regarding chronology. Thus examining the circumstantial evidences we may assign
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Sarvananda’s work to a period near about hundred years after Jagadi’s death and this
calculation places the work in the second half of the fourteenth century CE.

c. Being a Jain monk Sarvananda composed a literary piece in the form of a mahakavya,
spotlighting the character Jagadii, a merchant who was his senior contemporary, not very far
removed in terms of years. It is not sure whether poet Sarvananda was a kaviyasahprartht
or not. But after all he was a Jain who followed all the established Brahamanical poetic
conventions. The poet was proficient in Sanskrit grammar, poetics, lexicons and metrics.
But it seemed that while using the alamkaras, he had some uneasiness which may indicate
that he was not a poet by profession. He just wanted to compose s ka@vya following the
Brahmanical tradition. It is possible that the main character of the poem Jagadi was very
much popular in Jain tradition and culture and with a wish to make Jagadu known in all
spheres and to popularize his deeds to all, Sarvananda took to composing a mahakavya
following the Brahmanical poetic style. Actually in order to popularise his work, the poet
used all the illustrations and metaphors from the Epics and Brahmanical mythology. He was
so particular to follow the trend that he had completely avoided all allusions to Jain legends
and doctrines and instead had used the Brahmanical or Puranic allusions. It is quite obvious
that, being a Jain by faith, Sarvananda composed his narrative by making a merchant the
central character who was also a Jain, but describing his achievements the poet hints that his
only purpose was not to preach Jainism but also to popularize Jagadii’s story among people
and society. More or less hundred years elapsed after Jagadii’s death when Sarvananda wrote
Jagadii’s accounts. So it was popular among people even after a century and the poet
indulged himself in the task to make it everlasting and attain poetic fame. The poet
Sarvananda was not the court poet of any king of his time. Even if he was a court poet,
nothing is known to us about his patron. Therefore it is also uncertain what motivated him

to compose this work.

2.4. Structure of the Text

Jagadiicarita is a long poem, written in classical Sanskrit language, consisting of seven
sargas and 388 verses. Following the trend of Sanskrit rhetorics, the chapters of the
mahakavya are called sargas. The names of the sargas and their topics are as follows:

1. Viyatthuprabhrtipirvapurusavarnana — This very first canto gives the lineage of
Jagadi and describes Viyatthu as his ancestor along with other. It contains 45 verses and the

chief metre is Vasantatilaka.
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2. Bhadresvarapuravarnana — This sarga describes the town Bhadreshwar. It contains
28 verses and the chief metre of this sarga is Upajati.

3. Ratnakaradanavyavarnana - The sarga mainly tells about the boon conferred by the
Ocean to Jagadi. It contains 61 verses and the main metre is Anustubh.

4. Bhadrasuradarsana - 1t is about the manifestation of the God Bhadra. It has 36
verses and the chief metre is Upajati.

5. Pithadevanarapatidarpadalana - The chapter is all about the king Pithadeva’s pride.
It has 42 verses and Upajati is its chief metre.

6. Sakalajanasamjivana - This chapter produces an account of Jagadu’s great
contribution towards the people of his country during the famine. It has 137 verses. The MS.
B marks erroneously 136 verses. Verse 116 is not counted. The chief metre is Anusthubh
here.

7. Trivistapaprapana - The concluding chapter describes Jagadii’s attainment of
heaven. The chapter is consisted of 39 verses and the chief metres are Pramitaksara and
Anusthubh.

Besides these chief metres, several others have been used. Some very popular alamkaras or
figures of speech like Anuprdsa, Ripaka, Utpreksa. Slesa, Atisayokti have been used by the
poet.

2.5. Relocation of the Text in the Sphere of the So-called Carita Kavyas

2.5.1. Classification of kavya Literature: Kavya is a name given to any kind of creative
writing in ancient Indian literary domain. There have been several types of ka@vyas classified
according to various criteria. Sometimes the categorizing factor is drsyatva (watchability;
i.e. which is enjoyable by watching) and sravyatva (hearability; i.e. which is enjoyable
through hearing only), sometimes language, sometimes prose and verse forms, sometimes
again merit issuing from the degree of literal and suggesstive meanings and so on.
Rhetoricians are all very enthusistic about discussing and illustrating the minute details of
different types of Sanskritic poetry. However, the two broad divisions of drsya and sravya
kavyas were more largely accepted and promoted and poems classified under other
categories were included under either of these two. Among the principal sub-divisions of
the sravya kavyas are found padya kavya or metrical poetry and gadya kavya or prose
literature. The format of mahakavyas (long epics, composed fully in verses) was profusely

chosen by the renowned poets of classical Sanskrit as it provided a wide platform for them

26 |Page



to display their creative genius, knowledge of scriptures and aesthetic theories as well as the
acquired skill of poetic technique. The essential characteristics of this genre of writing
prescribed in books on Sanskrit rhetorics clearly indicate it. The definition of the mahakavya
is very elaborately stated in these books and other types of sravya kavyas are described in
brief with reference to it. The main features like the plot (vastu), the hero, the metre (chanda)
and the sentiment (rasa) are deliberated upon with some non-essential or formal
characteristics thoroughly by the Sanskrit rhetoricians. Here the plot of the mahakavyas
should be taken from itihdsa, i.e. the Mahabharata, the Ramdyana, the Puranas or from the
life of a well-known historical personage.

On the other hand, the prose kavyas have two most important divisions like the
akhayika and the katha. As many rhetoricians like Dandin and others have discussed about
these types of prose compositions from a certain angle, Amarasirhha, the lexicographer and
composer of Amarakosa, has defined akhayika as having an historical source and katha
kavya an imaginary root. Visvanatha, the writer of Sahityadarpana also admitted the
division of these classifications and according to him katha kavya is one of the forms of
poetical expression composed in prose and the subject is based on a story favouring srrgara
rasa (sarasa) whereas the akhayika though similar to kathd has some specific characteristics
of its own, like the genealogy of the poet or sometimes the account of other poets too.'?

It may be seen that most of the so-called extant carita kavyas are similar in character
to mahakavyas as far as the plot or vastu is concerned. Carita kavyas mainly bear the
fundamental characteristics that narrate about the life and deeds of a really historical person.

In this context, sometimes carita kavyas are designated historical kavyas by modern writers.

2.5.2. The Origin of Historical Kavyas: The great Indian civilization has produced an
amazingly vast literary treasure, but it is also true that there is a scarcity of sober historical
writings with proper chronological treatment. Whatever be the plot or theme of the
compositions created by the poets, they are mentioned and conceived as kavyas by the
authors themselves. Even the panegyrical inscriptions are professedly called kavyas and the
composers kavi. Historical information in almost all such compositions become secondary
in importance. These so-called historical ka@vyas basically contain few historical information
under the wrapper of fantasy. The fundamentally religious and philosophical mindset of the
ancient Indians and also the lack of political unity as a result of continuous warfare among

the kings of the country and also foreign invasions may be counted responsible for the lack
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of production of purely historical literature and these are also the conditioning factors for

any type of literary work of the Indian subcontinent.

Al-Biruni, who visited the Indian subcontinent in the early eleventh century CE, had
given a strong testimony about Indians lacking historical sense. Many other historians and
critics also have repeatedly expressed their views that Indians have a lack of sense of history.
Prof. A. L. Basham in his book!? told that Indians had a sense of past, but still not of history.
It is true that for the very ancient period, we do not find any actual historical literature, but
in the Vedic texts, in the Puranas, in the sacred Buddhist texts and biographies, in the Jain
narratives and chronicles we can trace historicity and such descriptions prove that Indians
did not completely lack the sense of history and used to document events in their own unique

way which may not follow the method of modern history writing.

The very beginning of writings with some historical significance may be traced in the
vamsas or lineages of the Vedic teachers and the pupil during the ceremonies of the Vedic
sacrificial rituals. These have certainly a high degree of historicity which has been vividly
discussed with huge references by U. N. Ghosal in his book.!* Also the lists where the gotra
(family genealogies) pravara (the illustrious ancestors who have been credited to be the
contributor of the same)'® consist of historical facts and ‘have a substratum of historical
reality’.!® The gathas (epic song verses) or narasarsis (songs in praise of heroes) of Vedic
literature have a more definite approach to history. They are ‘the precursors of epic poetry’
and ‘forerunners of the Indian historical kavya’ and so the akhyana, itihasa, and the Puranas,
which as yet had ‘no trace of genealogies of kings and dynasties with chronological
references, such as were to constitute an essential ingredient of the later Puranas, according
to the standard definition’.!” The Mahabharata qualifies itself with these three terms;
akhyana, purana and obviously the most well-known itihdsa. The Piranas contain the
accounts of kings and saints and also religious and social matters, which embody a great
source of Indian history. Among the five features of Piranas, the vamsanucarita contains
the stories of royal dynasties. They cannot be held as real history, but it helps reconstruct
the history of ancient India. Gradually in the classical period of the history of Sanskrit
literature, the poets started to compose their kavyas with historical themes, sometimes with

the focus on the life of an historical personality.

It is stated earlier that the poets composing the historical kavyas, were interested in

creating literary pieces conveying eternal Indian ideals and values of life. The main aim of
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the authors was not to produce a work of history. In their writings, historical information is
messed up with myth, legend and imagination. As per A.K. Warder’s opinion, the term
kavya means ‘literature as a form of art’. It excludes history; ‘except when history is made
the subject of art, aiming at aesthetic rather than historical ‘truth’.'® The concept of the
kavyas occupies a higher place than historicity of these k@vyas. The historical works can be

caritas or biographies and Prabandhas or collections of historical narratives.

2.5.3. Carita Kavya: Kavyas centering round a historical character, is designated carita
kavya, a term not at all supported by any treatise on Sanskrit rhetorics. The main reason
behind coinage of the name is that the word carita is appended to the name of the hero of
the poem. For example, Buddhacarita, Harsacarita, Navasahasankacarita, Ramacarita,
Vikramankadevacarita, Kumarapalacarita and more. The word carita means glorious
achievement or famous deeds. In M. Monier-William’s A Sanskrit-English Dictionary, the
meaning of the word carita is ‘doing’, ‘practice’, ‘acts’, ‘deeds’, ‘adventures’ etc. The
kavyas where the life and achievements of any famous person, usually royal personages, are
described are generally called carita kavya by writers of modern times. These narratives
were sometimes composed at the behest of or with the permission of the central character,
usually a king or an influential celebrity, who were eager to make posterity remember their

activities for ever.

The purpose of these types of narratives is to describe the life and deeds of the main character
of the work who is a historical character and famous for his own activity or his influential
life which is deemed imitable to the people. Basically these are a type of biographical
literature. The poet describes consciously and artistically the incidents of the life of the
concerned person. The purpose of the author in these kavyas is not only to delineate the
historical facts about the hero but also to narrate the incidents in a poetic manner to make it
more impressive and acceptable as a piece of poetry to the audience. Sometimes the
preachers have taken the opportunity to preach their religious belief among the people
through these carita kavyas. Yet again when any poet composes the chronicle under the
patronage of any king who is the central figure of his composition, naturally he exaggerates
the incidents and history becomes of secondary importance. So under these different
circumstances, the concept of ka@vya and its characteristics occupy a superior place while the
historical information is paid little attention or even gets distorted by the poets. K.V. Sharma

has rightly remarked, “In Sanskrit, biographical literature has remained practically the
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domain of the poet and has been treated as a branch of belle’s letters like poetry and drama.
Sanskrit biographies has resulted in the introduction of poetic fancies and exaggerations in
their composition. Biographies in Sanskrit, especially the early ones, have been composed
long after the life time of the persons concerned, have the effect of introducing into them
much legendary matter and hearsay accounts.”!® Actually, when a poet composes a chronicle
under the patronage of any king who is the central figure of his composition he is
psychologically forced to exaggerate his achievements and ignore historical events that may
darken his patron’s glory. In such circumstances the poet pays little attention to reality and

pampers metaphorical expressions and hyperbolic imageries.

2.5.4. The Tradition of Carita Kavyas: With Buddhacarita, the great Sanskrit mahakavya,
composed in the first century CE by A§vaghosa in order to depict the life and teachings of
Buddha, started the tradition of carita kavya. This kavya may be called the ‘first systematic
carita kdvya’ in Sanskrit. ASvaghosa started the tradition of carita kdavyas in Sanskrit. After
that, the poets readily accepted the model of carita kavya and started to compose carita
kavya of different types. From the classical period to modern time, they wrote carita kavyas
in the form of mahakavya (court epics), gadya kavya (prose romance), khanda kavya (laghu

kavya, ati laghu kavya, stotra) and drsya kavya etc.

In the seventh century we have the Harsacarita, the incomplete biography of king Harsa by
Banabhatta which has a unique importance in ancient Indian historical literature in Sanskrit.
In the colophon, the Harsacarita is called as a mahakavya, but it is styled by the poet himself
as an akhyayika in the introductory verses. This carita kavya deals with few episodes of
Harsa’s early life. The ka@vya gives an account of Harsa’s predecessors and the description
of his capital Sthanvi§vara. It describes the marriage of Harsa’s sister Rajyasri with
Grahavarman, a king of Maukhari dynasty, narrates the incident of death of
Prabhakaravardhana, father of Harsa. Next, the self-atonement of Harsa’s mother, the
sudden murder of Grahavarman, the imprisonment of Rajyasri, the murder of Harsa’s
brother, Rajyavardhana II, Harsa’s expedition in search of his sister, the escape of Rajyasri,
and her rescue are described one after another. The story ends suddenly with the meeting of
Rajyasri with her brother Harsa. It may be noted that the historicity of the work is put to
question by modern historians and it is called a romantic story rather than sober history.?°
But it is true that Harsacarita was the first attempt available to us to compose a literature

taking up a contemporary political and historical figure as the central character. It also has
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been a valuable corrective and supplement to the data supplied by Hiuen Tsang and the
inscriptions, and gives a cultural picture of the life of the society of the period. It is admitted
that this work is not regarded as a pure history, but it is also true that Bana has not committed
to write history, but a carita.>! He was the court poet of Harsa. So, it is natural that he
glorifies his patron hiding the weaker sides of him. In this context, the opinion of R.K.
Mukherjee can be quoted, “Bana, who wrote on Harsa, as his court poet from his personal
and intimate knowledge of his life and rule...Thus in Bana Harsa found his Boswell; but,
though the historical value of the work as a whole is somewhat vitiated by its occasional
outbursts of hero-worship and flights of fancy, to which a poet laureate’s panegyric on his
royal patron naturally lends itself, the line between fact and fiction is easily discernible, and

the kernel of truth separated from its envelop of embellishments and exaggerations.”?

The Navasahasankacarita of Padmagupta or Parimala, the court poet of
Navasahasanka of Malava was composed in the middle of eleventh century. The story deals
with the marriage of Sindhuraja with the Naga princess Sasiprabha. Sindhuraja
Navasahasanka killed Vajrankusa, the enemy of Nagas and brought the golden lotus from
Vajra’s pond. After fulfilling the promise made to Sasiprabha’s father, finally he tied the
knot with her. The poet Padmagupta has presented this story in a wonderful poetical style
glorigying his patron.The work is composed in eighteen cantos, in the form of a mahakavya.
This carita kavya is considered fairly high as a kavya, but it has not much value as an
historical account. Though it throws some light on the historical facts, which is helpful to
reconstruct the history of the Paramara dynasty, the facts need to be compared with the
information available in grants and inscriptions of the said time. The main object of poet
Padmagupta’s poetry was to sing the glories of his patron as a hero. The poet has used
exaggerative expressions to describe Navasahasanka’s marriage with Sasiprabha, which is
a historical event. But the myths, legends and idealistic narrations overpower the main object
and it becomes very difficult to pick out particular details with certainty. Chandra Prabha
has mentioned in her book in this context that “those who are acquainted with the court-
poets’ method of description and the Indian inclination to change the historical facts into
myths will not doubt even for a moment that the Navasahasankacarita rests throughout upon
a historical basis. Moreover some trifling details occur in the k@vya in which the seemingly

fanciful legend of the k@vya disappears and the real fact comes to light.”?
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The Vikramankadevacarita was composed by Bilhana, a Kashmiri poet of eleventh
century. As a panegyric in honour of his patron and protector Vikramaditya
Tribhuvanamalla, the king of Calukya dynasty. The poet was Vidyapati or the director of
education of the said dynasty. He composed the carita kavya in order to present the history
of Calukya kings in general and Vikramaditya Tribhuvanamalla or Vikramaditya VI in
particular. The poet has started his poetry with the description of the mythical origin of
Calukyas and then has given the account of the earlier kings from Tailapa. The work also
attains the detailed account of the exploits of Vikramaditya’s father followed by his conquest
and accession. After that, the events of Vikramaditya’s birth, the incidents of his youth are
produced in the style of a chronicle. Next happens the marriage of the prince with a Cola
princess and his campaign in South India takes place. Vikramaditya’s accession after
supplanting his elder brother Somesvara II, the defeat of his younger brother Jayasimha and
several wars with the Colas are described in this narrative. The carita kavya contains usually
embellished descriptions of royal marriages and wars. But when the poet describes the wars
fought by Vikramaditya, he ‘relapses into the rhapsodic treatment of his subject’.>* The
historical facts narrated here are corroborated by the inscriptional evidences, yet ‘they are
overshadowed by the poetic style of Bilhana.”>> There are few incidents which are
historically important, but these are unduly enlarged with the description of seasons and
court amusements. So, this carita kavya may be called a semi-accurate work of history on

Calukyas which is predominantly characterized by poetic exaggerations.

The Rajatarangini, the versified dynastic chronicle of Kashmir kings is the much
celebrated historical work of India which was composed by Kalhana in the middle of twelfth
century collecting materials and information from various sources including existing
chronicles of Kashmir. It preserves the history of the kings of Kashmir since the days of
remote antiquity till the authors’s time. It contains eight tararngas in Sanskrit and deals with
the history of several dynasties of Kashmir. Though it is not designated carita kavya, it will
not be out of context here to mention that it is the nearest approach by an ancient Indian

author to write history with the ideal of modern history.

Next Sandhyakaranandin’s Ramacarita is also a celebrated carita kavya. The poet of
Bengal has composed his unique work in four cantos cointaining 220 verses in Aryd metre
and in the Sanskrit popular figure of speech slesa or double entendré where each verse

contains at least two different meanings. One meaning refers to Ramacandra of Ramayana
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and the other to the Gauda king Ramapala of the Bengal Pala dynasty.?” The Ramacarita of
Sandhyakaranandin is counted as a very remarkable work as it contains many historical
events of Pala dynasty of Bengal. To show the historical excellence of the poem, this
statement may be quoted, “It gives an historical account of the successful revolution in
Northern Bengal which cost the Pala king Mahipala his life and throne, and of the restoration
of the paternal kingdom by Ramapala, his youngest brother. This great revolution, and
specially the restoration, forms the main theme of the work, and we know of no other Indian
text which deals with an important contemporary historical episode with such wealth of
details.”?® However, this carita kavya is not completely free from the fault of exaggerated
eulogistic descriptions which are very common in almost all biographical Sanskrit
compositions. The double meaning technique of the composition sometimes renders it

difficult and complex for the readers to follow the actual historical events.

The Gaudavaho of Vakpatiraja, the drama Karnasundari by Bilhana, the
Prthvirajavijaya of Jayanaka, Madhuravijayakavya of Gangadevi and many regional
chronicles are the examples of carita kavyas composed by the poets of Brhmanical belief
and these works also prove that there was a long time practice of writing chronicles which

continued for a long time.

2.5.5. Jagadiicarita as a Carita Kavya: The present text under investigation, Jagadiicarita,
may be called a carita kavya as it narrates the carita or acts or the deeds and achievement
of Jagadd, the central character of the poem. The hero of the poem is undoubtedly a historical
character and he achieved a remarkable place through his acts in his lifetime among the
people in his native town. Jagadii became so popular that his great deeds have been
remembered by the later generations of Gujarat as well as the neighbouring territories.
Gradually many other authors started to compose the life history of Jagadu. As already stated
Sarvananda Siiri composed the Jagadiicarita after almost hundred years of Jagadii’s death.
Naturally, the narratives about Jagadt have not been presented in true historical manner.
The time gap between the hero and the composer of the narrative being nearly hundred years,
the author took the advantage of making his composition more like a creative kavya than a
representative of sober history, knowing that nobody would ever challenge the veracity of

his statements.

33| Page



The poets of these so-called carita kavyas always were sure that they were
composing mahdkavyas. However, in view of the general characteristics of carita kavyas
discussed earlier, Jagadiicarita may be said to belong to that genre keeping in mind the
terminology of the modern writers of history of Sanskritic literature. Biihler has called it a
“historical romance”. He has not discussed further about the category of this kavya, but
mentions that the carita kavya is different from other popular works of this category. In his
words “It differs from the other works of the same kind, like the Sri-Harshacarita of Bana,
the Vikramarnkadevacharita of Bilhana, the Kirtikaumudir of Some$vara and the
Sukritasamkirtana of Arisimha, only by its comparatively late origin, by a want of artistic
finish and by the circumstance that its hero is not a king or minister, but a simple merchant,
who did much for his native town by rebuilding its walls, and for Gujarat by alleviating the

wide-spread distress during a terrible famine in A.D. 1256-58.7%

2.5.6. The Jain Tradition of Carita Kavya: The Jain poets who have also composed the
carita kdavyas have made significant contribution to the tradition. There was an emerging
trend of composing kavyas in the Jain circle from about eighth century which were devoted
mainly to Jain preachers. Though the people who were confessed to the faith of Mahavira
mainly wrote these, but the effect was not limited to those of this faith, but spread over the
whole Indian sub-continent. They started religious propaganda through this poetical form.
Their works were edifying and aimed at spreading the religious faith. So not all works going
under the name of k@vya, are considered as of purely literary nature. There were of course
quite a few Jain poems of high quality. They were learned persons and composed their works
in Sanskrit, Prakrit and Apabhramsa. The kavyas really belong to the narrative literature or
as they deal with holy places and the legends associated with them, to the category known

as mahdtmyas, i.e., works describing great men or places of pilgrimage.*°

The Jain authors of early and early medieval India usually composed the biographic
accounts of Jain holy personages who were celebrated in Jain tradition in order to invest
them with sanctity and authority that could well evoke for them universal acceptance. There
was hardly any scope to exaggerate the ideal of conduct and philosophical doctrine. But the
Jain authors did not collect the material for composing their kavyas only from the Jain
canons, narrative literature or the legends about the Jain saints. They had shown a long
tradition of fondness for the two Sanskrit epics the Ramayana and the Mahabharata as well

as especially the Puranas. They started to present the stories with quite a new touch which
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laid the foundations of a new literary tradition. It is ‘part epic, part poetic, corresponding
more closely to the ka@vya style’.>! The Jain authors started to compose the caritas in the
form of mahakavyas following the glorious tradition that originated with Buddhacarita of

As$vaghosa.

The Jain poets often enjoyed the patronage of kings or high officials at royal courts like their
counterparts with Brahmanical faith. When they composed the kavyas centering an actual
person their creations are reckoned as historical k@vyas in modern terminology. But they
may be held historical only in the broad sense of the word. They generally produced the
incidents and the characters in favour of their patron and naturally history got compromised
there. Actually the main object of these poets was to produce an effectively poetical piece
which would help him earn praise and reward from his patron and critics, but not a piece of
serious historical interest. The poets worked on historical themes on the whole but their
attempt was to conform to the rhetorical prescriptions. They followed the conventions of
kavya and placed the hero (who is incidentally an historical character) in that setting. The
poet was always in praise of the glorious deeds of the hero most of which may have happened
only in the world of fanciful imagination. In S. Lienhard’s word “As it was the poet’s
intention to say nothing but good of his protector and to prophesy auspicious things for him,
as in prasastis, eulogies on kings, ministers etc., truth and fiction are mingled quite

uncritically.”3?

Sarvananda Siiri, the author of Jagadiicarita was a Gujarat based poet and a follower
of Jainism. For many years Gujarat was the main seat of Jain poetry and learning. Several
hagiographies and texts based on historical characters were composed in Gujarat from early

times. Few of these works are being noted here.

The Kumarapalacarita was composed by the famous Jain author Hemacandra Suri
(1088-1172 CE), a poem of very special nature being a dvyasraya kdavya (a poem in two
languages, viz. Sanskrit and Prakrit). The work extols the life history of the Caulukya king
Kiumarapala who was converted to Jainism under the influence of his court poet Hemacandra
Siiri. The semi-historical kavya supplies valuable information regarding the history of the
Caulukyas of Gujarat and it preserves a few historical facts which are not found elsewhere.
The kavya is comprised of twenty cantos in Sanskrit, and eight cantos in Prakrit. It serves
two purposes simultaneously- presenting the accounts of the Caulukya kings and illustrating

the rules of the author’s grammatical treatise Siddhahemasabdanusdsana in perfect order.>?
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The main interest of the work lies in propagation of Jainism in Gujarat and it specially
emphasizes on Kiimarapala’s effort to turn Gujarat into a model Jain state. From the very
beginning, the Jain community received the support of the Caulukya kings. The Caulukya
king Jayasirmha Siddharaja was a great patron of Jainism. But during Kiimarapala’s reign,
Gujarat became the stronghold of the Jains. Possibly Kumarapala was the most celebrated
ruler of Caulukya dynasty. There are about half a dozen chronicles attributed to him by the
Jain poets dealing mainly with the life of the king and his conversion to Jainism referring to

the teachings of Jainism in this context.>*

The Kirtikaumudi is a panegyric by Somes$varadeva (1179-1262 CE) to celebrate his
patron Vastupala, the Jain minister of Caulukya kingdom. The poet Somesvaradeva was the
family priest and court poet of Lavanaprasada or Lavanyaprasada. This carita about Jain
minister Vastupala claims an exceptional place in this genre of kavya as it deals with the life
of an influential royal personage, who was not king. Another special feature of the
composition is that it is the creation of a poet of Brahmanical belief in eulogy of a Jain
patron. The work gives an account of the Vaghela kings, who called themselves Caulukyas.
According to A.K. Majumdar, “the narrative in the second canto of the kirtikaumudi upto
the death of Miilaraja II gives possibly the best history of the Chaulukyas up to that period.
His description of the Yadava invasion of Gujarat is also graphic and convincing. But his
main intention in writing the book was to eulogize Vastupala, and it is obvious that in
describing the activities of the minister, he indulges in all sorts of exaggerations.”* The
poetry holds significant importance from the point of view of the poetic charm as well as of

the history of the concerned period.

Another chronicle was composed in praise of the same Vastupala in thirteenth century
CE by Arisimha. The poetry named Sukrtasamkirtana tells about the pilgrimages and
religious sites as well as charitable deeds of Vastupala. Vastupala, who served the Vaghela
king Viradhavala and his son Visaladeva, was Arisimha’s patron. At the very beginning of
his ka@vya, Arisimha gives the description of the Capotkata or Cavda dynasty starting from
Vanaraja, the founder of Anahilapattana. This is followed by a list of Caulukya kings from
Milaraja to Bhima II. The narrative is written in the form of mahdakavya and is divided into
eleven cantos. From the appellations of Arisirmha it seems that he belonged to the Rajput
community, but no certain information in available about his religious faith. The speciality

of this poetry lies in several details found here which other poets are silent about.

36|Page



Another poem extoling Vastupala is Vasantavildsa, a typical mahdkavya in fourteen
cantos was composed by Balachandra Stri, a pupil of Haribhadra Siiri. It was written soon
after Vastupala’s death (c.1242 CE) for the pleasure of his son Jaitrasimha. The author seems
eager to establish himself as a good poet. The poem is full of many irrelevant conventional
descriptions leaving scanty space for historical information. However, some information

about the hero Vastupala is given incidentally which can be relied upon.

The Vastupalacarita is written by Jinaharsa where he eulogizes Vastupala, the
minister as a statesman, warrior, philanthropist, poet, patron of poets, and constructor of

temples and founder of a big manuscript library.

2.5.7. A Comparative Study of Jagadiicarita with Other Contemporary Caritas
Specially the Svetambara Jain trend of mediaeval India celebrated the activities of Jain
followers in different forms of literary works. There were short hymns, prose accounts and
also the elaborate court poetry. There were also collections of biographies or prabandhas,
generally assembling separate accounts of kings and lay devotees. Merutunga’s
Prabandhacintamani is such a collection of writings on the lives of famous kings who had
patronized Jainism. The Jagadiicarita of Sarvananda Suri was composed probably at the
beginning of the fourteenth century CE in Gujarat. It has been mentioned already that
Gujarat has been a centre of excellence from a long period of time for the study of Jain
canons and teachings. This tradition of preaching the Jain religion prevailed through
compositions of caritas of Jain tirthankaras, acaryas and powerful personalities who were
the followers of Jain religion. The celebrated Jain polymath Hemacandra Siiri (c. 1088-1172
CE), a poet, a grammarian of two languages (Sanskrit and Prakrit) and a historian, may be
credited with accelerating the process. Hemacandra took the great responsibility of
spreading Jainism through his kavyas. Many contemporary Jain authors followed this path
and started to write caritas. After almost 150 years of Hemacandra, Sarvananda Siri
composed the carita on the life of Jagadi, a Jain merchant and philanthropist. Between the
years, many caritas were composed centering the Jain dcaryas and personalities adherent to
Jainism. Two Jain ministers of Caulukya kingdom, Vastupala and Tejahpala are noteworthy
among them. Earlier it has been mentioned that there was no such division as carita kavya
in Sanskrit rhetorics. The composers of carita kdvyas composed their poems mainly as
mahakavyas. These types of composition with historical figures as central characters, have

a special approach which is considered in this section. The comparative study is done
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according to two main criteria, viz. the purpose of composing the caritas and the general

diction of these kavyas.

Hemacandra spent his life under the patronage of two Caulukya kings of Gujarat. Of
them the first was Siddharaja (c.1092-1142 CE) who extended his royal patronage to the
young Jain monk Hemacandra in return of which the Jain grammarian poet gratefully
immortalized Siddharaja’s name in the name of his grammatical treatise Siddha-
Hemacandra. He also composed the Trisastisalakapurusacarita, whose appendix is called
Sthaviravalicarita or Parisistaparvan, in which he wrote the biographies of Jain dcaryas
upto Vrajasvami. Later it was completed by Prabhacandra in his composition called
Prabhavakacarita c. 1277 CE. It contains the biographies of twenty-two Jain acaryas. The
main purpose of Prabhacandra’s work was to glorify the activities of Jain dcaryas, but in
order to provide a historical background to their activities he has introduced several others
like as Paramara Bhoja, Caulukya king Bhima I, Siddharaja, Kumarapala. Starting from the
life of Jain acarya Vrajasvami, Prabhacandra brought his narrative down to the biography
of Hemacandra. The chapter of Prabhavakacarita is called Sri-Hemacandra-Siivicaritam
which is the earliest and most reliable biography of Hemacandra. Hemacandra was a very
ardent follower of Jainism, but he did not convert his first patron Siddharaja. But the next
king Kumarapala was converted to Jainism under the influence of Hemacandra. According
to all accounts, without any exception, Kumarapala was the greatest supporter of Jainism.
Usually, many caritas were composed in honour of this great patron of Jainism by the Jain

authors.

The Prakrit portion of Dvyasrayamahdkavya of Hemacandra, also known as
Kumapalacarita eulogizes his patron Caulukya Kumarapala and provides valuable
information regarding the history of the Caulukyas of Gujarat. While portraying the history
of Caulukya kings, Hemacandra has not missed any information relevant to Jainism. The
poet has mentioned that the great Jain monk Jine$vara Suri along with his guru Vardhamana
Siiri visited the court of Durlabharaja (predecessor of Caulukya king Bhima I) in
Anabhilapataka. There Jine§vara defeated the Caityavasins and got the title of Kharatara
(very strong/ sharp). Later Jine$vara succeeded his preceptor and Kharataragaccha became
the name of the sect led by him. Abhayatilakagani has taken the liberty to comment on a
verse (VIL. 64) that the king Durlabharaja himself received the lessons of Jainism from

Jine$vara Siiri. Hemacandra has noted that his first patron Jayasimha Siddharaja was also a
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great follower of Jainism and he built a temple of Mahavirasvamin at Siddhapura and visited
the temple of Neminatha on mount Raivataka as well the temple of Rsabhadeva (XV. 60-
91). Hemacandra has reserved the highest position for Kumarapala in his descriptions
Though Kumarapala did not neglect the faith of his ancestors, he favoured and actively
promoted Jainism. He is said to have introduced many measures for this purpose, but the
singularly Jain reference in this context is found in the prohibition of slaughter of animals.
He also prohibited gambling, drinking, and other vices. Hemacandra tells us that even in the
sacrifices performed to Brahmanical gods, animals would not be offered and slaughtered
(XX. 27). Thus he wanted to end the acts of cruelty in his reign. But, it is worth noting here
that after Hemachandra, the Jain monks who composed the caritas have not completely
maintained the highest ethical rule and path of non-violence (ahimsa). Following the
conventions of kavya, they wrote not only the descriptions of the seasons, sunsets, nature
etc. but also included erotic passages and even descriptions of scenes of battle.’” The
Jagadiicarita has noted a long description of encounter with Pithadeva and Jagadi.*®
Pithadeva prevented Jagadu when he tried to build the new rampart in Bhadreshwar which
was destroyed by Pithadeva himself with a challenge that “when two horns grow on the head
of an ass, then you will erect here a rampart.”* Jagadi finally was able to build the rampart
and he sent a statue of golden ass with two horns which resembled the image of Pithadeva’s
mother. This caused him excessive grief and ultimately he died. This description may be
said to be matching the writing style of a mahakaya, but the Jain monk Sarvananda seems
to have degraded himself from the highest ethical rule of Jainism, i.e. non-violence and
cruelty. In spite of being a lay follower of Jainism, Jagadi is said to have been engaged in
battle with the Caulukya army and conquered the irresistible mudgalas.** Balacandra,
composer of Vasantavildsa, a carita about the merchant minister Vastupala has showcased
the achievements of Vastupala, one of which was the victory over a wealthy merchant Said
or Sadik, who was being assisted by Sarkha, the ruler of Lata.*! Being provoked by Sarkha,
Vastupala’s reaction was, “It is a delusion too think that ksatriyas alone can fight and not a
Vanik. [ am a Vanik well known in the shop of battlefield. I buy commodities, the heads of
enemies, weighing them in the scale of swords. I pay the price in the form of Heaven” (1.43-
44). The Jain author poet has written these violent dialogues for the character transgressing
the ideals of Jainism. The character and the convention of composing the kavya may demand
this, but the ideal of Jainism is hampered any way. Actually the poets composed their caritas

following the Brahmanical poetical tradition. They also wanted to popularize their writings
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among the mass. Starting from the time of Hemacandra, for the next hundred years, the Jains
dominated the intellectual and academic life of Gujarat. Then the rulers or ministers also
held faith in Jainism. But from the beginning of fourteenth century influence of Jainism was
on the wane. The Jagadiicarita was composed in this time and though poet has all the good
intention to spread Jainism through his carita, he wanted to compose his poetry following
the Brahamnical style of writing. In the invocation of his ka@vya, he has addressed to goddess
Sarasvati along with the arhats. He has avoided the allusions to Jain legends and followed
the Puranic illustrations. Sometimes the poet Sarvananda has slavishly imitated the
Bhamincal allusions in several descriptions; for example, in his utterance on the death of
Jain monk Paramadeva that his death ‘caused deep joy to the eyes of the maids of heaven’.*?

Jina’s world would be a more expected and suitable reference for Jaina Paramadeva to reach

beyond life.

The caritas of the concerned time has maintained a common special feature. The
Jain poets generally did not encourage bigotry against other religious communities. Further,
their amiable relation and respect for other faiths were also remarkable. The two main
religious communities of this period were the ‘Hindus’ (Brahmanical/ Puranic) and the Jains.
It appears from the caritas that they maintained harmonious relationship with each other.
Hemacandra has written in his chronicle Kumdarapalacarita that being a great patron and
follower of Jainism, he restored the temple of Somanath, a prominent centre of Saivism. The
caritas about Vastupala and Tejahpala*® credit them for the construction and restoration of
large number of temples. The accounts are often exaggerated and some of the temples cannot
be identified at present, but Girnar temple of Mallinatha, and the Abu temple of Neminatha
are ascribed to them. They did numerous donations to ‘Hindu’ temples. The ‘Hindu’ poet
Somes$vara praised highly of his Jain patron Vastupala and mentioned that he worshipped
Somanatha at Devapattana.** Jagadiicarita states that Jagadii built many ‘Hindu’ and Jain
temples in Bhadreshwar and nearby area. In the town of Kunnada he caused to make a
restoration at Haridarhkara temple which was probably a ‘Hindu’ shrine.*> He also made his
prayer to a ‘Hindu’ god seeking boon for a son. All the caritas by the Jain authors without
exception stick to the purpose of spreading Jainism through glorification of the religious and
philanthropic activities of the heroes of their caritas. But they did not put any reference
which speaks about racism or communal prejudice. The religious tolerance and harmony
were initiated by the authors in course of enumerating the list of activities of the heroes of

their compositions.
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2.6. Relocation of the Text in the Sphere of the Mahakavyas

2.6.1. Classical Sanskrit Kavya: Etymologically the term kavya means the work of a poet:
kaveh karma kavyam. This meaning conveys a broad sense though in literary criticism, the
term kavya technically means a special type of literary creation. This concept of kavya may
be noted from Mammata’s Kavyaprakasa (1. 2):
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“kavya is that which touches the inmost cords of the human mind and diffuses itself into the
crevices of the heart, working up a lasting sense of delight. It is an expression in beautiful
form and melodious language of the best thoughts and noblest emotions, which is the
spectacle of life, awakening the finest souls”*

Warder means by the term kavya ‘a form of art’. He has clarified that three other branches
of composition are different from it. “(1) scriptures or ‘canonical’ works @gama; (2) tradition

of history itihdsa; (3) systematic treatises on any subject Sastra.”*’

There is no direct evidence to identify or mark the origin of classical Sanskrit kavya
literature. It is assumed that the verses of Sanskrit poetry were written following the manner
of the Ramayana. Many historians of Sanskrit literature have traced back the origin of
Sanskrit kavya literature to the ancient vedic songs and find the seed in the Narasamsa and
Danastuti of Rgveda or the Kuntapa hymns of Atharvaveda or in the semi-dramatic and
impassioned Samvada-Akhyanas, etc. It is, however, certain that there was a long prehistory
of Sanskrit kavya literature, even before the creation of the Vedas. The use of so many types
of metres, the matured poetic expressions, the imageries and figures of speech employed in
the vedic verses point to this direction. But the two great Epics: the Ramayana and the
Mahabharata are considered as the direct predecessors of Sanskrit k@vya. Dasgupta and De
has rightly commented “There is no need, therefore, to trace back the origin of the Kavya
literature in the far-off Vedic hymns.... The tradition of a non-religious literature was
already there from remote antiquity surviving through long centuries as a strong
undercurrent and occasionally coming to the surface in the more conventional literature; but
the immediate precursor of the kavya is undoubtedly the Epics, which themselves further

develop these secular, and in a sense, popular tendencies of the earlier Vedic literature.”*3
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Kavyas may be long or short in extent and accordingly they are called mahakayas or
laghukavyas.*® The term mahakavya is derived from the combination of two words, viz.,
mahat (big) and kavya (poetry). Thus the word mahakdaya stands for a big poem. It is
correctly stated that “the mahakdya as an extensive and an elevated poetic endeavour,
probably came to be regarded as the highest type of composition and as the indispensable

test of a great poet.”>°

The laghukavyas became more popular as they are short and also require less time and
energy on the part of both the poet and the audience. Therefore the extant mahdakayas are
not too many in number. Here it happens that “lack of quantity has been amply made up for
by quality. For, in dignity of style, depth of thought and majesty of movement, the mahakaya

is by far the best expression which the Sanskrit literary artist has found for his genius.”!

2.6.2. Mahakavya: Mahdakavya is essentially defined as sargabandha. The term
sargabandha is mentioned by almost all the Sanskrit rhetoricians in their definitions of the
mahakavya. The Ramayana, an adikavya (first ever poem) in its own terminlogy, is divided
into kandas which are again subdivided into sargas. It seems that the nomenclature
(sargabandha) is inspired by the Ramdayanic usage. All characteristics of later classical
Sanskrit poetry are already present in the adikavya. It will be not be inappropriate in this
context quoting V. Raghavan, “for theme and treatment, for metres and their varieties, for
style and for the portrayal of characters and emotions, the classical authors of kavyas took
Valmiki, the adikavi, as their guide.”>? Another mahakavya, the Mahdabhdarata (which calls
itself Itihdsa) is also considered a perennial source for innumerable literary creations of later
times. Banabhatta has venerated Vyasa (and not Valmiki) as the creator of poets
(kavivedhas) and the Mahdabharata as the greatest literary creation for ever.’>. But western
scholars, unable to penetrate the hard outer shell of the Great Epic to reach the core
containing the sweet nectar of poetic charm, seem not to be fascinated by its simple, straight,
unostentatious and unadorned style and according to them the Mahabharata is better to be
designated a ‘Primitive Epic’, instead of an Ornate Poetry.>*

The term sargabandha seems to be very appropriate as per the prescribed format of the poem
and this defining feature has become synonymous with the term mahakavya. However, the
term mahakavya is the correct indicator of its real nature, i.e. the physical volume and

vastness of matter. The term mahakavya got accepted among the rhetoricians gradually and
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sargabandha was used in the definition of it. According to many scholars it is Bhamaha who
comes first with the definition of a mahakavya in his book Kavyalamkara. After that Dandin
in his Kavyadarsa has framed the definition of mahakavya. However, the chronological
order of Bhamaha and Dandin is debated till date. According to P.V. Kane, “Bhamaha
flourished after 700 A.D. and Dandin about 660-680 A.D.”> Surendra Nath Dasgupta and
S.K. Dey hold that Dandin is later than Bhamaha.’® Here the definitions of mahakavya
according to these two rhetoricians are being discussed one by one. According to Bhamaha,
“The mahakavya should be divided into chapters called sargas, it should describe the feats
of the big and should in itself be big. It should be devoid of vulgarity of expression; should
have profound significance; should be endowed with embellishments (alankdaras) and
should describe the feats of good persons. It should consist of the descriptions of state
councils, messengers, travels, war and good fortunes of the hero. It should contain the five
sandhis as well and it should not be too descriptive and should have a happy ending. While
dialating on the fourfold object of human existence, he chiefly mentions the acquisition of
wealth, conforming to the ways of the world and containing the various Rasas. After having
first placed the Nayaka (hero) by extolling his ancestry, prowess, knowledge etc., do not
narrate his destruction with the object of enhancing the glory of another. If he is not intended
to dominate the whole poem and further is not to participate in the (final) success, it is useless
to describe him in the beginning.”’

Dandin’s definition of mahakavya (Kavyadarsa, 1. 14-19)°® is not much different from that
of Bhamaha. Dandin has mentioned about the opening of the mahakavya, which is a
composition in sargas, is either a benediction, a salutation or a suggestion of the main theme
of the poetry. “It springs from a historical incident or is otherwise based upon some fact; it
turns upon the fruition of the fourfold ends and its hero is clever and noble. There will be
the descriptions of cities, oceans, mountains, seasons, and risings of the moon or the Sun,
sporting in garden or water, festivities of drinking, sentiments of love and separation through
marriages, the birth and rise of princes, and likewise state council, embassy, battle, hero’s
triumph. Embellished; not too condensed, and pervaded all through with poetic sentiments
and emotions; with cantos none too lengthy and having agreeable metres and well-formed
joints, and in each case with an ending in a different metre, furnished; - such a poem
processing good figures of speech wins the people’s heart and endures longer than (even) a
kalpa.”>® Thus stands the definition of mahdkavya in the Kavyadarsa. These definitions have

been accepted and followed by almost all the later rhetoricians. They have presented it either

43 |Page



with slight variations or with some improvisations. Visvanatha (c. 14" century CE) has given
also a very similar definition in his Sahityadarpana. (V1. 315-324). Only Rudrata has a
different view on the development of the story and the regular setting of description in his

Kavyalamkara (XVI. 7-18).%°

2.6.3. Jagadiicarita as Mahakavya: The poet Sarvananda has followed the characteristics
prescribed by Bhamaha and Dandin. Another popular work on Sanskrit rhetorics is the
Sahityadarpana by Visvanatha which was probably composed after Sarvananda’s time.
According to Visvanatha, a mahakavya should be divided into sargas, the number of which
should not be less than eight,! and this stipulation of number of sargas is not maintained in
Jagadiicarita which contains seven cantos only. The characteristics of the hero, the source
of the story, the style of narration, the employment of metres, the rasa (sentiment), the
diction of writing, the descriptions of different matters for nourishment of the theme are laid
down in treatises on Sanskrit rhetorics. Here follows an attempt to relocate the Jagadiicarita

in the sphere of mahakavyas with reference to Sanskritic rhetorical concept.

Structure: A poem divided into sargas (cantos) is called mahdkavya. Dandin and almost
all of the later rhetoricians express a similar view that these cantos should not be very long
in extent. The Jagadiicarita has seven cantos and it contains total 388 verses unequally
distributed among the cantos; these are neither too long, nor too short. The kavya opens with

invocations addressed to Par§vajinanatha and goddess Sarasvati. (JC, 1. 1-4).

The Hero: Jagadii the hero abides by the required characteristics of a mahakavyik hero
(ndyaka) as described by Bhamaha and Dandin. Jagadii is prosperous and dignified. He was
a wealthy merchant and admired within his community as well as by the neighourhood rulers
for his political and philanthropic engagement. (JC, IV. 41). He has been introduced with a
description of his prowess and the family to which he belonged. The origin of his family and
names of the ancestors have been noted in the text. (JC, 1. 15-45, II. 28, III. 2). These
characteristics follow Bhamaha’s definition of the hero of a mahdakavya. Following Dandin
Jagadi is clever (catura) and wise and noble (udatta). Later Visvanatha has moderated the
charecteristics of a dhirodatta hero (self-controlled and exalted) as one who is
magnanimous, exceedingly graceful, not boastful, resolute, with high spirit concealed, and

faithful to his promise.’? Jagadii’s cleverness is praised throughout the carita by the poet.
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His capabilities to take decisions in critical situations bestow on him the characteristics of a
catura nayaka. When Pithadeva attacked Bhadreshwar, Jagadii realized that he alone
himself would not be able to resist him. He sought the help from Lavanaprasada of
Anabhilapataka. (JC, IV. 16) at the right time. Jagadi is portrayed as a very wise and noble
hero. Jayantasirmha, the agent of Jagadii stationed at Hormuz for conducting maritime
business, once spent a lot of money to obtain a large stone, but Jagadt embraced him despite
huge loss of money. Later he managed to earn enormous wealth from this stone. (JC, IV. 2-
33). Jagadii’s generosity and faithfulness to keep his promise to help the famine stricken

people of Gujarat surely evince him as an uddata nayaka.

About the Story: Bhamaha opines that a mahakavya may draw its theme from the life story
of some noble personality (saddsraya). Itihasa (Ramayana, Mahabharata, and Puranas),
other related works or life of a noble personality (itihasakathodbhiitam itarad va
sadasrayam) should be taken as the source of the theme according to Dandin. The story of
Jagadu has not been taken from /tihdsa, but based on the life and deeds of a noble man, a

living legend of Gujarat, whom the poet Sarvananda selects as the hero of the mahakavya.

The Narration: As Dandin stipulates, the treatment of the subject matter in the mahakavya
Jagadiicarita is not executed in brief. It has covered all the aspects of hero Jagadii. Starting
from his genealogy, his birth, his family, trading activity, political engagement, religious
inclination, pilgrimages and altruistic activities till his death have been furnished in the
poem. Though it is an historical k@vya, we observe lengthy descriptions commonly found in
the mahdakavyas. The long description of the city of Bhadreshwar along with its mountains,
temples, buildings, wells, season etc. is drawn in the second canto of Jagadiicarita. Mount
Sratufijaya and Girnar are elaborately painted in the sixth canto. Marriage and birth of
children are not also missing (JC, VI. 16-22). The poetry also illustrates successful war of
the hero against his opponent (JC, IV. 3-41, and V1. 65) which is prescribed by almost all

rhetoricians as a feature of the narration to be designated a mahakavya.

The Rasa (sentiment): According to theoreticians of Sanskrit poetics, one of the essential
characteristics of poetry is the delineation of sentiment (rasa). In general the mahakavya has
to be characterized by a principal sentiment nourished by other subordinate ones. This

predominant sentiment permeates through the entire length of the poem. Others should be
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treated as accessories. The predominant sentiment of the kavya Jagadiicatira is santa or
tranquility. Since it is an historical poem, the sentiment of vira or heroism too is present as

in the description of the confrontation with enemies.

The Metres: The poet Sarvananda has used a variety of metres. He has generally followed
the dictum of using one metre throughout a canto switching over to different ones towards
the end. The poet uses Vasantatilaka, Upajati, Anustubh as the main metres. Besides he
employs Malini, Sragdhard, Sardilavikridita, Svagata, Dodhaka, Salini, Vamsasthavila,

Upendravajra, Sikharini, Arya, Vaitaliva, Indravamsa, Pramitaksara etc.

The poet Sarvananda has presented his composition in the mahakavya style of
Brahmanical standard. The author, a Jain monk, had studied Sanskrit grammar, poetics,
metrics and the Brahmanical Epics and Puranas. But the standard of excellence which a
Brahmanical poetry requires could not be reached. While using the poetical ornaments or
alamkaras, he cannot go beyond the common ones like Upama, Rijpaka, Utpreksa, Slesa
and Atisayokti. Those too are not very nicely composed and the words and meanings do not
always complement each other. As already pointed out, the poet is not comfortable with
complex alamkaras. The poetry often poses as a metrical composition in an obscure
language. There are also occasional use of wrong words and violations of grammatical rules.
Sarvananda profusely uses expletives like ca, tu, hi, atha, kila, tadanim, sutaram and like
merely to make up the metrical feet and this habit does not help his composition sound

charming to ears and mind.

2.7. Comparative Study of the Text with Other Similar Accounts

2.7.1. Subhasilagani’s Paficasatiprabodhasambandha: Jagadicarita of Sarvananda Siri
is not the only literary composition narrating the life and the deeds of Jagadu, but there are
many other accounts about this hero, who was so much involved in philanthropic services
for the people of Bhadreshwar in Kutch. It is mentioned in some sources that several Jain
writers have composed the story of Jagadu, but all of these works are not available today.
Of these accounts few historical threads can be picked up from the absurd legends and may
be compared with the account under discussion. One such text that deserves mention is
Paricasatiprabodhasambandha composed by Subhasilagani composed in Vikrama Sarhvat

1521 or 1463-1464 CE. Subhasilagani is said to be the pupil of Munsisundara.®®> The
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eighteenth, nineteenth and twentieth sambandhas of this composition is contained with a
version of Jagadii’s story written in a haphazard mixture of Guajarati and Sanskrit languages.

Subhasilagani’s Paiicasatiprabodhasambandha, which is evidently different from
Jagadiicarita is full of absurd legends. It may be that a long interval of time, turned the story
of Jagadii into myth. The latter account is composed much earlier than the former and the
poet Sarvananda had access to more reliable sources of the story than Subhasilagani. Some
instances are discussed in this portion for substantiating the point.

The purchase of the large stone in the island of Haramija or Ormuzd (Hormuz) in the
Persian Gulf by an agent of Jagadii is described in the eighteenth sambandha. This large
stone later happens in that way which produced precious jewels. There is a story in this
context that, a rival merchant also claimed the stone as his own. This incident of acquisition
finally comes to an end when the precious stone was bought by Jagadii’s agent for 3000
tankas. The name of the agent is not mentioned. Even the rival merchant, who claimed the
stone as his own, is not mentioned by name. Finally, by the advice of a spiritual preceptor,
the stone was split and the argument was brought to an end. Here the narration of
Jagadiicarita goes thus that the deity Bhadra, disguised as a yogin advised the arguing
people to split the stone. The carita asserts the price of acquiring the stone to be 300000
dinaras, not 3000 tankas as the sambandha notes.

During the time of reign of Visaladeva in Anhilapataka, Bhadreshwar’s king Bhadala
is mentioned in Subha$ilagani’s sambandha. But Sarvananda’s carita does not have any
such information about any local king of Bhadreshwar. The story of beeswax, the quarrel
with his wife for this cause, the transformation of beeswax into the golden bricks®* are
missing in Sarvananda’s narration. Accordiing to the sambandha, the quantity of grains
which Jagadii disbursed during the famine is much less than the description of Sarvananda.
The incident of Visaladeva’s visit to Jagadt’s almshouse in Pattana-Anhilvada is also an

extra anecdote not present in Jagadiicarita.

2.7.2. Khantavijaya’s Chronicle: Another very brief but important version of the story
based on the life Jagadti was compiled by a Jain Guru named Khantavijaya. Dr. Burgess has
given some extracts from the compilation work by Khantavijaya in his Kathiavad Report.%
The writer has mentioned the name of Jagadu as Jagadeva $ah. The Sanskrit form of Jagadu,
is Jagaddeva; whereas Jagadeva is the Gujarati form of the Sanskrit term. S@k or $a (the

variant of sah or sa) is the usual abbreviation for sahu or sadhu which means ‘a banker’ or
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‘merchant’. The chronicle adds the following details regarding Jagadeva, “In Vikrama
Samvat 1182 he received a grant of Bhadre$var in absolute right for ever and caused the
Vasai temple to be repaired on an extensive scale, thereby removing all traces of antiquity.
He died without heirs in Vikrama Samvat 1238. In his time a Jain Guru arrived named Deva
Stiri, who warned him of an approaching famine at the beginning of the century which was
to last for twelve years. Jagadeva §ah accordingly collected vast stores of grain, and when
the predicted famine began in V.S. 1204, he had abundance which lasted till 1215, the last
year of dearth. Even kings are said to have sent him for grain.”®

This chronology has placed Jagadi about a century earlier than the time suggested by the
two works mentioned earlier. The date of famine mentioned in this chronicle of
Khantavijaya is possibly wrongly stated. A source corroborating this statement has been
noted by D.R. Bhandarkar. This is a Pattavali’ which gives a brief note about a three year
long famine which took place in VS. 1315 during the reign of Visaladeva. Jagadii sa is
mentioned in this connection. So the dates given by Khantavijaya seems to be incorrect.
Though Sarvananda and Subhasilagani do not display same views about the date of the
famine (gradually VS 1313-1315 and VS 1315-1317; c¢), yet Khantavijaya’s date does not
seem acceptable.

The Jagadiicarita does not mention any work of restoration of a Jain temple in
Bhadreshwar, whereas Khantavijaya records that Jagadeva rebuilt the great temple at
Bhadreshwar, removing all traces of antiquity, which is recognized as the modern Vasai
Temple by Dr. Burgess. Burgess has considered this information provided by Khantavijaya
to be true. He has established this view after comparing the incised statement on the central
image of the temple, which represents Ajinatha, the second Tirtharikara.® Sarvananda has
given minute details about the restoration activity of Jagadi in the carita, but no other
supporting evidence of this event is available. Jagadu is said to have built a temple of the
deity Bhadra in Bhadreshwar. He set a “gilt pinnacle and a gilt flagstaff on a Jain temple of
Viranatha; he also built there, within the precincts of the same temple, three devakulikas or
chapels and installed 170 images of Jinas, an astapada slab, as well as a gold plate near the
image of Tirthamkara Par§vanatha’.%’ As there is a mention of an image Par$vanatha in
Jagadiicarita, it could be the modern Vasai temple, as there is a shrine of Par§vanatha, the
twenty third Tirtharkara. Subhasilagani’s account does not give a detailed description of
temples built or reconstructed by Jagadi. The twentieth sambandha only remarks that

Jagadii erected 108 temples. No doubt, the number is an exaggeration.
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CHAPTER: 3
EDITED AND ANNOTATED TEXT

3.1. An Overview of the Text Jagadiicarita by Sarvananda Suri

The present chapter contains the edited and annotated text of Sarvananda Siiri’s
Jagadiicarita, which has been prepared after collating two available printed texts of the
book.

Of the two, the first one is a complete text published by Babu Gopichandra Vakil,
Secretary of Sri Atmananda Jain Sabha, Ambala, Punjab in the year 1925. It is printed
from the edition by Nirnaya Sagara Press, Bombay (Now Mumbai). This text was edited
by SrT Umarhga Vijaya Gani” and published in Sri Atmaballabha Grantha Series, No. 6.3
The editor SrT Umarnga Vijaya Gani has paid tribute to his teacher Srimad Vijaya
Vallabha Siiri, which is found on the title page of the text.* The editor has titled the text
as Srimatsarvvanandasiriviracitarm Srimajjagadiicaritamahakavyam. The details of
manuscripts used by him for editing the text are not available. Nothing is mentioned there
regarding this matter. But it is noted there that five hundred copies were printed in the
year 1925 CE, and three more eras, viz. Virasamvat 2451, Aramasarvat 29,
Vikramasamvat 1982 are mentioned along with it. The copy which is used for collation
in this chapter, was presented to William Norman Brown by a saint named Charana
Vijaya from Pattan on 29™ October, 1928.

Another collating material is a printed article edited by G. Biihler which was
published bearing the title “The Jagadiicharita of Sarvananda, a historical romance from
Gujarat” in Indian Studies, No.l in the series Sitzungsberichte der philosophical-
Hisrotischen Classe der Kaiserlichen Akademie der Wissenschaften (Wien: F. Tempsky)
in the year 1892. Biihler’s essay was based on the manuscript which was collected by him
between the years 1863 and 1888 during his visit to the Indian subcontinent and later he

presented the manuscript to India Office Library. In an article written by him in Zeitschrifi

! As mentioned in the title page of the material found. The person responsible for the printing this
material is mentioned here as Ramchandra Yesu Shedge.

2 This editor was a devoted Jain with the title of parnydsa. He was a pupil of Srimad

Viveka Vijaya who was the main disciple (mukhyasisyaratna taponidhi) of the Jain

Spiritual teacher Srimad Vijaya Vallabha Siiri.

3 The financial help was made from the Vastavya Jainsrisangha situated in the Takhata village,
Jodhpur, Rajashthan to publish and print this text.

4 R STAESGaiRUzeR SHEeaag aReeuEs 0: |
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der Deutschen morgenlindischen Gesellschaft, vol. XLII, p. 551, he has listed this
manuscript (Sanskrit MSS. Biihler, No. 291, fols.10) under the category of ‘Svetambara
legends and history’. Biihler has mentioned in his article that this manuscript was kindly
lent to him in 1876 CE by Rao Saheb Dalpatram P. Khakhar, then Educational Inspector
of Kutch, who later sanctioned its presentation to the Indian office.” He has not also
forgotten to mention that the manuscript, on which his essay in the Indian Studies, Vol. 1
is based, had been a modern, but very correct copy, made for Mr. Khakhar from an old
manuscript, belonging to a Jain yati in Bhuj. In this article of Biihler, there is no complete
translation of the text and an outline of the content of the text only is drawn by him. He
has extracted the relevant portions from the text whichever he considered historically

important.

As stated in the beginning, the present chapter consists of the edited text of
Jagadiicarita of Sarvananada Siiri prepared collating these two printed materials. The
complete text of Jagadiicarita, published by Nirnaya Sagara press (1925 CE) is labelled
here as MS. A. The extract of the text used by Biihler is labelled as MS. B. Seven cantos
and 388 verses of the text are transliterated in Devanagari script with comments in the
foot note. The verses where only one source text is available, few probable emended
readings are suggested for the grammatical mistakes or other irregular usages. A summary

of every canto is given after the edited text.

5 George Biihler, Indian Studies, No. 1, p. 1.
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3.2. Text of Jagadiicarita by Sarvananda Siiri

T|:
FHE T RUTH{OTG TSR]
SIS faggagafe 16
anfasRfe SpfammHTaTHRt
9 999 waq mAfHEme: o 1

S RIEEIEEREIREEE B

NG EH T FHwTH |
o A farnfazmes

d: S SsHa=ae |l 2

SIETIRCIECIIE B R
IR RIS |

EhHAIG fohel YRT

IGHe THGTERYFANl 3

RIEIREALE TUETAAM K SE]

d el SIid SRIg FHewa |

AN FHAFaTd: ey -

Mg~ hadl = argdan: Il 4

¢ gqmdfe in MS. B.
7 MS. B has noted that the word was HfcTelo] FHaeH in its source MS.
8 {98 in MS. A. the reading of MS B is taken here in the meaning of ‘skilled’.
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qd: Ufesrefidr gRafmh
TSt o fagfasrRagomn: |
wnef foeg gl fe aueiand-
T gad e A5

LERIRCHEECIREEIIRER|
HeUgH! 7 Iad ganfidisiul
L B GRS S M ECERN |

at oierd SEdsil TaegeTomHIl 6

fagdiicdhal Ueiand! a:
CInIEECEEPERE Rt
TAGAGHR AT THISE] T
e Yfdefdenidaiauell 7

ARG el Tayehd—
AT RETg =T |
AEUIHT ARG H e -

TRl fERRT GahasTl fohet wRIfRETI 8

TEIRE AT TRNWRT

aMIEdT Rl HoeqamafeRuT|

TSR A aoidahi

R IRUNTIg ol | 9

ST in MS. B.
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od: Feefdatt wad: ufest

U aEU 9 Tesfd Fag: @ |
%10 gfefd Sryee |-

TahUidsA!! STgaRd TRl 10

o

HRETEUSIG U 5,
R RARGh & 4TUS A |
TaUraRURGE e |

%h: H&aifd SgIUrhaeE Il 11

TR R 7 &g
U I g |

& & T STIggEgia-
qeehivadisergT? feadaed!s &l 12

foeme e ferrg oo 4

HId: TEafd 9@ a9 | fHemy|
A TSR aRageEi
FEE  §al 79 4 T4l 13

10 MS. B has noted that the word was E'El'f in main MS.
11 ‘S¢is absent in MS. B.

12 ¢S¢is absent in MS. B.

3 @Hﬂj in MS. A, which is considered as incorrect.
14 JRMGHRATTH in MS. A, which is considered as incorrect.
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HE JraHwell F: shHes -
5515 ¥ qUaUae: Uiy gl

T TG - 16

Togad Gaidra: FferawEic:!7 1l 14

ARGl G
fetgsierfatersradredit: 18|
SiTeTeR 38 HERAmAISE?
Gafaq: ufdfe fagden: 1 15

HAGTT ORI SR -
HIERATHT: i THR: |

A
~

GRASTITdh otd: Gehada=
FAMHITISTEd SerifREE: | 16

SIESSEC b GRS CAC CICH IRt e

RATg e AT GO R 120

aﬁagﬁwﬁﬁmaﬁnﬁﬂ
fosmfaeemfa: sAenfirm: 1 17

15%% in MS. B.

16 A in MS. A.

17 MS. B has noted that the word was ¥HI[¢ in main MS.
18 fifgTfeafafissdEcii:in MS. B.

19 ¢5'is absent in MS. B.

20 MS. B reads as TOIeheM

21 Eﬂ'ﬂg may be a mistake for Eﬂ'ﬂg, as the name is spelt in the colophon of Sarga I.
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AFAT Y R HRI-
EREaYHG; @I |

AT E TR TG -
ERehIfaeT el REIamOm22 1l 18

TeehifdgRIoHe JaTadSie

A=Y feuraeygdr gereEg |

fgrares foaamuemy ofd @
ad: T IJeaelichidq Taser il 19

o [N [a)
P ERI AN RN ELC G ]
HAUTHEgUa=y fqemry |
eyamHaH! TRawa

I HeRfU < N Fergraydll 20

Fahehddl o U9 =
AN Y IEHRUM|
fEqRag G-

fae grdeanedtd &1 aaqil 21

TG4 STUHS AR

o T3t = aRom 2fa ufhes: |
FehifaTeR]erRgd e

T U & afedr gfg argarEn: || 22

2 QAT in MS. A. but this is not a correct reading.

BIMFA..in MS. A. is this reading is taken, the metre does not maintained.
24 ¢S'js absent in MS. B.
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ATt IR aHRredt &t

AT feheT TAT 3R S|

IR RUECE B EE RSRE |
AHEA™ TRV FHaM: | 23

MIURfT BR: Tad ot 7
Midefer Twar wett B |

EEPRIPEREIERR L R AR

gft e § fouid seraeam Il 24

REERIBE RN CERETIE
HTfImiEnTg?’ TR I=m|
q: HeUgyl 39 S -

HEMHGMheTdl TeTaayd |l 25

daeli~a-: Hd’)(“lH\D‘l"lOIUJHI"II
ArAfsmIETfoaTReTEs: |
Frfe: gaey fafrafs:
FeqrraTfoifaretigdgRiad: Il 26

AT T HATHIRI TG

JIeIdl WEdid SIH 9y |

Feoh T RURA @

T SRR gfasm 27

2 JeGTAGT in MS. A.
26 3<..in MS. B.

2 @91ferg.. in MS. B.
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MUY TSI -
HEIHEHBHWHW:HH\EHI
JEATIE afedl o THATE:

e 3¢ & A sremamg: @l 28

et aHY dReal

gy feeazafcay =mwg: |

S SATIaaYNaET
TTgST: RN fhel T8 &= 1l 29

HOUGHNG FHEATR: T2
HERIART JERT qea: |
ITFHEIGIIAHA 39 ST

T TR:28 pfdRRgEawier: i 30

qud: &Y T T Fdl el AR

T TRIRAUHRRUA |
et ﬂEﬁSﬁ ﬂﬂ‘l”ﬂﬂﬁ: L=EDIR

I F[EARIEHE FoEfTan: 122 31

HicrgRyefiar 7 sfrceengdizn
fafaermuifard 4 wwfse w4
AT GRY TifeA™ q &t

9 wafd TEEgERE & wEP0 32

28 FeTdT: QI favm a3 |
fafurudier: fafs: Targfisad |

2 Metre of verses 1-31: Vasantatilakam

30 Metre of verse 32: Malini
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(o) o
NNCRIBIEEEFUIEK]

TMHehdM: Fai foa: |
9 d gAfg=aRiafd de@d
greamgarEa-eR fafere! 33

ARG AIUTE IR &I -

AAAEG A |
el Ty geHfaR

% q IHR FEga: 12 34

31 YUIRH! Rl
HEUHTE e |
SAHIETRI I

ol A TRIERITERI: 112 35

faen gxa wa T~ e avaaa: gwdd

gid=d URa: TR fafaen: smeamumrereen|
Heehifd: TERIEANT Hafd SRy Hwdfd-

N A gfe fomafd i yfidis gwiPt 36

aYalral

oI&l: AGAAEIh[d[Tch {ITHETHIHU S o

MG RS G AT |

[anN Q (a)

ZAYARAI: foret fSelamRATEd
HarTRIgEUgUaias: Uifd = e’ 37

31 Metre of verse 33: Varmsasthavilam

2 Metre of verse 34: Dodhaka; MS. B has noted that the word was foRmah

in main MS.
33 Metre of verse 35: Upajati
34 Metre of verse 36: Sardulavikriditam
35 Metre of verse 37: Sardulavikriditam
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GeTaTory gl fARfe

UM el SELE! |

eI YlifeleTTdifd ShRuT—

UG Wi HATARAASFETH I 38

A g AR HueRd 1 e
Tl et oo Rt e |
SreieTe 215 aafeidsafeifeds sfaeti’? 39

RIS,
ot ufasaier i 78|
EECRCEICHR N

sl fiftgda s1%8 40

el A 9udd e 4R
TIsd TETARIRIEome: |
CERCERIEHESERIE]

e B a9 @ 41

foh feramforT fohmeaeon foh wrrten qan
foh a1 guraed foh STeIfe foh Jgoremmy|
foh a1 TR IGH! Hiog SR
SEISENTEGRYNIhel SIRTHAg: 140 42

36 Metre of verse 38: Varh$asthavilam
37 Metre of verse 39: Sardulavikriditam
38 Metre of verse 40: Svagata

39 Metre of verse 41: Salini

“Metre of verse 42: Sardulavikriditam
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HdﬂMQI‘dd')‘tlldOhLIINf{)—

fRIsTEdEaea=e: |

TS (e
| R Yfd e 4 43

o

Hedeafagl: Jfrea-

]

@Hﬂﬁﬁ%?ﬁﬂﬁﬂ: |

FHgTaT fauh:
AR welfsr: 142 44

TORch: Shfetdl -TaTe: |
HEWIey: fohet et

UHICIEE qdi gAifE 43 45

B lS IR R E R O U NS B B E AR R E [ Bt (REN ST
ANTTgaRd e aaguyfdaqeyearauiEr A Tem: &1 I

f&dig: &

e IRE A

¥ clch: TRYTHMH|
3TEINE Ho A

T T HeohdRNH I 1

41 Metre of verse 43: Drutavilambitam

42 Metre of verse 44: Svagata
4 Metre of verse 45: Upajati

“TRET in MS. B.
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PERE ISR ESE
UTTeTH AT RN |
G E G| A et

It Fugfeldiea: Il 2

EREREECCUE R
THeRYE gl TR

ThiGd SaaAraly

(a'd (a)
HUCRAGMYS Sl 3

faeniadtsaa

S ST h&0T SE: |

¢ TdMT Rgesd
@I WL 29 4411 4

FaurIf3t fohet Teafar-
iR dieg aftree|
TARTAT et Gal-

GO o IRATHN 5

A IR HH-
FRR BN FEEr3is|

TAGATR RTINS

ST TEARTSTA | 6

44g in MS. A. But 39 seems as the correct reading.
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e faerar fagestaeri
waioRl 97 FaferEm |
T OIS

TEIRTUMREAATT T:11 7

Frary iR

CAICRIIRERS SRR RE ]
3TERURI T G-

i Fresra@maqal 8

JAGehT=eTd T I

RTAIRIRT TfeTdrar;: |
BN ECIBNERCE R ]

AT ISR 9

AUEdl Y= =
fI9FER 7 Fawen
AT T fawEEt i 10

TATGAM de-gfawa-

ATAUIURIAAS GiedT |
TeARonfy = grergfd:
gHded gafd & @m: 1 11
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OREAT: 46 Ffereieest
Afefgder: fhe a9 |
ATE(0 Th1H IdRiSidT

G FdIel: herargyd: Il 12

MR rIa g g —

GREF EhTERFHG T

]
~

~ N ce N
(Rl eticn

USRI <ghareh: | 13

TR T = e
FleT diex fier: |ea|
Uifd: W1 gy FEa-
g grgEEETE Il 14

AISTRIAI HEWIa

N o N o
ShUIATeAT HSTAISIAIAT |

[a WY

Q1SS Sl GRG0l
TrEdereat g 15

Wﬁ:%ﬂﬂ%ﬁ?ﬂ—
frehslU ahIfeg TJeafem |
AgHfaed s waat-
ARTGHHT FEars a7 16

% GRIGAY: in MS. A. though it seems not to be a correct reading.
47 Metre of verses 1-16: Upajati
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TARAFATAZE I STei=mayd
faymisTEYuemee seayEy Hid|

YT HE HEF TS STGSTFHHTN I

o T fadfaRsiu e wieameenm: 148 17

T TRREgEa

e g ety |
forge w1 = e @-
g gUd wagEd =@ 1 18

[N

Al

Y

A4 19

IR FETaIgi-
HATOT JeATafol=eRe: |
TR FefeTg et
TATR! quaHd feaful 20

TGN Brfe TR

i 9= ThR it |

JeaslEghaard -

HEEIAIAHARAT: Il 21

48 Metre of verse 17: Sardulavikriditam
¥ Verses 18 & 19 are JTHH |
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TIOTURoNY &4 &R
U T T |

H(‘q‘ﬂ{llllvlq‘*llqmﬁ(’\l

IS fammg Jg il 22

Y HUY T T
dugt Fred T |

SRINERSEC RSt E S kR
e i 39 YR I 23

avfRTEhE
FYATURATRRRT: |

TR HAGHHUNSSIT

IF quIHad S 9y 15! 24

g Safd I <adl
HRfaefeh el 52
gdeifaaraafsienton
faganfosafayfamfiot 153 25

Felfdeahferd: fohet fayd
TREGRa 7 ;|
TSTd © = degada

AfAdraHggfeeiasge: 1% 26

30 Metre of verses 18-23: Vasantatilakam

I Metre of verses 24: Rathodhatta

52 MS. B has noted that the word was aRUT in main MS.
33 Metre of verse 25: Rathodhatta

4 Metre of verse 26: Svagata
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S RIEEEIOCCIE LR R
ﬁﬂ'ﬂﬁﬁ: FHALHA: |
SEAREDNEIGIEE RS
HISTE: HfcTareaaltd: I°° 27

=0 T TrwferRfsHTy
TR faafa & R | @A |
ST T Fehell Waho Ieh:
TR TR JRae 17 28

Bl SRR R R O N NS B R B E AR K E [ Bt (REN ST
fTTSaRd HeTenied o ARReaauH! 9 fedia: ;|

qdi:

et YEIHE fawet: JMderor: |
T = g garat: |l 1

At SRETy S gfeldeT: |

: [N [anN
\YHI\%{I\J'ILI'%-IIL°¢II{‘<1"|<4|I"OI"I<’4II"OI<'II"I\|| 2

~

Ffyelamer el esEsdahe |
3

o D

Priafufduasaa i JraRar: |

%5 Metre of verse 27: Upajati

56 MS. B has noted that the word was =l in main MS.
57 Metre of verse 28: Vasantatilakam

58 MS. B has noted that the word was 331% in main MS.
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TS HoAAHE WITHIMIIE=: |
SIS TUr=gd || 4

TETOREHREAIN0 ok |

TEISIeHeTARGdl T2 5

yiged YfiaE difdare exrae |
Qg Thed § 9 Sraanf=en: 1 6

R INCIRE ERIEEIRR ElS et
TR TRt g S et Il 7

TSIgesdn fUgan fagen Jweraeq®?|
O, M ToRe: & T &iffer I 8

fdemeIEfH: Hidd: guaznfer: |

7 fom STIgRE aq gevwsTEd il 10

A TR T § WY |

(o) o
RIUTCTeh HGT&TRIRE=THST TS Il 11

3 MS. B has noted that the word was %‘cﬁ T in main MS.
OMS. B reads as THIAEHTHAT. . . after that two letters are

lacuna which is suggested to be filled up by ol /W
61 MS. B has noted that the word was T2 in main MS.
62 MS. B has noted that the word was YH&UGT in main MS.
63 MS. B reads as 9, which is recontructed from the word

was HdlUcg:, which was in main MS.
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YA THRMHSTHY e |
WA aiol 351 | galfde? At 12

I e: HHS HENIETIe3M: |
AR A 2 a1 quiee wRem: il 13

frfdedfd STg: URIUIerey free7|

e Tedl TelcareT dEfeisrafemll 14

3SRV AUl AeHifaefqs|
e O Yese 9 fogen |l 15

HUHIGHT T STIgHeER |
THSATA AgHiaa FRrEs 1l 16

framftiRaTge Mt |
S QAW S TEErl 17

D

C A
HEMhHSTHAEIRh gdeilehdill 18

64 MS. B has noted that the word was TegIGIfd in main MS.
5 MS. B has noted that the word was & in main MS.
66 MS. B has noted that the word was JUIT¥ in main MS.

67 fha in MS. B.
68 UraefIREget in MS. B.
6 MS. B. reads as 9231

7 MS. B has noted that the word was Tl'aWT in main MS.

J8M in MS. B.

2EId: in MS. B.
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it gl T hfawdme|
SNICCE e %ﬂquusabciulddd\ll 19

FEHAM* FHeATRISTEH! huv |
Al STER A HEG T ° herdl TR 20

| df HamUERead Gad|
AAUIRUgEHAY Jid7® erondll 21

3 Hd: M W Ufdeperd: |
TR 7 Hf afeu foega: | 22

qq: FANIIEHTAY a6 |

N N
T SIJHIEH T IHU=shy || 23

Te5. Folg 38l hrIseeaged |

JER TRRATHA TR Therll 24

Nl

T JEIRER AU TEfer |
dereRU diufaefe auEtemmi 25

TRR T s uREEfE R

AT T2 ATl AT uE: | 26

> MS. B reads the word as s‘FITFOI'

% FEHMT in MS. B.

> MS. B has noted that the word was Hﬁ in main MS.

76 MS. B has noted that the word was . qmzlﬂ?a'q effdT in main MS.
7 MS. B has noted that the word was gﬂﬁﬁ "-?'Iﬁf in main MS.
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~ N o N ~
AMfeal qdiard TRieeT: gfdeda: |
T g saNpuaranee’® fafemi 27

QAo @ | Fadl &g THRe: |

eI c c N
M I JHRATTRI: || 28

TR Toage: FANMU @t |
q et THAHE fohawt gafsid: Il 29

ety quae ey TeEd|
YRIEAdY d6g Hegara=dfd: Il 30

fameaaH SreerferrgsT:80|
A B gaamEan=td 11 31

TEHE TE ATERIg Helidery|
Tg0E difecd et AU gRias! || 32

TR IR g : |

eIl 22 dI9: Hahonsfus? faeligdll 33

8 MS. B reads the phrase as W&QH%INT@HOHWIIE%
7 MS. B reads the word as 9dfd
% MS. B has noted that the word was HHENG.. in main MS.
8 MS. B has noted that the words were 11%; TR in the sloka in main MS.
82§ is absent in MS. B.
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Zel HHIfU HEUERAG e : |
s Fedfaifed 2@ s feerdivadil 34

=fq ferarRem yeauuHRnforT |
fUed T2iwdt U dwdta fa=emom 1 35

feRmieRfeq o =arfareaa®s grorr Fwfat |
I @ At Eadrgemmam il 36

3fed HMd M foh ©Hd Sifada|
AU 1 3@ HSY hedd Al 37

310 ORI S SHHRIOT AT |
g FeAErd W ¥ g ERRM |l 38

HAIU fehel AGUERIET 1 i |
U el digd o g8 FeReil 39

geafd a= Ueg: G Uil F0 |
TIANEE T I Fatdaraes? 11 40

effad @ gy oot HisTH: |

TUGRIEN TR |l 41

8gel in MS. B.
84 fogI87uT in MS. A and B. the reading seems not correct.
s NS in MS. B.

s HUfd in MS. B.
7 1fd in MS. B.
88 /S'is absent in MS. B.
% HdldHUS in MS. B.
% S'is absent in MS. B.
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@Rt ORET Fagaad e |

MR YYare: &h: W Had el 1l 42

AU et TEABHERE & d |
THGHANT §d @t U1l 43

TR FrareiggHac ufdw|
TIICISEe! i JerseaeHEm: | 44

TIgweM=? HiEieT N |
T TRFAEER ofay STerdia: Il 45

crehfIcanel ae fafae wRrARE: |
HISfRMNEITE HHeRFatsa: 1 46

TE R EFIAHTH: 4 FEdR: |

TigeYd dear fRle wgwEfd: I 47

Mg TaTes:° | dasgsiaT’s |
U ¥ HETHeRdl YRR || 48

STEERIE 5T JAuEieR|
TG SfiRhUrESTT @R Il 49

°l 5 is absent in MS. B.

92 FAESIEM=! in MS. B.

(2N

% §is absent in and dfed: in the line.

%I in MS. B.

sFE: in MS. B.

% _Sidmd in MS. A. and MS. B. which seems not correct.

7 MS. B has noted that the word was W{fﬁ?[ in main MS.
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Td U9 GHETE Siaq SToieraet |
S STaIMRIA™Y ool 50

3 qa achahdoad: |

39 Urdeh 9d gafivl 79 gl 51

FRafsa g gW gEad 9w
e A IS Tt !l 52

T 3a: Wifdam Hidq wat 7 9 ga: |
e dewikal Hag el 53

RS I & IHUETEASR: |
BT 7 IYE: R qosdll 54

IHIfafd SR qHE FRggar” |

I § YFEH AWERM fk qeri 55

R thormre qrell gierdaer: |
Al A q9 YTl el qHarefd il 56

N ~ ~ ~~
EIR RGN0 @ hfdfereg: |
U STgehd falier gaam: Il 57

% S is absent in MS. B.
% TIYEH in MS. B.
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~ ~ N
TR E g RREEH |
Y T T THRR TROMIL: 11100 58

c

N o~ A~
ATAGIArG[TH e TeddR]

oS ERETICREINEETE]
FiRgSTHe fafearauen
3%t T o famfuam=iie 59

3N TUTFHARSY eI —

EAOTH AT |
EReRaraare deifesh

TfedamHERIRETET02 60

ARG e TRy

eI SIRANAY: T4 |

A O R aehldeh faasIsET 103

ASTEeTHaY TEIraasT il 61

AT G eRURTSTTa e T AearE R foRf=d

AR HETohTed TATRIGRGHSAEUH] A ;& |

=
eReRferE fediy
AfegR Hictpetiar: |
fAfasresgeRyd

TAHAHERTT Gl 1

100 Metre of verses 1-58: Anustubh
101 Metre of verse 59: Vasantatilakam

102 Metre of verse 60: Drutavilambitam

103 5 is absent in MS. B. Metre of the verse 61: Malini
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A Teh 2o EHA
SEe UMeTd |
Gafad: SieTetaan!04-

[N
~

X . o N
g HhI[Ag |l 2

Eal Bt B i SRS
It TgaEIYoH |
AT H chdUdd:
TG g0 Rre R0 3

~N [N

3 Qtegel | %]
BRI O ET: |

HEMU TE fohet HreehH

el el ddl eI 117 4

YaUHE A 9 dil

o~ N N
[AATRITHE TEaAHd: |

YT edsg g8 Fr—

o s 91l 5

AT TARGaTH!
ToshUIauaieER |

UTEA S

A TR TRgAETeIeieR Il 6

104 MS. B has noted that two words were Wﬁ%ﬁ‘f; Fafad ...

105 MS. B has noted that the word was TUIGaML..in main MS.
106 Metre of verses 1-3: Upajati
107 Metre of verse 4: Indravajra

108 MS. B has noted that two word was fSI<T&d..in main MS.
109°'q{&h in MS. B.

in main MS.
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JATAGEHY T
Sdfed e
e gof gt gam

e Sl 2/ehed 9 1l 7

Zalfd SRTEHHG—
s A RIS |

T T TgIid geTdm
AU STeAdedeedq 01 8

IRV qEIfd I I

qE AT Yadicharg] |
3 USRGGURTE
T N g1 9

| Beoumtemfdsmmg ' !
o4 dadica]el Yerd|

TSI Fhdrea-el
TATIHIGHE WS Zhifdl 10

o

Zelfd SMReheIeT
TR 12 g s
TeIq TSI € T
STadfeefeafd STeafd =91 11

110 MS. B has noted that two words were maTU'lﬁ, d<¥: in main MS.

W HRK in MS. B.
12 NG Il in MS. B’s main MS.
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 wEdeageshy

Qfﬁ TMefd a9 TW: |

5 O IgaIRd 3
USH UINIOHY FErsd B 12

e SMRGAAIT™

S YOI havfde: |
I 4 OTSToHY S
fecaras 9 sa=dge: | 13

q Fooyd: TREAN
SR feeriv|
gaifd It Al

¥ U9 yNUiiEreedil 14

qEICHIRUY QAN

JUEI dF @ARd daHY|
- .
qTTOMEg ehdarsa: | 15

GEURUSS SaFay
TR07 ARG TR
9 A9 d1ed | ISEOE 16

s ﬂ%\@ in MS. B’s main MS.

14 TEY in Ms. B.
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qaGaTa JUHaN

Y7 A TEsisiy |
STEe ql TE&h-

I: URFIHHET qreHil 17

3B HEHRHATSI:

TAHEdehd JIE |
31 fod gugefdd-
IR o S &\ 1115 18

T ARTATCA I e —
TTNTUTh: Hise! 0 SigwdfEe: |
O dHeE 9 a&ger
g AR e 19

Aieered! 1 gftige &y
OISO 20 A &R |
SieTed Iedert Hem-
fafa wpe faferagagati 20

TRl RENhdY e
fomfam YR weaw|
TMANSET 2l 12! Feamga

]

Igrad depe | fagmm 22 21

115 Metres of the verses: 5-18: Upajati
116 5 is absent in MS. B.

117 MS. B has noted that the words were 13|'|?f; E(ﬁ in main MS.
18 Metre of the Verse 19: Indravajra.

19 SR in MS. B,
20 HME in MS. B.

121 MS. B has noted that the phrase was U@t &ldlin main MS.
122 Metre of the Verses 20-21: Upajati
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STeadtcel aRee gt
foReTgeTet: TR
ST T3: Hdet:
IFHYT STgEHE 2 22

THHEIdHST el

EIGRsPEIEoE EtieI]
feReTTaa2IT AW ohl

qufehdl d Yhdi=aaeTll 23

I TMecafd | TS

e 3ol giGat

T8l el & o TEet
fodend! AT I'2 24

() o\ i 125
dglddlovl[|&ehHd Q]

e ddl AT |
a9 ¥ WY el
TEfEYEa IR 1126 25

I

q

PICIRESIEISEREIC

[NV N ~
[AHITdETT HARAT E: |

YA R HIG ST

STe ARk Jfegad: 1127 26

2 JHTE in MS. B. Metre of the verse 22: Akhyanaki
124 Metre of the verses 23-24: Upajati

1258 in MS. B.
126 Metre of the verses 25: Upendravajra
127 Metre of the verse 26: Akhyanaki
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g GU Hggufermed
Iriteey foema ey
faarad sierrefAam-
OIS0l gufe: Il 27

Tiegeal gadi graet
T a | AR |
qdt STMefd’28 39 T3t

& WK MY § GREE 2028

o (a =\
SRIRId: AN EI™I

A o o 130
ddcd dllAliqdegglEH |

T ISR S
TIEARRER daHw 113! 29

P ™
TET0T IS0 TJRT: |
fhelfd grfirgae: TN 32—

THR GodahHe: & &R 1133 30

e Fe2l!3 Aevegyer
Toh NG Heak - |
fimt aigess "
fEen w@afofads@i 31

128 AR in MS. B.
129 GYd & A in MS. B.

130 MS. B has noted that the word was 21331'13 in main MS.

B! Metre of the Verses 27-29: Upajati.

132 TR in MS. A.

133 Metre of the verse 30: Akhyanak.

1 Hefl in MS. B.

15gE: in MS. B. Metre of the verse 31: Salini.
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TAA Tl
Wﬁﬁ'ﬂ@ﬁfﬂﬁﬁﬁu: |

| UraHeACRIAAHa 3
Ui Herd Fieregg: Il 32

@I I e

SRR RE S CEatout]
EEERIES AR BRI
TAfEEr | FywE: 1137 33

Wﬁ%ﬂﬁﬁ?:
RTINS |
fod fo Rt awR
fodraish 38 ga T@det: 1139 34

N 0 N
A ST HAIE 3T TR el
Toh TR It TRIATEH|

]

A9 fUgarm T fae s g™

TR EOEYOl TafIcr syar Jer Mg 40 35

ferramerTgaeasiy faemfa-iry
Traredl fefa aa gudat: |
BRGNS R T —

UrguTRfAe: fhet gdaeai4!l 36

BSAYPUA in MS. B. Metre of the verse 32: Upajati.
137 Metre of the verse 33: Akhyanakai.

138 S is absent in MS. B.

139 Metre of the verse 34: Upendravajra.

140 Metre of verse 35: Sardulavikriditam.

141 Metre of verse 36: Vasantatilakam.
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B DR R e RS BB RN RIS RS e I et RE R ST
AisTreaRd HeThed WegiEa AW el | |

UHH: Hﬁ:

zag aRfeifdarereud-
IRIERRYMHRHIET |
Aidteca: Faxi wRIed-
arife fawd wEREil 1

el 9 Tedr -
I < GeIJemT |
T g Eeiegi—

e A fEfammgean 2

EEgeeiufedEhfara

TEHY fRel Feoaam|

RS HU AT G -

deat ug g deda: | 3

SIGERERIEICR SE]
SrfiucaT 42 R
H HIRd WU G-

qUTddcahTdRanaTt: 1431 4

142 fimead in MS. B.
143 MS. B has noted that the word was HU&hI..in main MS.
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URUgceueHd fadcy
Hfdhd dF 9H Foi |
didleda: T | o

2 T SR 5

WA T g
e SgaTE: |
g Uladisiu!4 fagmer

hRAIEAHTATT: |l 6

TN HYA aF Tl

TRl fohel aTaga: |
PN

fafa Tpel aryara &1l 7

CINIEECIIE R TR

TG Fcehild Hardwe: |
Jgad daE Wifd
a1 faenat® = auw=ll 8

TRAfd aR | g o

FoTed AFCTHRIRE: |
G 5 foad qfed
31 AR fafeama: 1451 9

144 diqaqT in MS. B’s source MS.
145 geRT; g7 in MS. B.
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IEHt | AU STE are
SR T 46 x|
Fedl HERM T fore

Feterd fh F&Y gdall 10

%: TEAMISHEfEaIsy
Heh icAgerd SR
739 vege fawt facie
Od-Udgl eivd faammiie’ 11

[N

g1 | gl hforardrE: 1148 12

forger gl 4ofaeret:
TIAd HTHATHRI &
I faeTHE:

HES AFHAATAIH %0 13

Sfd ga=i SIgEaT

o Wﬁf@[ o |

g o fohet SRS
WH AR whifal 14

146 T in MS. B.
147 Metres of verses 1-11: Upajati.
148 Metre of the verse 12: Akhyanaki.

19 g in MS. B,
130 Metre of the verse 13: Upendravajra.
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ad: | gd: TRgawrEr’!
fREhaede fHaraaa|
Tl FHY: QA1 SIS

(@) (o
GMMEIcEe] FagaHll 15

fefsmaRarerr=-

UG} el TR |
TedUTieeg o QU M
T AIAFUITEIRH I 16

0: 9 dejadheishad—

A PREIfeIfeTgH |

I SRIaEEEHI? 17
3rell gEgefdasHM-

G RIGHGTIRT: |

R diorfd & g

GuIfeRtl Hiegd fRaifd s 18

Hfgpel S d Fahel TR
& FHfdrrggR R ar'se|
AR fomTasRe!s-
d: frmef sgarmisASe I 19

51 BB S9UT qodl |T: I~RG | dF | MS. B reads as J&gdag,
152 Metre of the verses 14-16: Upajati.

153 g3Id |: TEIG: in MS. B’s source MS; SRIAWHE: to be written.
154 Metre of the verses 17-18: Upendravajra.

155 ggfafafd RS

156 in MS. B.

157 TR Fh.... in MS. B’s source MS.

158 I in MS. B.
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HHeAd: gaHIERd
RIS HEHEIYAd |
TS qdh 19 fRR 9

fRTSTd RS 159 11160 20

e yHe fad gam:

TR - 101 efieffregdt R |
oo IR gagwrayel
@EETa Sell 21

BIGEOCRILEI SR

A GIRIAASTCN |
gt et fosra
SUUATHTEART U 1102 22

39 SIAaUEE Yad: Tpsictddiet 63

TR EauRGNT HHEd |
TS oTatd Thefie e Aecdel

]

Aleh: Uegd YRARidl A9 TR 1164 23

%9 A in MS. B.
10 g0, ..qoTHE; TSTcadeh in MS. B’s source MS.

161 g9& in MS. B.
162 Metres of the verses 19-22: Upajati.
163 g in MS. B.

164 Metre of verse 23: Sardulavikriditam.
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SRS G v d ! 65 — S HATIE U

HaAGTRMfe feifddel Tmds Hafeiaq |

T3 TRAdIgRTdES] 7 N0T: Siefd-

[a¥anN

o T 06— JeATIeh S 11167 24

gfeldt @ smafd w
BICNIRRIERIGEATE

PO & 1 wHefreadi

HH TRASUO8 = weA=R 6 25

< gan Rgyfaren
fafafstar 70 qRaetfaa=7" |
FfT <IehEdg Uideal

A=gd AT shfctdew=g: 1172 26

AhYHEIEH Shdlgd

R ARy AT |
H YhIEREHAT g

g a1 Sfetoare: 1173 27

165999 in MS. B.
166 g%l in MS. B.
167 Metre of verse 24: Sardulavikriditam.
168 S is absent in MS. B.
169 Metre of verse 25: Vaitaltyavrttam.
170 f3f3fSar in MS. B.
171 Possibly A& to be read
172 Metre of verse 26: Upajati.
173 Metre of the verse 27: Akhyanaki.
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TGO Tl 91—
HiHead | ad W |
SRR

A a1 Hictetgarg: 1174 28

el qar © grwee |
sfd geMHaGFT ufd dieguai-
FOAURY: Uieqa&awedtil 29

3EHIY FSTEemIIeT R YRy

feifaera 7@ e sfremrsamraife |

frfuide e yarfaarraz-
gHaHEHA! > | fg I =170 30

[a W

PRI EIE S| LR | R CRUH D e
(a)

p] N
Q

UGS G ENESIEE IR RITAR S et |
CHN ER EEIR R CE P MR

GGG TR HIAwST: a7 31

WS SieTauTRIE -
VR fatreT |7

o [ M-
dd&dHIhUT o Uldad:

T S efu fageg 9s:1 32

174 Metre of verse 28: Upajat

175 qgehed in MS. B.

176 Metre of the verses 29-30: Malin1

177 gfduek in MS. B’s source MS.

178 Metre of verse 31: Sardulavikriditam.

179 {8 in MS. B.
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TechH ShRfAq | -

HEUSTRIAaTgan: |

TET g e 991180 33

Td T Ueuiguas
isg dSTegariasTd: |
SRS 9 g

AT Hen= 118! 34

X Y

GihahlUl UETTIRR
T § yNuHe GYEH |
37¢y: gREfUqitaea

AqUEE ot 35

faywame T 95

H I GolhrE |
fremfasmaRigom

Fedid WM & TEuEEH|l 36

| Ui3ed: TRy=gHH
T FATHIN: a@fees i
3T 9eh EAEHR

qii182 NigERiasmaAu 37

180 Metre of verses 32-33: Upajati.

181 Two lines have been swapped in MS. B. Metre of verse 34: Salini

182 Gfer in MS. B.
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GRS A AR RS A |

TAY T Tfetdreda: |

AT TR aferss
TG HieThetTaaadll's 38

RN GERIRThTR]

URERR AR |
STEIGANA U gif

g Yocdd I ieaat s 39

BCEREEURIBEIE]

T T Shicld faeem|

gifeh— 1892101 | fHdrg -

oM =g e~ 11188 40

dieed Juq! e
ﬁﬁﬂmmﬁ'ﬂﬂﬁﬂzl
yReftfferdt g
HSHERT gourfd 110 41

4 g5 Yy QRRE TR T HRREET
T WG ATIURGREA I J=
fAmivl diacd =afed | Sgtd davfdat: 119! 42

183 gfaed fa. in MS. B.
184 Metre of verses 35-38: Upajati
185 Metre of verse 39: Upendravajra.
186 g1k in MS. B.
187 g @Y in MS. B’s source MS.
188 Metre of verse 40: Upajati.
18 30fd in MS. B.
190 Metre of verse 40: Svagata.
91 Metre of verse 41: Sragdhara.
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B D RE R e RS BN RIS IS e W BeES RE R ST

AisTTeaRd Hetned Ueca-tufdguaer I UgH: |: |

NEK Hﬁ:

Zay giviHTgeiGEdeRl 2 HETHfd: |
S TRucared: 193 gReifd adffe: ) 1

SR U T: ell |
IEdEAHRe fRfdy faed qu: i 2

3TETSRTANY geafersy = sk
AR J[HE U=l & 9 919 3

HeUgHY TH U R |
AU U7 T J[URE: 1 4

e FHIRIOT Hgfawfaenta=my |
FAGIMALHT TFRN FUR: | 5

T ANEN Gl AR |

T3 GRIeaed FHES FER T: 1l 6

192 gifdenT in MS. B.
193 TgN in MS. B.
194 Rt in MS. B.

1951302 sarhvat.

196 Meaning: &TH

197 gRIOT in MS B. verse 3 &4 JHA

198 MS. B has noted that in source MS. the words are YIJIT; W
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YOI GSTRICAISTY TG : |

AgIfcaed e’ 9 Al 7

fasmmor. gaafAdfeE TR 977

HEGRTRR < §IH uRurera =il 8

;. Fdaemt ufdere fezmagRm|
gR: THEE: § AGEarEEiRe 9

=N Y
ST TARHEHGAH |l 10

¥ R e Frel ghug: |

Tel fearRRifaHeferEsa: Il 11

TGS IR STghe Jdfg |
eRE! qare: Hareimee™: I 12

WY 29 S (UTE 39 W

<R 39 3R] & 3551 9 U 13

JreedfdfiaTtedl qredr TR

TEHNIERAME Sg: 9 faaswkari 14

YRerel Feraeas YREagmiea: |
TeRTRII=e el g el 15

199 |Hg; to make a resoration. it is applied with the locative.

20 Verses 8 & 9: JHA
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TRl SRl AT
T URYAISAgaeH ad: 991l 16

for SaaafleargAmT geFy |

3¢ qU STMefd af Sosrge: Il 17

SELT TR FHaom dad: fhat|
o1 areat TR [fas sfafafeas 18

fUs=ii20! HIEUEASY: @ F<7 HEET: |
e SfasaTenfdghcar aaar Be-Il 19

STEHEHYANET TSgead |

foRnftiEememei20? i gua2’s gdrll 20

AT FJGaRIReN df FEHd |
HEJgiHAh~ YNIME]: Homll 21

T TR Tegedl &4l JoieeaeTH |
TATOFEER204 T eIt AFaTll 22

31 TGATRA HFAHARH|
TR SEfEd STl 23

201 gt in MS. B & fUa=ii in MS. A.
202 eyTeel] SAfeRfUReel:

203 g9fd in MS. B’s source MS.
204 TA=EaRd in MS. B. T8l TH0rEah- oA e GeMi-uddl A9l 59
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AU UARHGRET: |
SIdReaet o [oR@mdetan: | 24

SO ACaeT e 0 R |

RN gieaige: GadmehrazI=a: 1205 25

G200 AT qal & TaHhIvY
YIEATRUMTE 7 QU A=l hIHIedd |
TSI o W Ufomd Tl Humdifae

4 gt ufduerertafiar Sofiffagmsfet: 1207 26

4 OiFgeE foRmefame208 e |

UG AA UGG TR STHA 12 27

T UHIGHIETE FHIS g eT: |
Tt feniy doeRgd Fll 28

[N (a
Heudl fAdeaaeda=i1g: HeeaT: |

dreRIEEd 2Rk SHEHRGT 291 29

R: wEgalsy e fafied |

HgTfeTafdeth Sghed age™ il 30

25 Verses 24 & 25: JTHH | Metres of verses 1-25: Anustubh.

206 T in MS. A.
207 Metre of the verse 26: Sardulavikriditam

208 f3377afd in MS. B.

209 The Sloka no is 28 in MS. B and continues one number forwarded after that.
S Is absent in MS. B.
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RO G AGEqACEanaT: |
Gola &HE Togalet et Uidll 31

Tqfaelist FeserR!? o Rga |
fARam fuedt TaRgaErtca I 32

TehTadaNIaTEr A RERT: |
9 9g: 3N TgEgAERama: | 33

TR Al GIHES HEa: |
37ellg: HgAheeaed Ul WAl 34

TI]RGO AR foheTRd: |
MY ARy Sy 1l 35

T2 YeUgeaTaEciaHaa]STH |
T Iefd qeasyeosEand S 36

UM FFCIAR Tgel agdr W: |
JUTA HUHHIHT IWHE: HYF |l 37

U< Ug Gavlieamuioiqarss: |
FEUATCHT HIEERTS: UAHAA|l 38

T M &a9Rd TR Sazag|

N . c o
STER STAAIGREY STgSdiaet |l 39

210 ey in MS. B.
1 YA, AEgAerer
20 ST

213 Verses 35 & 36 :JTHH
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NHSEIHG IR §H I faera 4: |

Y adeh TIT TAGE FRA N4 40

TG!S FRATSRT SidRERaAIRA |

STERITChAIE R0 g aRGISR: 1| 41

UG EHIERR2 Ui T HieY: |
TRl ST T[al <oh FohdWIIg: 1218 42

AN ST cTeRIETH SRTEARAf: 21|
YA AEASTIEHTAR2 || 43

Sai22! Fafsd 9 TREARE |
Toh FYUMYANY T SIS ER: || 44

a1 Praveude weifdzrEnfer: |
Tl AU | FgagEsaidl 45

TSTNg a2 @id FHRIRE: |
HRAAE STISEEY Fhofaruamm Il 46

214 A1l nasal letters are anusvara in this Sloka in MS. B.

25YEIS in MS. A.
26 FHIAR in MS. B.
217_31"“4'”% in MS. B’s source.

28 Verses 41 & 42 are JTHH
HREUTIOH

219

220 HFiRid in MS. B’s source MS.
21 {§9MT in MS. B.

222 TgMiEad in MS. B. but the reading of MS. A is taken in the

sense of meaning of construction.
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[N o (o C (a)
HHANSATHIHHT AT A |

HieTewst: QA foeti geqanieshmil 47

R HiUcTalgred Aftmeanfeed?23 |
30T AT TS He=r: | 48
FASAR T BRI

TUESR qUarcHT SgSTgedll 49

TETGHICTE ggrai gR g3y

o . N ~
AdM HIIME™E IIMHAT: Tid&dd: | 50

c ~ . o
EhIERIRRIDE SRS CI TG

RG24 JEAMREI22S TR | | Il 51

TR0 fowel aRfSHR: |
T IRy FElcHagETH Il 52

FAACEIYR <Y IR |
HRIAE AHAGH: TrEEHawH I 53

fareaeEsg 9 SAreaafatd |

HHd Sahictenl TTATHIEATSRI: || 54

223 The reading is THAEEARN in MS. B.
247HE in MS. B’s source MS.
225 GRS in MS. B.
226 qra#d in MS. A. The 313 is pleonastic, and the accusative THH
is ungrammatical.
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AT TH STt |
TS 3MfreTeRy Smed??’ &l 55

T: WAL To: JUIHRIes: |
31 USRIl § A gRsahi 2l 56

G - ST uE R |
Taef R R0 § gl 57

T diNeRneral faanerat |/ dRe: |
3N Feand?! Ug FFeHdEd 2 58

W WHGTE B S|
TATAME TrEEue fhadelcda: | 59

T I a G EITIHHE: |

AETCARNGETTY dd SEal 60

AT dRfd g AUz

SRR G a4 > 61

Tge¥d JAT JXa: GrERmR: |
T IRAEER | dagfciant el 62

227 FRIRE.. in MS. B. Probably T8I to be read.
228 MS. B reads as Yo &R G
2931 in MS. A.
20 GietHE<ca
21 31gHd in MS. B. the reading of [ seems to be correct in the sense of
Copper (d5HE)
232 MS. B. Reads as STI-TelH=aaH,
233 Verses 60 & 61: A
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T HREE et |
ToRR FeoreTihnvd: Tl 63

2[R SHRAMEE I I R QR
GURATGSTel amdterTg: faifdyoml 64

A Iashtl Toet AR |

fIfSic Sfd Tareed adHieafdshy: 2341 65

R TAQEIsYy FaRmHaRmaE: |
TehI=d STISehId HAMIEAHA N 66

o

Saiasayy didsel fashAr |

fifel waay Wit alrmER 67

UGy 321y faeTeeges|
T g & d: RIS TR 68

eRigdifufonel ausia T3meRy|

[ a Y [a) o
JAUSdAREHA G MHGMEd: | 69

g THGIH Y g9 M|

Qegaguriidedid Jageail 70

31 FHIRIRY U GeAedren|

o . C o ([N
qUE HAMM hRIHHAIH I 71

234 FIqATERR{agH: MS. B reads.
235 MY in MS. B’s source MS.
236 GgUEH in MS. A.
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Ui afeq~awm?’ |9y ad: |
TeTeT Sdgts g Ja faafi 72

Tl ShUTGIIHE 23 HieTaT¥a: |

giferdea MY STHa a1l 73

S Ry TG |

LIS TEYEY: Tdigdaed dd: Il 74

IuEd Hgfiel Fdldsy FHUe|
FHISRINHRUT: §d Tefion: giediyammi 75

gfifere o it ERfRaen 0 |
THTHIZHA: 23 JTaIgueny Taeatll 76

AETaetealsy aar! Fomafe: |
AEIARTET A4 HieTF<=qll 77

RIS AT |
CEReITRaTURaHHTeE24! ot 78

AT FIATIhITEH |

THTIR FelehTd: &g Jqra faferd: | 79

AN Fervdfaiaepaiafe aa: |

forRTTa <IRUT: ShfgiegsEaeite: I 80

237 GUTH in MS. B.

238 MS. B reads as ShUTaIqAY
23 UehTHEA: in MS. B.

240 MS. B has noted that the words read as 379&d..; HfATN in the source MS.

241 MS. B reads as [&eaidiuer.
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AT Waged gud A= faerd |

Jawepell @ TAhgUE ufad =i 81

fd TEod Wideicagiedafd: 1242
B’ el STTgeh He=H |l 82

HTA HUThISIRT: 24 3 7d ffgaq

Yl T THIEd: HFE244 RURIZoml 83
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242 The first part of this line in MS. B is blank.
233 in MS. B.

244 |gd in MS. B.

245 RIS ; SfSAT; ... 4 in MS. B’s source MS.
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UrdTed feITen afci GRSTar o |re =ensy
TSN Td: Ufdd <edl 1 Shifqeetd |
gfifet fefdmugatemant firemyst oo
;RIS T SgEEMaME: 1249 92

W SR SRl T aReRrafas:

T Hisvs: faifdergardwi€s: |

3 Fdicay w@fufd =Ron fasrseen
HY5d oiich SIId @] SIfd sTrg: 1250 93

THYYTTE! Jad & Ty |
FAYYHGBNI2S2 T g sHsal Il 94

246 THEIRISY IR I 3e: |

247 Metre of verses 27-90: Anustubh

28 <] R 96§ 3T 3cgY:

249 Metre of verses 91-92: Sardulavikriditam.
250 Metre of verse 93: Sikharini

21 fasu[ug) Yyoosad Mg =Ml Jad:

252 STTgUe eTRIea! UMl
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1 TN 2R daEaenld GHERREY Faear |

ATHERAA! G&d 7 TR Feadhal sl 98

T8y femRy AR qerdted 2 Famadiier wsfal
Ugi gee Wetid T g farwid STrg: gies wiPs? 99

Toid STl ol STShed T8 g |
Hohe! STHEYR 3: fohel RHQEIEFRTRIQUIZSS 100

STTEEUY ERGHeHRTuTaTdE |
SR qa g @ FHgaanEoa: 129 101

253 Metre of verse 94-95: Anustubh
254 Metre of verse 96: Vasantatilakam
235 Metre of verse 97: Sragdhara

256 _OlTI%'

257 Metre of verses 98-99: Vasantatilakam
238 Metre of verse 100: Vaitaliyavrttam

259 Metre of verse 101: Aryavrttam
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HEF AU HiG HIeSHATTEfd:

()
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h

UG IO EEA R EAER |

dreedt & Tenfeeyaeres agicrn semgfffan 105

IRTHAGH: GEaHeGewll STgfeey: |
e g e faemdr ama disTgaiet 1263 106

IFERY Hehol§ FEATA I TAdu- faeheay]|

i fogf 71 & SavesTIsiy |Ew FREqaRTEeST: 1264 107

260 Metre of verse 102: Sardulavikriditam
261 Metre of verse 103: Vamsasthavilam
262 Metre of verse 104: Sardulavikriditam
263 Metre of verses 105-106: Upajati
264 Metre of verse 107: Vasantatilakam
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TEIGTEER SHSESIEaHE 1268 111

AR T gEear? 7 7 ffanifed @ gggo:27 |
Sreafea2’2 apiiRell 7 9 TG Bergl: ga:22 127 112

JTAATIRER] ST aha |
gl aTeT 39 Sich: Felsdn: Il 113

265 Metre of verse 108: Sardulavikriditam.
266 Metre of verse 109: Anustubh

267 Metre of verse 110: Sardulavikriditam.
268 Metre of verse 111: Aryavrttam

274 Metre of verse 112: Sardulavikriditam.
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ghieree Uifsdiie sherr R saai?® 119

27> Metre of verse 113-114: Anustubh

276 Metre of verses 115-117: Sardulavikriditam.
277 Metre of verse 118: Indravajra

278 Metre of verse 119: Sardulavikriditam.
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= % FRREE e fret T
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YRAVFEHH WoTdedt § d hdi |
AU =sd HoaTqarERill 123

H G HI Jaa! shUFEahH |
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T TEl T2 A Heaky|
HG AR = FeHudshiaananll 126

27 Metre of verse 120: Indravarnsa
280 Metre of verse 121: Sragdhara
21 SGHA in MS. B’s source MS.
282 FEHIOT in MS. B.

23 ZroITad

284 FETYE.. in MS. B.
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THE] Ty e 39 |

[ =Y (o)
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TS <Y TEY: TREEIZ 134

25 L. in MS. B.

286 Metre of the verses 122-130: Anustubh.
287 3191531 in MS. B.

288 Metre of the verses 131-132: Arya.

289 Metre of the verses 133-134: Anustubh.
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290 Metre of the verses 135: Mandrakanta
21 Metre of the verse 136: Pramitaksaravrttam
292 Metre of the verse 1: Pramitaksaravrttam
293 Metre of the verses 2-3: Upajati
2%4 Metre of the verse 4: Pramitaksaravrttam
112 |Page



Y '295 oo - oSN
RS EENIY |>||G'¢O||ﬁ"||\7|"||0|('1|‘cl"|{'|“-lqcl'1|{°h‘-l\|

AT qdl STIE: el TG JMmed FHad qehiXe 5

(o)

fareer?’ | fhel Waashsiaerageiiaaiord: gahd|

9

oo

IMHfAfATEATR: JfuEE SR Fdddll 6

o

3 HEAGIHUE el SGIA IR |
eTagAh e URRAERGHIT ifdetford: e I8 7

FetRfudarTGr ArTe: JRaE JERe|

~

T Hiea e deeedyaade 9&hd: 20| 8

HSHISET STereRde A TgigHadl o= |
STHAST &I 99HT & qUiar™ il 9

fozifeeq T w1 STeliesh T T Feiifad: |
A fohet dRelerEd e @il ArTe:30! et 10

YUHTATRHATE IAYHAd 7H g |
3T faeiiad w1  hatfu fder JUsIETI 11

RIS Tiefd T € HfdHrHeger?? oy fHfgan)
IALCHY el I fafd BgatiEdargegq |l 12

295 7% in MS. B.

2% Metre of the verses 5: Drutavilambitam

27 fquetaeicd in MS. B.

298 Metre of the verse 6-7: Pramitaksaravrttam
29 g¥chd: in MS. B’s source MS.

300 It in MS. B.

301 9RTeh: in MS. B’s sourcce MS.

2 I in MS. B.
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303 9f§q: in MS. B.
304 SFghadl in MS. B’s source text.

305 fgefsrdi in MS. B’s source text.

3% Metre of the verse 8-16: Rathodhatta
307 Metre of the verse 17: Vasantatilakam
39S is absent in MS. B.

39 Metre of the verse 18: Upajati

310 {3901y in MS. B.

311 Metre of the verse 19: Upendravajra
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3123979 in MS. B.
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31 FUIERE in MS. B.
314 ﬁmin MS. B’s source MS.

315 Metre of the verses 20-32: Upajati
316 Metre of the verse 33: Vasantatilakam
317 Metre of the verse 34: Drutavilambitam

318 ifeiZRE] in MS. B’s source MS.
319 Metre of the verses 35-36: Upajati
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320 Metre of verses 37: Sardulavikriditam.

21 TRART in MS. B’s source MS.

322 9qufd in MS B.m

32 Metre of verses 38: Upajati

324 Metre of verses 39- 40: Sardulavikriditam.
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3.3. Summary of the Text Jagadiicarita

At the very beginning, there is an invocation of Par§vajinanatha, who may prevail in
liberation, whose head is adorned with the snake as bright as the brilliant ray of a gem.
Then Mother Sarasvati is invoked for demolishing the darkness of ignorance and to grace
the poet for writing this kavya. Next the poet has paid his homage to Siiricandra, who is

conversant in executing various teachings of the arhats.

The most remote ancestor of Jagadii’s family is Viyatthu, who belonged to the Srimala
race. Viyatthu’s son was Varanaga who settled in Kantha. He was the Samghadhipa or
leader of the community of Jains on the occasion of a pilgrimage to Vimaladri (Satrufijaya)
and Raivatadri (Girnar). Vasa, the representative of the next generation also exhibited his
earnestness for the faith of his ancestors and ‘purified his great wealth by making donations
to worthy men’. He had five sons Visala, Viradeva, Nemi, Candii and Srivatsa. Among
them, Visala only had four sons, viz. Laksya, Sulaksna, Solaka and Sohi. Solaka’s immense

fame gradually spread in the world. (Canto I).

Bhadreshwar, a famous town belongs to Kutch (Kaccha). This wealthy town is on the coast
of the sea where the merchants commute for their business. The town is full of natural
beauty. The sole protector of the town against all misfortunes is goddess Ghurghura, the
benefactor of all desirable wealth. Solaka left Kantha and started to live in this town

Bhadreshwar in order to earn more wealth (Canto II).

Solaka had three sons with his wife Sti. They were Jagadii, Raja and Padma. Jagadi’s
father Solaka died early, ‘when his father gladdened the maids of heaven by his embraces,
Jagadii gave his mind to the task of uplifting the heavy burden of the family.” Jagadi’s wife
was Yasomati, who surpassed the apsaras Rambha, Tilottama and Mena with her beauty.
Jagadii’s two younger brothers Raja and Padma married Rajalladevi and Padmadevi
respectively. Soon after, Jagadii accidentally came in possession of a talisman which helped
him obtain excessive wealth. The incident was as follows: ‘Once, when he was walking
near the town, he saw a shepherd trending his goats. In the herd, he watched a beautiful
she-goat, from whose neck hung a mani (an amulet). He wanted to have the animal and
bought it from the shepherd with a very small price. Jagadii took the lucky mani from the
goat and started to worship it secretly. Then the wealth grew abundantly through the power
of this mani in his dwelling, just as the true faith grows in the hearts of the virtuous.’ Jagadii

started to help the needy people and by his extreme generosity, ‘his fame, sprung from
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works of true liberality and resplendent like the waves of the milk-ocean, illumined the

three worlds.’

Yasomati, Jagadi’s wife gave birth to a daughter Pritimati about this time. She was
married to Yasodeva, who unfortunately died very early after the marriage. Jagada wanted
to get his daughter remarried with the consent of the elders of his family, but two elder
widows of the family opposed the proposal and Jagadii considered and accepted their
objection. He then executed pious works like ‘digging wells, reservoirs and the like, for the
welfare of the deceased husband of his daughter’. Jagadi was in much sorrow for not
having any son in his lineage. He decided to worship the god of ocean following his wife’s
advice. The incident was like this: ‘On an auspicious day he went to the seashore, devoutly
offered food-oblations of various kinds and worshipped there seven days without using a
seat. Susthitamara, the god of ocean appeared at midnight brilliantly resplendent pleasing
with Jagadii’s devotion. Then Jagadi quickly told his desire for a son to increase his race
and for wealth in order to increase his spiritual merit. Thereupon the god told him that he
would not have a son, but he will be fortunate enough to gain huge wealth. He promised
that all the ships of Jagadi will reach safely to the port always. On a further note
Susthitamara prognosticated that Jagadi’s brother Raja would have two sons and a
daughter. The deity presented excellent jewels from his treasury to the merchant and
disappeared’. Hereafter Jagadi, the lamp of Sola’s race, whose ships always arrived safely
by virtue of the boon granted by the ocean, shone in that town with exceeding brilliance of

wealth. (Canto III).

Jayantasimha, one of Jagadi’s servants once sailed in one of his ships filled with
merchandise to Adrapura (Ormuzd or Hormuz) for trade. After he reached there
Jayantasimha hired a large warehouse for the transactions of goods. In the process of
transactions, a large stone lying on the shore attracted his attention and he wanted to acquire
it. But then the captain of a Turuska vessel from Stambhapura (Cambay) arrived and he
also showed interest for the stone. When Jayantasimha tried to stop him to get that, the
captaion of another ship exclaimed, ‘let him take it, who pays one thousand dinaras to the
lord of the town’. Jayantasirhha was ready to give the amount, but another person offered
higher bids with two thousand, one lakh and three lakh dinaras. Finally Jayantasimha paid
the highest amount i.e. three lakh dinaras to the prince of Adrapura and returned to
Bhadreshwar with the empty ship and the large stone. Jayantasimmha went to his master
Jagadii and told, ‘in order to save your credit, I have lost much of your wealth in Adrapura

for the sake of this stone; do now with me, as pleases you’. Jagadii embraced him readily
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with tears of joy and replied, ‘you, who art the adobe of wonderful wisdom, had protected
my honour, the best part of my life, even in a foreign country; what service shall I do you,
my benefactor?” He also presented him a shawl and a signet ring as a token of gratitude.
One day Bhadra, the deity of Bhadreshwar appeared in disguise of a yogin in front of
Jagadii and directed him to remove the stone from the courtyard of his house, where it was
kept previously and to divide it into halves with a chisel. The stone was divided into two
halves and a lot of jewels were found there which had been hidden by the ancient king
Dilipa. Jagadu offered the jewels to the yogin who assumed his divine form of deity Bhadra
and disappeared. (Canto 1V).

Kutch was invaded then by king Pithadeva, ruler of Para. Pithadeva, who obscured
the sun’s disk with the dust raised by his army and possessed a glory equal to that of the
ocean which at the destruction of the world suddenly rolls over the land, destroyed the
whole country of Kutch and reached Bhadreshwar. He laid low the rampart of Bhadrapura
which was built by the illustrious king Bhimadeva, the chief ornament of the Caulukya
race. Having there given vent to the valour of his terrific mighty arms, the illustrious king
Pithadeva returned with his army to his country of Para. When Pithadeva learnt that Jagadai
was boldly building a new rampart for Bhadreshwar, he sent there an eloquent messenger,
who addressed him with the following clear speech, “The illustrious king Pithadeva thus
loudly speaks to you through my mouth that when two horns grow on the head of an ass,
then you will erect here a rampart”. Hearing the speech of the messenger, Jagadii answered,
“two horns I shall set on the head of an ass; with strenuous effort I will build this wall”.
Again the messenger warned Jagadi to leave his pride of wealth and stop the work
otherwise his powerful master would destroy the race of Jagadu. But Jagadu promised to
build a new rampart. The messenger was sorely slighted by the grace of Jagadii and went
to his master to narrate all that happened. Jagadu then went with splendid gifts to Anahilla
town to the illustrious king Lavanaprasada. The king asked, “Does it stand well, O virtuous
one, with thy whole race and excellent Bhadrapura? What is the reason that you come here
even our order?” Then Jagadii eulogized the king and his ancestors and told the king, “you,
the most mighty one, had completely subdued all hostile princes; yet one of them, wrathful
Pithadeva, would think of disobeying your commands. As the flood of the waters destroys
the river bank, even so he laid low the walls of Bhadra’s town, built by Bhimadeva, the
illustrious king, the ornament of the Caulukya race”. Then the courageous son of Sola
received an army of ‘true boundless valour, consisting of squadrons of all kstriya clans’
from the pleased king Lavanaprasada and returned to Bhadreshwar. When Pithadeva heard

that an army from Caulukya king made Jagadii resplendent in Bhadreshwar, he left his
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court and fled to an unknown place. Jagadii began to rebuild the rampart and above it he
constructed a dwelling of the god Bhadra, the guardian deity of the town. The walls had
been completed in six months and he sent the whole army back to the king keeping other
warriors in this work. After the completion of the rampart it resembled Siva’s mountain
and was beautified by an excellent encircling moat. Then Jagadii sent Pithadeva a golden
idol of an ass, adorned with two golden horns resembling the image of his mother. Seeing

this Pithadeva vomited blood and died of excessive grief. (Canto V).

Paramadeva, a pious monk of the Pirnima gaccha lived about this time. He had
performed a difficult penance, the Acamlavardharmana Tapas on the fifth lunar day of the
month margasirsa under the Sravand nakstra in VS. 1302 at Katapadra in the house of
Devapala. He had compassionately ‘awakened’ seven yaksas who did evil to the Jain
community in the temple of Paréanatha at Sankhasvera. The monk had freed the king
Durjanasalya from leprosy by his miraculous power. This Jain monk was the ancestral
spiritual director of Jagadii. When he came to Bhadreshwar, Jagadtu gave him a heartfelt
reception and requested for a prolonged stay in the town. There Paramadeva expounded
the seven tattvas of Jain faith which destroy the seven kinds of miseries. Madana, a lay
member of the sect who belonged to the Bhavasara family, tried to perform the
Acamlavardharmana Tapas under the instructions of Paramadeva. But after some days of
successful completion of it she was burnt by the asuras who hated the penance, while she
drank water from a round metal vessel. After some time Rajalladevi, the wife of Jagadu’s
brother Raja, gave birth to two sons successively, Vikramasimha and Dhandha, and to a

daughter Harnsi.

Now, Jagadu arranged a pilgrimage with the Jain community of his town following the
wish of his guru. Before he undertook it, he went to Anahilla nagara to seek the permission
for the pilgrimage and also for the special protection against the king of Gujarat. At that
time the throne was occupied by the king Visaladeva, who had succeeded Viradhavala, the
son of Lavanaprasada. After getting the permisiion, in order to start the pilgrimage many
rich merchants assembled on an auspicious day. The guru Paramadeva set the tilaka of
leadership on Jagadi’s forehead and the monks, nuns of Pirnima gaccha and local
inhabitants started the journey. They went to Satrufijaya and Raivataka (Girnar) mountains,
two famous places of Jain pilgrimage. After his return Jagadii engaged himself in numerous

works of piety, of which the following description is given:

“On the temple of Viranatha, built by illustrious Virasiiri, which was the excellent
crystal diadem of the Fortuna of Bhadreshwar, he set a golden, i.e. gilt, pinnacle (kumbha)
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and a golden, i.e. gilt, flagstaff. Even there he caused to be erected three chapels
(devakulika) of white marble (arasanasman) and a beautiful Astapada slab for the welfare
of his daughter. Even there he set up one hundred and seventy statues of Jinas of white
marble for the welfare of Harnsi, his brother's daughter. Further, he put up a gold plate near
the image of Trikhanda Par$va, for the welfare of his daughter. In connection with the two
tanks, dug by Kumara, and Miilaraja, he caused to be made a square well (vapika).
In the same town he caused to be made a large flower garden.
In the town of Kapilakotta he made a restoration at the Madhava temple of Nemi. In the
town of Kunnada he made a restoration at the temple of HariSarmkara
In the town of Dharika, he built a new temple of Adinatha. And in Vardhamana, the modern
Vadhvan in Kathiawar, a temple, the home of the twenty four Tirthankaras. In the village
of Mammanikal, he set up an image of the Tirtharnkara Vira. In the town of Satavati, he
built a temple of the lord Nabheya (Adinatha), the home of fifty two Jinas, i.e. containing
fifty two images. On the top of Vimalacala, he erected seven chapels (devakulika). In the
village of Devakula near Sulaksanapura, he erected a temple of Santinatha. For his spiritual
director Paramadeva he built in Bhadreshwar Pausadhasala, i.e. Upasraya. He presented
him with a Caitya of yellow brass, marked with the feet of the Sankhe$vara Jina in silver.
He also defrayed the expenses of the festivities, which took place, when Paramadeva's
pupil, Srisena, was made an @carya and vowed that nobody but men of his line should have
the honour of rendering the same service to the monks of Paramadeva's line. On the spot
where Susthitamara appeared to him on the shore of the ocean he erected a chapel. Finally
he built a mosque (masiti), called STmali, i.e. probably Ism‘ali with the means of the

mlecchas.

The spiritual director of Jagadii, Paramadeva disclosed the secret to him that “when the
year 1312 after Vikaram has passed, a famine will afflict all countries during three years.
So send your clever servants into all countries and make them collect stores even of all
kinds of cereals. Gain great fame, brilliant like the waves of the milk-ocean, by saving the
lives of men in the whole world”. Jagadu obeyed his master’s orders and did so. When the
time came, the clouds showered no rain Jagadii began to distribute grains to the suffering
people. The granaries of the kings were exhausted after two years of famine and the prices
rose to extreme height. King Visaladeva was at the end of his resources. He then sent for
Jagadu through his minister Nagada. There was a conversation between the king and the
merchant which went like this: “the king told that according to common report, he
possessed seven hundred well filled granaries. Jagadii smilingly replied that he possessed

no grain of his own, and that the king could easily convince himself of the truth of this
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statement, if he would send for the copper plates, hidden in the bricks of the granaries. The
bricks were fetched and broken up. On the copperplates there was a writing which was
‘Jagadu stored this grain for the sake of the poor’. The merchant then declared that it would
be his sin, if the people died of starvation, and he gave eight thousand miitakas of grain to
Visaladeva”. Some$vara and other poets of Visaladeva’s court praised him a lot for his
generosity. He also sent grains to other princes. He gave 12000 miitakas to Hamira, the
ruler of Sindh; 18000 miitakas to the king Madanavarman of Avanti; 21000 miitakas to the
lord of Delhi, 32000 mitakas to Pratapasirmha of Kasi; to king Skandjila, who was framed
as an emperor 12000 mitakas. He also opened 112 alms-houses for serving the famine
stricken people for three years. He expended altogether 999,000 miitakas of grain and 180

millions of money. (Canto VI).

The monk Paramadeva died soon after the famine was over. Jagadii mourned for him when
he heard the news. Thereafter he went for the second pilgrimage to Satrufijaya and Girnar.
He also gave rich gifts to the people. After his return he was again summoned to the court
of Visaladeva and there he received a lavish hospitality. An incident took place there which
is described like this: ‘A ship with horses belonging to the king, went ashore and was
wrecked near Bhadreshwar at the beginning of the monsoon. Twenty animals were
drowned, and only one reached the shore in safety. Nagada at once claimed it as royal
property. But Jagada opposed him and declared that the horse was his property. Against
this Nagada offered a bet, promising to give twenty other horses, if Jagadii could prove his
assertion. Jagadii agreed and drew from the neck of the animal a paper, covered with skin,
on which his name was written. He then explained to the minister that the god of the ocean
had promised never to retain any property of his. He also let Nagada off his bet, begging

only for the continuation of his friendship’.

Srisena, the pupil of Paramadeva, obtained now his master’s place. He also gave a
proof of his supernatural power and divine knowledge. Jagadii greatly wondered and
rejoiced at the great works and pilgrimages by his advice. After few days of listening to
Srisena’s exposition of the truths of his faith, he died. Hearing the news, the neighbour
princes all mourned for him. The king of Delhi (Garjanesa) took off his turban from his
head. The Gujarat king Arjuna wept loudly and the king of Sindh did not touch food for

two days. Jagadii’s brothers continued to work in his spirit.
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34. An Overview of the Text Jagadisarmbandhah from Subhasilagani’s

Paiicasatiprabodhasambandha

The text of Jagadisambandhah 1is an extract portion from Subhasilagani’s
Paricasatiprabodhasambandha. 1t is the eighteenth, nineteenth and twentieth Sambandhas
which contain the narrative of Jagadii. The text has been prepared by Biihler’> from the
MS. No. 2020 (Weber = MS. Or. Fol.771.) of the Berlin Library. The discoverer of the text
was Dr. J. Klatt who sent a transcript in Roman characters to Biihler. The book is in the

complete form now by the publishers of Forgotten Books.*?

The following text is edited from this single printed MS. by Biihler. While editing,
comments has been made in the footnote to show the suggested readings or other

grammatical or orthographical errors.

3.5. Text of Jagadisarbandhah from Subhasilagani’s Paiicasatiprabodhasaribandha

Tl IeThel SHCRAARSTSHIEld | § 9 Soddcdadd Hifd | Thal
SRIZAMUStl AFUH Gl alasteid Td: | 77 JoaiRaT Jaidl | a&] Sakdw|

\

~

Hafdhd Hiet:| a9 @ dedl JEENwrY H| THal SAGaEREAIRTR
TR N | = afe: wibarate wenfta: | aeuufazEr ety aforst |
hHIfEATG! S | Teh: HeEfd AEI: | XU aftr AGHEY| Td farg g e
TCATIRUT AU FeHAd Sganti Hod hdw | SZAfuisT 95 & geal | Tl il
g ferH: | IHuE afelaq| Ye4lghUs FHAT Aladiaaeh 01 SFgurd Uihd |
e dMfvieTeh: Tg SUTSANT: | 39 Tehl TEITSIOT STHIdIed | o T8 qRead |
fd BRIk STIS: Uie | afuiell AfG ooy aiasd aafvd dearehfS: JHIuHa | ATgal
TG gffiehed dIgid IEald e¥ify digehd Yafd| 3 fa=mt 9 fehad| aar
S FHEAR a6 @ el T0e°2 aftiergs Tk o T AIqdi=ie < | eliehn
AT BT A0 X A A i | 9 HaHdT | TH Hed Aau=H| adl
TEREY b UG AQT SIS UEAEgedqufafd dar fomafdl g

33 Indian Studies, No. 1, pp. 68-74.
326 https://www.amazon.in/Pancacati-Prabodhasambandhah-Cinquecento-Novelle-Antiche-
Cubhacila-Gani/dp/024394103X

327 Gujarati 9N means ‘a warehouse’. in Hemachandra’s Desi Namamala IRINI LEL

287 is the usual abbreviation for e, possibly the modern e,
32 In the sense of overwhelmed.

124 |Page



EAUTGE S| ddl [eurd TRaea®y Uhd | Teaened forafu 99 faerd |
dal foerd Tl faciiichd: | UG e @ i | 9@ AeHisa|
Sfd TERaTfesTTgEa: |

ol Ayl T <oh | Ua dFeel: dai SAfd | diemafsT: Sfg: |
St gl g1 ISTONSUERSHGREl a99: | Sy FHgAR 88 AU |
Tehal ST AR FUGET TR | d: TR | I Heyd dfedaied | I
9ol Jad dal &+ Sl TR d81 STEe THaT STgHhHRT STguedl: X
;| SIS e Teld HaAdd | SHgUdl Wig | 3R e Ha+ Ulehl TaTgor
foTragareer®! IAidr: | SHT: Ul |4 hele o | gfedl dfth | AeTaadd a8
G & | et fHerafel a w81 ;@ 4 Seuafd | uat g 7 Stewafd|
Td AEAY S0 3Mdenel: FHEG: | STgUAUTEISe Hhad| a7 qomer famafd
A | Sl STTaIeAIGehl Ha-Pamga e v Tfordw | gavieifyat
32T Ul Ueasiol=aid eciioieiTg Ufd Ul 3l faciieam| ad Sre:
et w9 T faclisnafdl qd: Tedier | SN TS USRSl dd:
@ AafEciienald dacauivdl g% dar-aHSahM Tdel Shdll UMD
A | ddese WAl @Ol JeHed STl | HWed Yud el fohiad|
TRRTAYHIN: TUIEaRI S | dd: Ut Ofd UE | /G 3MehE | Tk &6 &
A o FMAd | Hafd | dd T6a MRl FHecdagaH | Al Feqadd ahd
STTSHIEAT Jcdl SR fagd A Afedl: | ddl T/a: Urg: | SRHINgedd | adt TRl
aaaef efgeRgdl SMHINAT: | XA P& Jarawaid | daT &ech: UIg | e STge
foh oTgT FHFTATI S digAE| ddl [EH: QUSRI 81 S US: | SRR
UYL | ST1E: WalShreurdes HaH| ddl el g5l SFeaH fagian &
IUIST T | ddl STIG: UE | 7l HEAUASaht Taidn: | SidT: Turmat| e
STeAd ASTHA | SMT ahifestidl SR |

fd wuifSdmfteTSHa: I

Thal & Fad 1315, 1316. 1317 av=d wifd gfviei FA@w| qdr A
SgEEANG: | SoeEEgIE W R R Iy

330 This is Gujarati Aiel “bagan to make”
331 foTaEl is the Gujarati for 5, here fofa.
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ATIHEhITTHTUTITEATHE | Tadferg:shiel FHR 112 HEHART AT |
Y AR eH= | To:  diedivarar faqr o qesaedil
AT T: UORANU G8l BIeN  HehueeretRyuEUda | gdl
TGN SHIGHEHHT &= AfeqarTd: | 431 SH1g: §9E Td: | YRR
d JIU| S | § S| Ad: GO UE| AR o SHdl JaEadl S
[Hdctichstiad faidd] ddl e Afad FEUH| SFE: el 3 YLy
(gt ot 7 eIsd | ddl SIS gHiteafdiReh— T dehde i g
GEUE Eal|

31T AEHEH JEeREE IR EHINT|

A G 78 faon g gfwera

SME SSAUT hdl 55 HER|

3 Al WU S dfE e faei

AR G o di9ell Td: | 3 Agsfofaaedidiaad 51 el
STy Ufd UrE | 375 e | g 7H URASIAH| 921 hd Id IS T Seren
dd Tdaedl QU g WREESANR §d WaNgdql ddl e el

ST ARSI RER | gl IR WE|

dreet q foeet ag SIg herae S|

d 7 HeE wietd g 337 7 Hiag Wl

adl STgEy: 108 fSAuree-hramE | SRR Sioe s eE 9sR avHe
e HardiSHhy| 3T GMg: €l IGRAT TG

fd SgETgEee: |

3.6. Summary of the Text Jagadiisarhbandhah from Subhasilagani’s

Paiicasatiprabodhasambandha

In Bhadreshwar ruled king Bhadala; he served king Visala in Pattana (Anhilvad). Solaga
was the Seth (in Bhadreshwar), his wife was Sridevi, his sons were called Raja, Jagadi,
Padmaraja and Malla, or, Padma and Rajamalla. The trader Jagadi built a market on the
shore of the ocean. Once, seafaring pirates came to Jagadii. They said, “A ship laden with
wax has fallen into our hands; if it pleases you, take it against payment.” Then Jagadt went
there and purchased the ship laden with beeswax. Jagadi's workmen filled the carts, went

to his house and said to his wife, “The banker Jagadii has bought beeswax; where is it to
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be unloaded?” Jagadi's wife answered, “Wax, a cause of sin, is not unloaded in our house,”
and did not allow it to be unloaded. Then they laid down the wax bricks in the courtyard.
Jagadii quarrelled with his wife. When she was loudly scolded, she said, “Great sin clings
to the traffic in beeswax.” Then those two were angry with each other after their quarrel.
Jagadii did not talk to his wife, and the wife did not talk to Jagadii. When three months had
passed in this manner, the cold season came. Then Jagadi's son made a fireplace of bricks
(in order to roast green ears of corn). In order to heat it, he threw on dry grass and the like.
With the playfulness of childhood he also put a brick of beeswax on the fireplace. The wax
melted, and (Jagadi's) wife saw a brick of gold. Though she was not on speaking terms
with her husband, she said to him, being greedy of wealth: “Look here!” Jagadii, who was
still angry, did not look towards her. Then the wife said, "One of our wax bricks has been
turned into a brick of gold.” When, thereupon, he looked towards her, he saw the golden
brick. He, then, examined the other bricks, and they turned out to be gold. Then he took all
the golden bricks secretly into his house, separated the wax and sold it. The golden bricks
were five hundred in number. Then the wife said to her husband, “Invite our spiritual
director and expend the money on such meritorious works as he may indicate. Wealth is
not eternal.” Then the spiritual director was invited, and a great festival was made on his
arrival. But, when the spiritual director heard that the banker Jagadii had traded in beeswax,
he did not agree to visit Jagadi s house. He then said, “I go”. Thereupon he was invited
together with his pupil to worship the deities, and he worshipped the deities in the house.
Then his pupil said, “Worshipful one, has Lanka come into the house of Jagadi? Look
here!” Then the spiritual director saw the golden bricks and asked Jagadi, “What about
those golden bricks?” Jagadii then told him the whole story, how he obtained the bricks.
The spiritual director rejoiced, consented to be invited by the banker Jagadii and went into
his monastery. Then Jagadi said, “I took the bricks, mistaking them for beeswax, but they
turned out to be gold. Through fear of the king, I do not say it loudly.” Ten millions of

Tankas thus came into Jagadi's house.”’

Finally, the twentieth sambandha gives a description of Jagadu's liberality during the great
famine which afflicted Gujarat and the whole of India in the reign of Visaladeva. The date
of the famine is put a little later, and it is said to have happened during the years Vikrama
Sammvat 1315-1317. The store of grain, which Jagadi accumulated and expended,
amounted, according to Subhasila, not to 999,000 miitakas, but only to 100,000. The
number of his alms houses, one hundred and twelve, agrees with that mentioned in the
Charita, and it is added that 500,000 men were fed in them. The presents of grain, which

Jagadi made to Visaladeva, Hammira and to the Suratrana of Gajani, i.e., the Sultan of
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Delhi, are likewise stated on the authority of a Prakrit Gatha, and their amounts agree
exactly with those mentioned in the Carita. But, there is an absurd addition, according to
which tlie Sultan paid a visit to Jagadii and asked for grain. And it is further asserted that
the Sultan saw in Jagadi’s storehouse the inscription which stated that the grain belonged
to the poor. Though lie, there upon, refused to take it, yet Jagadu was able to give him
21,000 Mitas, which were in excess of the allotment for the needy. The Sanibandha
concludes with an anecdote regarding a visit which Visaladeva paid to Jagadii's almshouse
in Pattana Anhilvad. He saw there 20,000 persons who were being fed. Pleased with the
charity, he insisted on furnishing the necessary Ghi. But his store soon ran out and he had
to substitute oil. When afterwards he made Jagadi say j1 j1, i.e. make his obeisance, he was
reproved by a bard, who reminded him, reciting a Doha to that effect, how much more
worthy Jagadii was of reverence than the king himself. Finally Subhasila adds that Jagadii
built 108 Jaina temples, made three pilgrimages to Satrufijaya, showed in eight ways his

kindness to his coreligionists and worshipped the Samgha in eight ways.
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CHAPTER: 4

POLITICAL, RELIGIOUS AND SOCIAL IMPORTANCE OF THE
TEXT

4.1. Introduction

Jagadiicarita, the text under discussion, hints at a transitional trend in the political,
religious and social domain of the thirteenth century Gujarat. The carita was written by the
author to attain fame as a kavi in the Brahmanical society. The poet deliberately chose the
mahakavya style and selected as the hero Jagadii, the famous and generous wealthy
merchant of thirteenth century Gujarat. The poet narrates Jagadu’s family life along with
his ancestors, his struggle to run his maritime trade with the Arab country, his philanthropic
deeds for the people of his country in time of distress and his great supportive activities
extended to the ruler of his country during the hostile attacks by invaders. Different
dimensions of political, social and religious history including some maritime history of the
concerned period can be explored from Sarvananda’s description. Attempt has been also
made here to analyse the information to form an idea about the influence of trade and
traders on the politics, religion and society. Thus the text may be relocated in these specific
areas. Also, the text displays an extraordinary content reflecting interaction and mutual
regard between traders and rulers beyond bare business relations, religious affiliations as
well as political loyalties. One is also fascinated to find here the mercantile ethos and
coexistence of different religions regulating the political, social and religious trend of
Guyjarat at this time. This text contains ample illustrations that establish its worth as a source

for reconstructing the history of that period with fairly all essential elements.

4.2. Political Importance of the Text
4.2.1. The Geographical setting of Kutch

Kutch finds incidental reference in the text of Jagadiicarita by Sarvananda. The
geographical location of Kutch needs to be discussed first before we enter into the main
discussion about another aspect of political importance of the text. Kutch is a district of
Gujarat. Gujarat does not owe less to its structure, but it owes much of its complex culture
to its position. Geographically, there are two divisions of Gujarat, namely, Coastal and
Peninsular. At present, Kutch, the largest district of India has a geographically unique
position in the map of India. Kutch, literally means something which recurrently becomes

wet and dry and in Sanskrit origin, the word is also used for a tortoise. The Gulf of Kutch
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and the Arabian Sea to the south and west surround the Kutch district. A shallow wetland
which remains submerged in water during the rainy season and becomes dry in other

seasons is known as the Rann of Kutch.'

Kathiawar is a peninsula and it is situated in the west coast of India, bordering the Arabian
Sea. The Gulf of Kutch and the Gulf of Cambay enfold its north-western and eastern
boundaries respectively. It is connected to the rest of Gujarat in the north-east and borders
on the low, fertile hinterland of Ahmedabad.? Kathiawar is known to be a very famous port
from ancient time.

The idea of Gujarat as a name of the region is pre-modern. Traditionally, the region
Gurjaradesa (probably the earliest reference occurs in the eighth-century Apabhramsa work
Kuvalayamala by the Jain monk Udyota siir.’ ) was consisted of three divisions: Anartta,
Lata and Saurastra. Anartta corresponds to modern northern Gujarat and the Lata roughly
covered the present southern Gujarat from the Maht to Tapti and perhaps to a little further
south. After the 4 century CE, the mention of Lata is frequent in the inscriptions* and
literature. Modern Kathiawar is denoted by Saurastra. The southern part of Saurastra is
known as Sorath (modern Surat). We find the earliest mention of it in Panini’s Ganapdatha
and later in the Mahdabharata, inscriptions and in the accounts of the Greek merchants and
Geographers.’

Bhadreshwar is located in Kutch district, on the north-east of the Gulf of Kutch.
Bhadreshwar is the site of the ancient city of Bhadravati. It has been known since the
mediaeval period. The city is situated very near to the sea coast (over one kilometer north),
20 kilometers north-east of Mundra Taluka and 36 kilometers east of Mandvi.® The first
available mention about the city of Bhadravati is in Bantvijaya Chronicle. 1t is told there
that the city was established on the 5% of Caitra Suddh, Thursday, in the 12 year of the
Mahavira era (c. 516 BCE) and this wealthy port served as the capital of a state with 97
towns in its territory. Undoubtedly, the date mentioned here is an assumed date and the
source too is not very reliable, but undeniably it is a very ancient origin of the city. The
mention about this ancient site occurs also in the Mahdabharata,” which speaks that in the
Bhadravati city, the sacrificial horse of Yudhisthira’s asvamedha was found. The location
of the city is mentioned there as beyond Hasinapura and far from Himalayas. The city of
our discussion may be similar to this description of Mahabharata’s Bhadravati. Several
Islamic historians have also recorded the fact that Kutch is the only district of India known
from the ancient time to have an excellent breed of horses of Arabian race. As a port of the

Kutch, Bhadravati could have possibilities to have Arabian horses. Also this horse
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connection may be comparable in origin to the Mahdbhara story. Ptolemy in the 2" century
CE and Al-Biriini in the 10" century CE also refer to the city. Ptolemy has mentioned it as
Bardaxena and Al- Birtini describes it as Bhadra along with Kutch, which is likely to be
Bhadravati. Al- Biriin has referred Bhadra as a state, not as a city, which is interestingly
comparable to the information of Bantvijaya Chronicle that from the very ancient time to

the mediaeval period the city was an independent state.®

4.2.2. Jagadi, the Merchant

Jagadii or Jagadeva, a famous and wealthy Jain merchant of Bhadreshwar did not hold any
higher administrative position under the Caulukya rule. Primarily, he was a merchant and
his main activity of concern was trade. Therefore, the Gujarat Chronicles ascribed to
Jagadi devote a large portion to his trading activities and his wealthy position among the
merchant community. Jagadii was fabulously wealthy and familiar as a pious and generous
layman in the Jain community. Gujarat witnessed various political encounters with the
neighbouring powers as well as the foreign invaders during this time. Jagadii endeavored
to protect his land against foreign attacks. But he did not hold any administrative position
like Vastupala and Tejahpala in the Caulukya administration as far as is known from the
text of Jagadiicarita of Sarvananda.

Vastupala and Tejahpala were also two famous Jain brother merchants during the
Caulukya period. We come to know from their biographical accounts and inscriptional
evidences that they held important administrative positions as ministers under the rule of
Caulukya kings Lavanaprasada and Viradhavala. They also played critical roles in the
political and economic consolidation of the kingdom. The narratives about these minister
merchant brothers are often hagiographic and full of exaggerations. But we can extract the
historical information about their activities from such accounts to establish their political
position as indispensable persons in the Caulukya realm at the said time. These two
brothers hailed from a merchant family of Patan and their ancestors also held ministerial
positions. Vastupala and Tejahpala, the two merchant ministers have a record of creating a
congenial atmosphere for traders by putting an end to the terror called pirates and extending
Gujarat’s eastern borders to make the trade routes safe and secure. They helped boost the
state economy by recovering arrears of revenue from recalcitrant officials. Vastupala was
appointed governor of Cambay after serving as chief minister at the court of the Vaghela
ruler Lavanaprasada and his brother Tejahpala succeeded him after his death and continued

to manage his financial affairs of the state with great competence.” But unlike these two
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brothers Jagadii was not a minister or Caulukya kingdom. Other accounts about him also
does not provide any information that he directly served the Caulukya kingdom in any
official capacity. M. Shokoohy!® has, however, argued that Jagadii governed the city of
Bhadreshwar being authorized by a royal charter of the Caulukyas after he managed to
resist the attack of Pithadeva, the Sumra chief. It is not known that how much power he
enjoyed while governing the city, but it is sure that he had played an important role in
saving his city in any situation of emergency. Being a simple merchant, he provided all
kinds of support to his native town during the political turmoil. What remains after
removing the fictitious and the poetical exaggerations found in the Jagadiicarita regarding
Jagadii’s political activities, deserves special attention. We are fortunate to have incidental
references in other sources to political situation of the time under scanner that helps us
verify and reconstruct the history of Caulukya kingdom of that time and thus enable us to

relocate the text of Jagadiicarita in the sphere of such illuminating original sources.

4.2.3. The Caulukya Dynasty during Jagadi’s Time

Jagada belonged to a family of Srimala Vanias who resided at north Kutch as per
Sarvananda’s text.!! But Jagadii’s father Solaka migrated to Bhadreshwar in Kutch.
Gradually Jagadii became a capable and successful merchant after his father’s death. He
acquired fabulous wealth by sea trade and managed to materially increase the inherited
fortune of the family and to secure for himself and his brothers a prominent position in the
mercantile community of his town, Bhadreshwar, which was then, and had been for a long
time an important harbour belonging to the dominions of Caulukyas. The Caulukya rule
(middle10™ to early 14" century) is invariably held synonymous with the great glories of
Gujarat. The Caulukyas came into the prominence in the Northern Gujarat, basically the
Saraswati valley, after the decline of the Imperial Gurjara Pratiharas. The Caulukya dynasty
was established by Milaraja I in 940 CE with its capital at Anahilapataka. They played a
very important role in the early mediaeval history of India as Jayasirmha Siddharaja (1093-
1143 CE) and Kumarapala (1143-1172 CE), the two great rulers of this dynasty, achieved
the ideal of imperial unity and western India became the centre of political gravity of this
time. The Caulukya dynasty was politically in a complex situation during Jagadii’s time.
The main line of the Caulukyas has changed its path during the rule of Bhimadeva I (1178-
1241 CE) and the Vaghela rulers, who also called themselves Caulukyas, came into power
with the help of Lavanaprasada, the son of Aronaraja. Aronaraja served the Caulukya

Kingdom as a samanata from the time of Kumarapala and he showed his valour and loyalty
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as a part of the army of the king Bhimadeva II. Lavanaprasada continued to render faithful
services after his father’s death to the king and was able to gain a feudatory status
(Mahamandalesvara and Ranaka) as Dhavalkka or Dholka his fief.!?> Gujarat was invaded
several times by the foreign aggressors during Bhimadeva II’s reign and Lavanaprasada
and his son Viradhavala played a vital role in resisting the attacks. The internal troubles
and the conflict with the neighbouring provinces continued through the second half of the
reign of Bhimadeva II. The provincial governors’ revolt took place immediately after the
death of Milaraja II. There was also the repeated aggressions of the neighbouring powers
like the Yadavas, the Paramaras and Chahamana Prthviraja against Bhimadeva II. The
Vaghelas always stood faithful to Bhimadeva II and fought for him. Aronaraja, the father
of Lavanaprasada died while fighting the rebel provincial governors. Lavanaprasada helped
to save the kingdom from the Yadavas and the Paramaras also freed the capital from
Muslim occupation and the userper who may probably be identified with Jayantasirha.'?
Lavanaprasada’s son Viradhavala reoccupied Cambay and as a reward of their loyalty,
Bhima endowed them with virtually unlimited power. Biihler'* holds Bhimadeva II as the
nominal ruler as his power was circumscribed by his rajyacintakarins, Lavanaprasada and
his son Viradhavala. After Bhima II, his legal heir Tribhuvanapala came to the throne. But
Tribhuvanapala reigned for a very short period and after his death, the line of Bhimadeva
IT got extinct and the line of Vaghela kings (though they called them Caulukyas) started.
Jagadiicarita mentions that Jagadi sought help from the illustrious king
Lavanaprasada and he went to Anahilapataka to withstand the attack of Pithadeva in
Bhadreshwar.!> Lavanaprasada sent an army by the help of which, Jagada defeated
Ptthadeva. Biihler has mentioned that the attack did not commence before 1237 CE which
means Bhimadeva II’s reign was continuing at that time. But Jagadt went for help to
Lavanaprasada. It again confirms that Bhima II was the nominal king and the actual power
and important decisions lay in the hands of the Vaghela king Lavanaprasada. More
interestingly, the text produces another information that Anahilapataka, which continued
to be the capital from the time of Mularaja I, was governed by Lavanaprasada though the
king Bhimadeva II was in power that time. It has already been mentioned that Bhimadeva
IT was a nominal king and many chronicles corroborate this matter. But Jagadiicarita
shows us that Lavanaprasada governed from the Anahilapataka. The rising power of
Vaghela king Lavanaprasada and his son Viradhavala has been expressly described in this

text. It bestows the text with significant political importance.
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4.2.4. The Caulukya Kings Kumarapala and Miularaja

It is mentioned in the text!® that in this town, Jagadii built many temples, images and also
a well or vapika in connection with the two tanks dug by Kumara and Mularaja. These two
persons mentioned here are undoubtedly the Caulukya kings of Gujarat. The name Kumara
mentioned in the text refer to the Caulukya king Kumarapala (c.1142-1171 CE.). Only the
abbreviated name Kumara is mentioned in the sloka'’ for the sake of the metre. Another
king mentioned with Kumara is Miilaraja. There were two kings in the name of Miilaraja
in this Caulukya lineage. The first one is the famous founder of the dynasty who ruled from
¢.940 to 995 CE, whom the historians call Miilaraja I and another is Milaraja II (c.1174-
1177 CE.), the son of Ajayapala of Caulukya dynasty.

Kumarapala succeeded Jayasirhha Siddharaja from the collateral line as Jayasirmha
had no child. Kumarapala was very famous among the Jains and it is remarkable that the
largest number of chronicles have been written about him among all the ancient and
mediaeval Indian kings. There are almost half a dozen chronicles attributed to him. To cite
a few, the famous dvyasraya kavya (partially in Sanskrit and partially in Prakrit),
Kumarapalacarita composed by Hemachandra (1088-1172 CE.), the Prakrit book
Kumarapalapratibondho by Somaprabha (twelfth century), the Kumarapalabhiipdlacarita
composed by Jayasimhha Siiri II (thirteenth century), the Kirtikaumudi by Somesara (1179-
1262 CE.) etc. From the chronicles and inscriptions,'® it is known that Kumarapala pushed
the limits of Caulukya power more extensively than his predecessor. He fought with
Armoraja, the Chahamana king of Sakambhari, the Chahamana king Vigraharaja IV, the
Paramaras of Abu, the Chahamanas of Naddula, the Paramaras of Kiradu, Mallikarjuna of
Konkana, the kings of Saurastra and Dahala to mention a few. As the result of these wars
Kumarapala’s empire extended from Chitor to Jaisalmere in the north, in the south the
Vindhya and at least as far as the river Tapti, in the west Saurastra and Kutch and in the
east up to Bhilsa.!” So, it is certain that Bhadreswar, the city of Kutch was under
Kumarapala’s control and he dug a tank for the welfare of his countrymen. Kumarapala
was a great protagonist of Jainism. He chose to be converted to Jainism probably through
the influence of the preachings of Hemachandra and he did a lot of work for public welfare
in his country. The king was also engaged in philanthropic deeds beside religious activities.
One of his significant benevolent activities was digging a tank in the city of Bhadreshwar

for public use.
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Another king named Miilaraja, deserves attention, and as told earlier, two kings
were associated with the same name. The king mentioned in the text of Jagadiicarita is
Miilar3ja I, the founder of the Caulukya kingdom and this has been determined by Biihler.*°
According to him, Milaraja II, the son of Ajayapala, who succeeded his father as a minor
and reigned for a very short duration (c.1174-1178 CE.), cannot be considered being able
to dig a tank as the condition of the kingdom during his time was very unstable. The
invasion of Muhammad Ghori took place during this time and Miilaraja II’s only focus was
to resist the attack of Ghori to protect his country. Muhammad Ghori led his first expedition
into India in 1175 CE and captured Multan and Uch, two important bases in Indian
subcontinent. After that, he turned sharply south towards southern Rajputana and Gujarat
to secure his line of communications with Ghazni to strengthen his power in India. But his
defeat by Miilaraja in 1178 CE compelled him to go back. Ghori then changed the plan and
again entered India through the Khyber Pass. So, engaged to resist the attack of Ghori,
Miilaraja II had no time to attend to the needs of a distant provincial town, considering the

very short time of his rule.

Another possibility is Milaraja I, the founder of the Caulukya kingdom(940-995
CE) may be the king who dug a tank in Bhadreshwar. He reigned for a longer period during
which he was engaged in invasion of nearby area effecting the extension of his territorial
boundaries. He was also concerned about the plight of his countrymen and tried to relieve
them of their problems. The area of Kutch was not appended to his kingdom previously.
His invasion of Kutch along with Saurastra is described by Hemachandra and also other
chroniclers.?! As a result of this attack Bhadreshwar, the city of Kutch was included in
Miilaraja I’s kingdom and possibly, a tank was dug for people’s welfare. The king Milaraja
I’s public welfare activities have been described in the inscription namely Sridhara’s
Devapattana Prasasti.?? In this inscription verses 7 and 8 refer to Udayabhatta, the Joshi or
court-astrologer of the Caulukya king Milaraja 1. This man had three sons, Madhava, Liila
and Bhabha whom the king appointed for the supervision of his charities and commissioned
them to look after the digging of wells and tanks as well as the construction of places of
refuge, colleges, temples, markets, alms-houses, villages, drinking fountains and halls.?®
These facts also suggest the identity of Caulukya king Mularaja I with the Milaraja under

scanner.

The above discussion about the kings Miilaraja I and Kumarapala, throws some

light on the political importance of the text, Jagadiicarita. First of all, the king Milaraja I
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ruled over the extreme east of the Kutch and the city Bhadreshwar was an important place
where he decided to dig a tank probably for boosting water supply of the area. The
inhabitants of the city needed another tank after 200 years probably to meet the demand of
the increased population in later time. So king Kumarapala dug another tank in the city. It
is also proved that the Kutch area continued to be under the Caulukya rule till the time of
Kumarapala from the time it was owned by Miilaraja I. Jagadii caused to be made a square
well in connection with these two tanks. It is assumed that the two tanks were adjacent and
the inhabitants of the city needed a well for the daily use of water which was fulfilled by
Jagadu.

4.2.5. The Caulukya King Bhimadeva

The mention about the king Bhimadeva of Caulukya race throws some light in the
discourse of political importance of the text Jagadiicarita. The verses 4 and 28 of fifth
sarga inform that Bhimadeva, the chief ornament of the Caulukya race, built the rampart
of Bhadreshwar and the walls of Bhadreshwar’s town, which was destroyed by Pithadeva,
the Sumra chief. There were also two kings with the name of Bhimadeva in the Caulukya
lineage. One was the nephew of the king Durlabha and the son of Nagaraja. Durlabharaja
(c.1009-1023 CE) had crowned his nephew Bhima (¢.1023-1065 CE) as he was childless.
The second one is Bhimadeva II (c. 1178-1241 CE), who reigned for a long period of time
but he was a nominal ruler as the Vaghelas gradually came into the prominence in the last
portion of his rule. Any chronicles, inscriptions of contemporary time do not mention about
the building of the rampart and the walls of the town Bhadreshwar by any of these two
kings. Our present text of discussion has mentioned this incident and we have to find out
the fact that by whom this rampart and the wall was built. Biihler has considered that
Bhima I was the king who had built the walls of Bhadreshwar town. As the Gujarat Jaina
chronicles have maintained the practice to hardly mention about the nominal king Bhima
II, instead of that, those chronicles have mentioned the Rdjachintakarina Vaghelas
Lavanaprasada and later on his son Viradhabala. If Bhima II was the king to be caused for
the building of the walls, the poet surely would have ascribed them to Lavanaprasada or
his son Viradhabala, not Bhimadeva. The chronicles and inscriptions have also followed
the same pattern in this regard. So, Biihler has the view to go for the credit of the

fortification of Bhadreshwar town to Bhima I, not to Bhimadeva II.

We can produce here another reference of a land grant** of 1029 CE of Bhimadeva

I, which proves the connection of him to Kutch. The land grant talks about the granted
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object, the village of Masiira, situated in the Dvadasa of Ghadahadiva in Kutch and the
grantee is the Bhattaraka Ajaypala, the son of Acharya Mangalasiva. The area of
Bhadreshwar and the lower Kutch region was acquired by Bhimadeva I. It may be assumed
that possibly he fortified the town with walls as there was the necessity of the security of
the western frontier of the Caulukya kingdom. The position of Bhadreshwar is quite
sensitive as it is located very near of the seashore and it faces the foreign attacks very firstly
for its exposed border. Bhima was faced the invasion of Sultan Mahmid very soon after
his accssion. Mahmid entered the Anahilapataka, the capital of Bhima and then Modhera.
Later in the year 1026 CE, Mahmiid plundered the Somanath. After Mahmiid returned to
Ghazni, Bhima started to regain his power and defeated the king of Sind and he also re
conquest the Abu. He fought against the Paramaras of Bhinmal and Malava and also with
the Chahamanas of Naddula. It may be inferred that the failure of resistance against the
attack of Mahmiid teaches Bhima to build rampart and walls in the frontier region and also
the wars he fought during his reign inspire him to take the arrangements to protect his
region more effectively. After Mahmud’s depart, Bhima was more mature than ever to fight
the battles of his rest reign. So it will be not wrongly said that Bhimadeva I built the rampart
and the walls in Bhadreshwar. The text Jagadiicarita states that Pithadeva (c.1031 CE)
destroys the walls and if we consider that Bhimadeva II (c.1178-1241 CE) had built these,
the period is too short to ruin it. Thus, the text Jagadiicarita could be relocated as an
important text by critically examining the different incidental mention of events from the

angle of political importance of Gujarat of thirteenth century CE.

4.2.6. The Episode of Pithadeva

The text Jagadiicarita narrates the incursion of Pithadeva, who, having destroyed the whole
country of Kutch occupied Bhadreshwar for some time. This Pithadeva, the Stimra chief of
Para or Parkar made a hostile attack into Kutch in the first half of the thirteenth century.
He devastated the whole province and destroyed the fortifications of Bhadreshwar. He
returned to his country Para after this hostile attack, after which Jagadii the merchant, as a
prominent citizen, took an initiative to rebuild the walls of his native town in order to secure
it against further attacks. He went to seek help from Lavanaprasada in Anahilapataka to
avoid the obstruction from Pithadeva through his messenger and finally Pithadeva beat a
retreat from Kutch with a resistance put by the force sent by Lavanaprasada and the local

people of Bhadreshwar. This incident augmented the political power of Jagadd.
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Pithadeva is identified by Biihler®®> without doubt with the Stimra chief, variously
known as Pittht, Phatii by the ‘Muslim’ (better called Turkish and Afgan) historians. The
account of Pithadeva provides a very remarkable incident mentioned in the Jagadiicarita
and the identification of Pithadeva with the Stimra chief, furnishes an important historical
fact related to Stimra dynasty of Sindh. The history of Stimras along with the history of
Sindh is described in the Arabian and Persian accounts like Tarikh-i-M ausiimi, Tuhfatu-I-
Kiram, Muntakhabu-t-Tawarikh etc.?® But we can hardly trace any Indian account which
mentions about the Simras. Only Jagadiicarita is an account where Stimras are mentioned.
The Jagadiicarita also confirms the conflicting descriptions of the other accounts and we
can relocate the text with a special importance in the sphere of political history of north-
western India of thirteenth century CE.

The country of Pithadeva is Para as told by the Jagadiicarita. Para is identical with
the district of Parkar, which is the peninsula on the north-east side of the Rann of Cutch
and it is in the south-east of Sindh, which is now in Pakistan. The historians have
unanimously admitted that this portion of Sindh was ruled by the Stimra dynasty from the
first half of the eleventh century. The foundation of the Stimra dynasty seems to have laid
by Ibn Siimar, the ruler of Multan in the year 1032 CE. Before that, Sindh was conquered
by Sultan Mahmud of Ghazni in 1026 CE during his last expedition to India and he
appointed his minister Abdur Rajai to rule the country. Possibly, the Stimras were the
feudal vassals who paid their tribute to the Gazniviad dynasty and after some years they
declared their independence and may have possibly prepared themselves to recognize the
designative sovereignty. After six years, Ibn Simar was able to capture the sovereign
power from the Ghazni family and he governed the Sindh very tactfully. Ibn Stimar’s son
Duda was the next ruler, who extended his possessions as far as Nasarpur. After three more
rulers, Pitthu, the brother of Diida was the king of Stimra, who attacked Bhadreshwar and
got defiance from Jagadi. There is nothing worthy of mention about the other rulers of this
dynasty till the reign of Khafif, who is said to have resisted with several incursions of the
frontier tribes, such as the Balochis, the Sodhas, and the Jareja and had made Thata his
capital city. This time the Samma tribe who first came into prominent notice, came from
Kutch and started to live in Sindh. From the death of Khafif, the Stimra dynasty gradually
declined. Urrah Mahl, the last of the line was killed by the people of Samma tribe, and they
placed Jam Unar, one of their tribe on the throne of Sindh about 1351 CE.?’

A much difficult problem to produce a proper dynastic history about the Stimra

kings is the obscurities and inconsistencies of the native accounts ascribed to them. There
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are various opinions regarding the origin and length of rule of this dynasty.?® The accounts
of the Stimra kings are conflicting regarding their order of accession, time and the number
of kings of the dynasty. Abii-1 Fazl has stated in his book Ain-i-Akbari that there were
thirty-six Stimra princes and they reigned for five hundred years, whereas the Tarikh-i-
Tahiri states that, they only reigned for 143 years and many other accounts put the
information which are contradictory to each other in describing the name and the lineage
of this kingdom.?’ The Tarikh-i-M ausiimi gives the lineage of the Stimra kings as follows:
Stimra (became the king in 1030 CE)

Bhiingar (son of Stimra)

Diida (son of Bhiingar)

Tar1 (daughter of Diida)

Singhar (son of Duda)

Hamiin (wife of Singhar)

Pitthu (brother of Diida)

Kaira

Armil

Another record mentions clearly that he is connected with which Duda, the son of Bhiingar
or the ruler of Dhak. The time of the accession of king Stimra is also not correctly put here,
because Tuhfatu-I-Kiram differ on the point regarding the time of Stimra, the very first king
of this dynasty was in 1320 CE and one more information is given here that Hema, the wife
of Singhar had appointed her brothers to govern Tiir and Thari, but Phati, a descendant of
Diida, the Stmra ruler of Dhak, rebelled and he became the king with the help of a foreign
force. The identification of Pahti is confusing here, because it is not the account has stated
that the last king of this dynasty, Armil was slain by the Sammas in 1351 CE. So, it is quite
absurd that near about eight kings reigned only between 1320-1351 CE. The next account,
Muntakhabu-t-Tawdarikh has provided a different and longer list of Simra kings with exact
date of each reign, which appears to be more correct. Here is the extract list from the
account:

Stimra (ascended the throne in 1053 CE)

Bhiingar (son of Stimra, 1053-1069 CE)

Diida I (son of Bhiingar, 1069-1092 CE)

Singhar (ruled 15 years, 1092-1107 CE)

Khafif (ruled 36 years, 1107-1143 CE)

Umar (reigned 40 years, 1143-1183 CE)
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Diuda II (reigned 14 years, 1183-1197 CE)

Phatii (reigned 33 years, 1197-1230 CE)

Here an attempt has been made on the basis of collation of the lists of kings in various
Persian accounts about Stimra dynasty to track down the name, time and the activity of
Stumra king Pithadeva whom the text Jagadiicarita mentions. The name of Pithadeva
corresponds with the Pitthu, Pahtii and Phatii as the Persian accounts mention. The original
name of Jagadii’s enemy was not known to us as different accounts state it differently.
Biihler has shown that Pitha, the Sanskrit term which means ‘the Sun’ could be the actual
name of Jagadii’s enemy or it may be a bad transliteration of the Prakrit name Pittha. Pitthu
is the Sindht form for both Pita and Pittha. As the a stems become « in Sindhi1. So, Pitthu,
Pahti or Phatii are the words used for Pitha and deva is appended to the name according to
the Indian tradition. The Indian lingual are also not very carefully maintained in the Arabic
and Persian works and therefore Pitthu may correspond roughly to Sanskrit Pitha or Sindh1
Pitthu as in the Tarikh-i-M ausizmi. Other two accounts under discussion where Phatii and
Pahtii are found, may be the corrupted usage which are also seen very frequently in the
Arabic and Persian works on India.

The name of the Stimras kings do not indicate anything clearly about their religion. They
may either be ‘Muslims’, or ‘Hindus’. Historians have also forwarded different opinions
about their religion, observing the various accounts about them. Dr. Bird tells on the
evidence of the source Tarikh-i-Sind that Stimras were originally ‘Muhammadans’
descended from Aboulahil, a relative of the prophet. They came to India and started to rule
in the early period of 11th century CE. But Elphinstone has called the Stimras as the Rajputs
after verifying several sources. He also holds for certainty that in the early period, they
were not ‘Muslims’, but after that the majority of the tribe was converted into Islam.
Elphinstone has also mentioned that Stmras of the desert are one of the part of the Paramara
Rajputas. The source, Tuhfatu-I-Kiram Pahtt mentions that Phati may be connected with
Diuida, the Stimra ruler of Dhak. So, Pithadeva or Pahtii or Phatt is a ‘Hindu’ name as he
may be a decedent of Paramara Rajput.

The Jagadiicarita confirms the time of Pithadeva or Phatt mentioned in the Muntakhabu-
t-Tawarikh. The account, Muntakhabu-t-Tawdarikh has registered that Phatii has reigned for
33 years (c.1197 CE-1230 CE). According to the Jagadiicarita, Pithadeva invaded Kutch
and died there. So, his invasion took place probably some time before of 1230 CE. Jagadi
sought help from the king Lavanaprasada to resist the attack of Pithadeva. The last date of

the Vaghela ruler Lavanaprasada was 1231 CE. So it is exactly the same period which is
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mentioned in these two sources. The other accounts such as Tarikh-i-M ausiimi, Tuhfatu-
[-Kiram, do not produce the correct time of Pitthu or Pahtii which is also confirmed by the
Jagadiicarita.

The narrative Jagadiicarita describes the particulars regarding the actions and
conversation between Pithadeva and Jagadii. Pithadeva invaded Kutch and after destroying
the whole country of Kutch, he reached Bhadreshwar, where he demolished the rampart of
the town. After that, he returned to his country Para, presently called as Parkar, which is
situated in the peninsula on the north-east side of the Rann of Kutch. In order to save his
native town, Jagadi took the initiative to build a new rampart in the town. When Pithadeva
came to know that Jagadii was boldly building a new rampart for Bhadreshwar, he sent a
messenger, who tried to dissuade Jagadii from constructing the durga, but he did not give
up. Jagadii appealed to the ruler Lavanaprasada of Anahilakapataka for support and it was
granted. The king immediately sent a Rajput force for protection and help. But after six
months, the Caulukya force was recalled from Bhadreshwar probably because of another
invasion on Gujarat faced by Singhana, the king of Devagiri. Jagadii, however, could
complete the construction of the rampart with the help of another army which was raised
by the assistance of other wealthy inhabitants of Bhadreshwar. Pithadeva could do no harm.
Moreover Jagadii set up a stone ass with gilt horns along with an image of Pithadeva’s
mother as a revengeful retort to the challenge thrown by the latter to Jagadii that “when
two horns grow on the head of an ass, then thou will erect here a rampart”. Thus Jagadi
had pushed back effectively the Stmra oppression from eastern Kutch, which helps
reaffirm the Caulukya sovereignty in the region. Probably, after this, he gained the status
of the local representative. Jagadii made it possible to reconstruct the wall of the fort even
after withdrawal of the Caulukya army. This incident established his pretensions to political
influence in Bhadreshwar. Though the poet of Jagadiicarita forwards an exaggerated
account that Jagadii alone carried out this work, but it seems that the herculean task could
not have been completed without the contribution of other local merchants.

There is no doubt that Jagadii wanted the re-fortification of his town to ensure its
safety. Being a very responsible and wealthy citizen, he felt it his duty to protect the town
from further attacks. His appeal for help to rebuild the rampart was immediately granted
by the ruler Lavanaprasada of Anahilakapataka. Eastern Kutch as far as Bhadreshwar was
held by the Caulukyas for some centuries. So it was also the primary duty of the ruler
Lavanaprasada to help in rebuilding the walls of the rampart within his kingdom. But it is

also to be noted here that Jagadii being a prominent, wealthy and powerful merchant of
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Gujarat at that time his appeal had to be readily granted by Lavanaprasada who sent a
Caulukya army immediately. Actually, there was a considerable rise in the power and status
of the merchants during thirteenth century Gujarat. They actively participated in politics,
and were also sometimes very important decision makers for the state and they used to play
a crucial role to protect the country from foreign invasions. Vastupala, the minister of
Lavanaprasada was also a merchant. Many chronicles and inscriptions describe his and his
brother Tejhpala’s political activities and power. The merchants of Gujarat were successful
in acquiring skills beyond their traditional business aptitude right from the 10" century CE.
The text Jagadiicarita also produces such information which confirms that the merchants
not only dominated the economic sphere but also wielded influence and power in political
affairs. Thus the text Jagadiicarita can be relocated in the sphere of thirteenth century

political history of Gujarat through special references to such historical events.

4.3. Religious Importance of the Text

4.3.1. Introduction:

An attempt has been made in the following discourse to give an account of the religious
importance of the text Jagadiicarita. The central character of the text, Jagadii belongs in
the thirteenth century Gujarat and possibly the text was composed after hundred years of
Jagadii’s time, which falls in the second half of the fourteenth century. This is the period
of transition intervening between the declines of ‘Hindu’ and starting of ‘Muslim’ period
in Indian mediaeval history. The text narrates many incidents which confirm that the text
is a piece of importance in the religious history of mediaeval India and it can be relocated
in the sphere of religious perspective with special reference to the amiable cultural and
religious relationship among the different religious communities in Gujarat during this
time. It also portrays a dimension of complex settlement between trade and religion which

helps review the text from the socio-politico-religious perspective of the said time.

4.3.2. The Religious Faith of Jagadu and his Ancestors

Jagadii was a Jain by faith. It is known from the narrative of Sarvananada that the ancestors
of Jagadii were also the devotees of Jainism. They are said to have belonged to the Srimali
group, which is an important Jain mercantile caste of Svetambara affiliation, mainly
concentrated in Rajasthan and Gujarat. This caste is also found among the Hindus, hailed
from Srimala in Rajasthan. The tradition says that the Srimalis were converted into Jainism

by Acharya Svayamprabha Siiri. Visas and Dasas, which means ‘twenties’ and ‘tens’ are
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the two classifications of this caste.’® It is not known from the text to which one of these
sub-castes did the ancestors of Jagadu belong.

Paramadeva, a pious monk of the Pirnima gachchha is said to be the spiritual
leader of Jagadiu’s family. Sarvananada has also mentioned many times about Jagadii’s
leanings to the Jain community. He organized a ceremonious reception when Paramadeva
visited Bhadreshwar. This senior teacher of Jain community prolonged his stay in the city
at the behest of Jagadii, and in order to end the seven kinds of misery, he expounded the
seven fundamental doctrines of Jainism. Nothing is known from the other sources about
this Jain religious teacher, i.e. Paramadeva and his pupil Srisena. Moreover, the detailed
information about the branch Pirnimda gachchha, to which they belonged is yet to be found.
But it is obvious that it is a sub-sect of Svetambara Jains. The Svetambaras were divided
into ascetic lineages of gana and kula in the early time of Gujarat. This ascetic community
was divided internally in accordance to the unified view and descended from various
prominent religious teachers. But from about the eleventh century CE, the term for this
collective body or branch of the Svetambaras is replaced by the term gaccha. The
derivation of the term gaccha is connected with the Sanskrit root gam, which means ‘to
go’. The derivation of the term also helps speculate the reason behind coining the word
gaccha which seems to be the preference for wandering (Vgam) ascetism to the temple
dwelling ascetism of Jain faith. A large number of followers started questioning the corrupt
practices of the Jain temple dwelling monks who had given up wandering ascetism and
other rituals mentioned in the Jain scriptures. The gacchas got initiated by different
teachers who became heads of their own groups. There were many gacchas led by the
religious gurus or teachers and usually the ‘Hindu’ converts supported them. The Tapa
gaccha and Kharatara gaccha became very significant sects among the gacchas. They were
both image worshipping sect, but they were different in the ritual practices or questioning
of legitimacy. There were also other gacchas, but they were not so popular like these two
and many sub-sects were also there. It is said that Uddyotana started 84 gacchas through
his disciples during the tenth century. Only the name of Pirnima gachchha is mentioned
in the list’!, but nothing more is known about it. Jagadiicarita is the only text, where
Acharya Paramadeva and pupils are known to belong to the Pirnima gachchha. The
detailed description of their activities, like pilgrimage, religious popularity of this spiritual
teacher and his pupil is available in the text Jagadiicarita. So, it has to be admitted that the
characters are not fictional. It is true that they are not known from any other sources that

prove them to be real or historical, but the text may be relocated as an important document
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of religious history of Jainism as it records the name of a spiritual teacher and his pupil of
Piirnima gachchha.

4.3.2.1. Pilgrimage

The people of Jain belief revered Jagadii as one of the ideal persons of the community. He
made remarkable demonstrations of Jain devotion. Jagadu arranged a pilgrimage with the
people of Jain community to various holy sites of Jainism under the leadership of the guru
Paramadeva. Before the pilgrimage, Jagadii went to Anahilapataka to meet Visaladeva, the
ruler of Caulukya dynasty, who had succeeded king Viradhavala, son of Lavanaprasada.
Jagadii sought permission from the king Visaladeva and requested for special protection of
the pilgrims. Another purpose of his visit might have been that the town Bhadreshwar be
protected in his absence, as Jagadi probably governed the city through a royal charter since
the time of Lavanaprasada. Jagadii also needed recommendation from the provisional
authority to arrange the pilgrimage. Many rich people and merchants of the city took part
in the pilgrimage. Paramadeva marked Jagadii’s forehead with a tilaka as an auspicious
sign to start the pilgrimage on an auspicious day. As Sarvananda’s description, the whole
pilgrimage was a great success as they visited many places including Satrufijaya and
Raivataka or Girnar.>?> These two places have been considered very holy to the Jains
because they believed many tirthankaras attained nirvana in these two hills, as Neminatha,
the 22" tirtharkara in Girnar. Satrufijaya is also regarded as a holy place witnessing many
Jain tirthankaras attaining nirvana. The hill Satrufijaya is situated at the outside of the
small market town of Palitana in Gujarat. Derivative meaning of its name is ‘who conquers
enemy’ and it is one of the five holy mountains which are sacred to the Svetambara Jains.
The other four are Mount Girnar, Mount Abu, Mount Sammeta and Mount Ashtapada.®
As Jagadu along with Paramadeva and other pilgrims visited the two hills among these

five, it also confirms that they belonged to the Svetambara Jain group.

4.3.3. Religious Activities of Jagadu

Jagadii conducted numerous acts of piety for attaining religious merit. He was engaged in
building, renovation and ornamentation of several Jain temples and images. He ornamented
the temple of Viranatha in Bhadreshwar and also built several temples of Adinatha and a
house of twenty four tirthankaras in different towns of Kathiawar also. He also set up an
image of the tirthankara Vira and also fifty two jinas. He set up a place for his spiritual
teacher Paramadeva and made an arrangement along with all expenses of the festivities, in

which Paramadeva’s pupil Srisena was made an dcharya.
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It is but natural that Jagadii, a Jain by faith, is credited with constructing and and renovating
several Jain temples and consecrating many Jain images. What is very special about Jagadi
is that he proved himself tolerant and respectful to other faiths than Jainism. He restored a
temple of Harisarhkara, probably a Saiva one, in the town of Kunnada. A similar work
worth mentioning is building a mosque (masjid, masiti) for Stmali (concern to Isma’1lis)
by the reason of the wealth of the mlecchas.** He also provided funding for building some
‘Hindu’ temples and restoring a Saiva temple. However, without belittling Jagadi’s
generosity towards other religious faiths, it may be pointed out that the time concerned
witnessed such activities of other persons with high profiles. Biihler cites that the great Jain
minister Vastupala caused to erect temples of Brahmanical deities.*> This practice shows
that religious bigotry and bias were not deep rooted in the society at that time. A strong
evidence for this statement is provided by the famous bilingual Veraval inscription, in
Sanskrit and Arabic, dated in the time of Caulukya-Vaghela Arjuna of 1264 CE.*® It records
the endowment of a mosque (mijigiti in Sanskrit version) by ship owner (Nakhuda)
Nuruddin Firuz hailing from Hormuz port of Persian Gulf with the cordial help and co-
operation of the prominent persons of Somnath Patan and the arrangements done by him
for the maintenance and expenditure of the mosque. Chada, probably a merchant himself
and the foremost among the important people of Somnath, was also instrumental and
helpful in obtaining the land for the mosque for Nuruddin. The Sanskrit version of the
inscription describes Nuruddin and Chada as dharmabandhava. It may seem exciting today
in view of the place and the time of the record that two persons belonging to two different
religious sects call themselves dharmabandhava. But the word dharma must not be
assumed to mean religious faith in the present context. The fact should not be ignored that
the word dharma delivers a hoard of meanings in different contexts in Indian usages. It
probably implies that their friendship rested on their righteousness, honesty or piety
(dharma). This is, however, a remarkable example of tolerance, cooperation and amity
between a Muslim nakhuda and a wealthy ‘Hindu’ person of prominence.

The reason behind erecting the mosques might be the wish to serve the spiritual interests
of the ‘Muslim’ sailors or local inhabitants of the port towns of Gujarat. Being a merchant,
Jagadii seems to have felt the urge to fulfil the religious necessities of the ‘Muslim’ sailors
and inhabitants of the port town of Bhadreshwar. The initiative to build the masiti
developed from the religious need of the ‘Muslim’ sailors who used to come from other
places to the port towns of Gujarat and stayed back there for a certain time for business

purpose. The text mentions the term mlechchhalaksmi karanatah while indicating the
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reason behind the construction of the mosque by Jagadu, which means the source of his
income is the trade with the mlechchha (foreigner) and it was a way of acknowledgement
and thanks giving to the foreigner who are living permanently or temporarily in the port
town for business. A latent interest for continuity and growth of the fruit-yielding business
relation cannot also be ignored on Jagadii’s part. He did his maritime trade with Hormuz
from where his trading partners used to come to Bhadreshwar, the western Indian coastal
town. They needed a place for performing religious activities and Jagadii took up the

responsibility.®” It will not be out of the context to quote here Biihler’s words,*®

the story
gains another aspect, and on the further very probable supposition that Bhadreshwar, like
other ports of Kutch and Kathiawar contained a number of Musalman sailors, it seems not
impossible that Jagadi extended his benevolence to these men, who may have been in his
employ, and provided for their spiritual wants.” It is a very interesting thing here to mention
that Dr. Burgess has mentioned that “at the present day an old mosque in Bhadreshwar is
there, the columns of which are, much in the same style as those of the Jain temple.”*
Probably the mosque was built by the architects who were conversant with the Jain
architecture. The Veraval inscription also mentions that Nuruddin built one mosque for the
Islamic religious leaders like imam, khatib and muezzin as well as for the ship-owners,
sailors (nakhuda-norikajamatha), oilmen (ghamcikanam jamatha), lime workers
(citrnakara jamatha) and horse carriage drivers (patrapati) and others at the Somnath
Patan. He also made several arrangements for looking after the mosque as he was not a
permanent resident of Somnath.

There was also various professional groups in Gujarat port towns who were
probably converted to ‘Islam’ from ‘Hindu’. In the varna-jati system lime workers, oil
millers and horse carriage drivers are rarely given proper position. May be that they were
converted to Islam according to their own wish for economic gain which would earn them
a respectable social status. From the early Caulukya period the conversion of several
communities to ‘Muslim’ sects under the influence of Pirs and Preachers and their
subsequent shift to trade and commerce were quite common in the society. Traditionally
trading was the occupation of the Vaisya varna of society. But from about the eighth-ninth
centuries CE northern Gujarat witnessed the transformative process of Sidras which
resulted in the expansion of the social base of the merchant community. About the twelfth
century during the reign of Siddharaja (1094-1143 CE), several communities in Gujarat

peacefully were converted to Islam.
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The mosque built by Jagadu in Bhadreshwar holds a greater importance as it is
identified by M. Shokoohy*’ as the earliest Islamic monument in India. There is no such
evidence till date that the Caulukya rulers had directly held the patronages of any Islamic
monuments. But, the rulers did not also oppose such constructions. The inscriptions and
narratives tell us that mainly merchants built the mosques in the coastal towns of Gujarat.
An epigraphic reference*! of early thirteenth century speaks that Sa’id, a rich member of

Muslim traders’ community built a mosque in Cambay for the ‘Muslims’ living there.

4.3.3.1. Isma‘ili

The mosque, built by Jagadi is identified that it is associated with the Isma‘ili. Isma‘ilis
have a very important role in the religious history of Medieaval India and it demands a
brief description as the text Jagadiicarita mentions them. From the very early centuries,
‘Muslims’ had started living in the coastal Western India and the interaction with the
indigenous people had started from that time. The transformation and evolution of local
socio-political and religious condition is affected by the long history of these two groups’
interaction. Isma‘ilis and Siifis were two main functioning groups who were responsible
for most of the conversions to Islam in the early period. From the ninth century, the Isma“ili
preachers were working in Sindh area and in the late eleventh century, they had influenced
a large number of people in northern India. Though it is not certain which group of people
was firstly converted, probably the peasant groups from the upper area of Sindh, the
pastoralist and the branches of the Jats and Sumras were the the first to be converted by
Isma‘ili preachers. After that, the Isma‘ili preachers started to roam from Sindh to
Rajasthan and the coastal areas of Gujarat including Kutch. Especially the trading ports
were their area of settlement and activity as there lived the heterogenic group of people of
ethnic Arab or Persian merchant settlers as well as local converts from pastoralists,

cultivators etc. for trading activities.

4.3.4. The Religious Setting and Inter-religion Relationship

A peep into the religious background of the Caulukya kings seems useful to form an idea
of the above-mentioned matter and to relocate the text Jagadiicarita which portrays the
tolerance and amicable relation among different religious groups. The Caulukya ruler
patronized mainly Saivism, Jainism and sometimes Vaisnavism. The Caulukya royalty
practised Saiva cult as is known from their chronicles, titles, temples and inscriptions as
well as the records of other contemporary northern Indian dynasties. Kings of any religious

faith used to patronize and associate themselves with religious works like temple building
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and other related exertion. However, the merchants, officials, feudatories and other group
of people also participated in the enterprise through liberal donations.*?

The kings or the rulers of Caulukya dynasty built more Saiva temples than those of
other deities like Visnu and his avataras, Strya and the mother goddess. Somanatha, the
lord of the moon, an epithet of Siva was one of the most popular temples of Caulukya
period. The very first Caulukya king Miilaraja I, devoted to Somnath, built another moon
temple in Anahilavada.*’ Other Caulukya kings, Bhimadeva I, Karna I and Siddharaja built
several Saiva temples. Siddharaja built the Rudramahalaya temple which is said to have
been one of the most massive temples ever built in India.**

There is very little evidence for popular Vaisnavism in this period. None of the
Caulukya kings except Siddharaja, erected any temple of Visnu. But, from the fifteenth
century, Dvaraka and other sites associated with Krsna cult, an offshoot of Vaisnavite faith,
were popularised as trans-regional pilgrimages. The main feature of this Krsnaite
Vaisnavism was bhakti and it largely attracted merchant groups. Specially Laksmi, the
consort of Visnu and the goddess of wealth was worshipped among the merchant class
including Jains.*> Though, the Caulukya rulers were not inclined to Vaisnavism, there are
many instances showing their officials and merchants as devotees of Visnu. An epigraphic
reference*® tells that a courtier built two Visnu temples in Somanatha during the reign of
Bhimadeva II. There were some inscriptions of Karna I’s feudatory and also some
belonging to the reign of Siddharaja, where we find the invocation to Vasudeva and the
Varaha avatara.’

The influence of Jainism also played a very crucial role from the early period of the
Caulukya rule in Gujarat. As already stated, the Caulukya rulers were mostly Saivas,
though a few were inclined to Jainism. But Jainism was the regulating factor in the relation
between rulers and their ministers and with the powerful wealthy merchants as well as with
the feudal of the state. The Caulukya rulers supported the Jains in every possible term from
the very inception of the dynasty. The Caulukya king Milaraja I (942-995 CE) built Miila-
vasatika for the Digambara Jains and a temple of Miilahdta Jinadeva for the Svetambara
sect at Anahilavada. The most famous temple of Jains, the Neminatha temple on Mount
Abu was built by Vimala, the Dandandyaka of Bhima I (1030-1064 CE). Many Jains held
powerful positions at the court of Caulukya king Siddharaja Jayasimha (1094-1143 CE)
and also his successor Kumarapala (1143-1174 CE). Hemacandra, the Jain scholar, poet
and the most popular synthesiser of Svatambara doctrine held the position of a court poet

under Siddharaja Jayasirhha who was a Saiva. Kumarapala, the successor of Siddharaja
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Jayasimha was the greatest supporter of Jainism. It is said that, he was the only king
responsible for the stronghold of the Jains in Gujarat forever. Kumarapala was converted
to Jainism and many prominent Jains became his followers. After his reign, his descendants
did not embrace Jainism, though they continued to be very prosperous and powerful
community.

Gradually, Gujarat became such a place of religious diversity which attracted the
missionaries, priests and prophets in various ways. The merchants or chieftains started to
secure the powerful positions of patrons of any religion. The religious itineraries started to
traverse the trade routes with the increasing importance of pilgrimages and the gatherings
of pilgrims grew in the new sites. The ‘Muslim’ merchants started their establishments in
the coastal towns of Gujarat from very early time. Specially Isma‘ili missionaries and Suhni
‘Muslim’ missionaries were active in Gujarat including western India and Sind. But by the
thirteenth century, the inland settlements in Anahilavada Patan, Brauch and Junagadh were
prominent.*® The local ‘Muslim’ communities started living in a wide range and the people
of this community chose different occupations like those of oil-pressures, white-washers

and so on.*

The text Jagadiicarita records the spirit of amiable relation, mutual trust and
cooperation among groups of various faiths even in this period of religious mix-up and
transition of political power in Gujarat. Such acts of graceful toleration give us a push to
look back to the history of Gujarat. Historically, coastal Gujarat is a very significant place
that witnessed the ingress of Muslims since early seventh century. From the middle of the
tenth century, the Caulukya dynasty ruled Gujarat for 362 years. They carried forward the
religious policy of their predecessors throughout their tenure and most strikingly so even
after the cyclonic invasion and destruction of Somanath by Mahmud Ghazni (c.1025-26
CE). The Caulukyas did not abandon their rajadharma. Neither Bhimdeva I, nor his
successors retaliated along religious lines against local Muslims. They made a clear
distinction between the Turkic-invaders and the peaceful Arab-Iranian merchants. By the
time of Karnadeva (son of Bhimadeva I), the southern Gujarat coast was under Caulukya
rule and the maritime trade had come to play a vital role in the political economy of the
Caulukya State. In this political scenario, political wisdom also demanded a tolerance
towards the powerful merchant community. Caulukya kings were wise enough to stick to

this policy.
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The material and political milieu of traditional India was dominated by agriculture.
But trade and maritime commerce were seen at that time as important constituents in the
socio-economic life of early India. We can gather a lot of information about the trade
routes, centers of trade, names of the ports etc. But apart from these, merchants also played
a great role in the activities and exchange of economic, religious and cultural ideas. That
they were not only dealers of commodities is testified by the text under description and
also many inscriptions of that time. With the expansion of maritime trade, the social status
of merchants began to rise in Gujarat. They had started to secure the positions of ministers
or important administrative posts at the king’s court. This trend continued and was
strengthened during Caulukya period and the poet Merutunga in his book
Prabandhacintamani suggests that ministers got selected from the merchant class. Other
Jain colophons describe many ministers and generals who were from the merchant
community.’® The most famous merchants during the Caulukya period were the Jain
brothers Vastupala and Tejahpala, who held important posts at the court of the Vaghala
kings Lavanaprasada and Virdhavala. They played a critical role in the political and
economic consolidation of the Caulukya kingdom in the first half of the thirteenth century.
In the Veraval inscription also, Amarsimha from the merchant class held an important
position in Paricakula. So, Panicakula, whose members were nominated by the state,
included also the merchants of the society. It definitely shows the influential powers of
trading community, because there used to be a representative of their class in the
Paricakula. The Prabandhacintamani indicates that, the Parichakula performed various
tasks such as the collection of pilgrimage tax, supervision of construction work and

enforcement of non-slaughter measures.

Now we would like to inspect the situation of Bhadreshwar from the point of view
of political authority prevalent during the period in question. In first half of the thirteenth
century Gujarat was governed by the ‘Hindu’ Caulukya dynasty. Vaghela kings were the
rulers, when this wonderful event of the construction of a mosque by a Jain merchant took
place. Some examples of Caulukya rulers’ religious tolerance towards the Muslims are
found in literary sources also. The Mirat-i-Ahmadi notes that by the end of the eleventh
century a number of Sufi Saints had established their khankah or monastery and madrasas
in Patan, the capital of Gujarat, and propagated Islam peacefully. The Sufi Haji Hud arrived
in Patan during the reign of Karpadeva (1064-1094 CE) and many ‘Hindu’s embraced
Islam under his influence. It is also said that when Karnadeva came to know about him and

his teachings, he went to meet him and granted him permission to establish his khankah

150 |Page



and mdadrasa. So we are not sure whether the economic profit from maritime trade or the
inferior military power of the ruling dynasty in comparison with that of the Muslim
invaders, made the Chaulukya kings tolerant towards the Muslims. But the social milieu of
Gujarat especially port towns was in perfect tune with this coexistence of cultural and
religious heterogeneity.

It may thus be safely stated that the text reveals the existence of extremely communal
harmony among various religious communities, especially with the ‘Muslim’ even after
the devastation of the Gaznavid raid of 1025 CE in Somanath. The people of the place in
general and the ruling group and elites in the coastal society could rise above the religious
intolerance and welcome others belonging to different religious faiths into the existing
social and cultural setting. This was not the only time when Gujarat passed through a period
of such religious transition. In the early fourteenth century Gujarat political picture changed
as a result of the Sultani expedition. But before that time, there was a socio-politically
suitable situation where different religious sects could practise their own rituals peacefully.
The hostility and riots among the ‘Hindu’ and Muslims were not the real culture of Gujarat
from the early time; the seed of intolerance and hatred had been consciously sown by the

British ruler of colonial India.!

4.4. Importance of the Text as a mirror of the Social Situation

4.4.1. Introduction

The social life of ancient Indian people, both in early and early mediaeval periods, can
hardly be separated from their religious life. It is an undeniable fact that followers of any
religious faith observe their own social rites, related with their individual religious faiths,
by which their social behaviour and customs are largely monitored. The text of our
discussion Jagadiicarita narrates mainly the activities of the Jain merchant Jagadii. From
this narrative, it is possible to draw a preliminary sketch of the contemporary society
Jagadi lived in and also his impact on it as a rich and powerful merchant of the area.
Jagadii’s strong financial and political power easily gave him a high social status. The

discussion below will attempt to establish these aspects.

4.4.2. The Srimala Merchant Class
Jagadii and his ancestors hailed from the traders’ family of Srimala race, a regional sub-
caste of merchants in western India. This merchant group owed its name to their original

home town of Srimala or Bhillamala, the modern Bhinmal in southern Marwad.’? This
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regional sub-caste and their activities in trading as well as in creative areas are noted in the
inscriptions of the eleventh century to thirteenth century. The mention of Jagadii’s caste
along with his ancestors in the text, helps us look back to the root and the information also
bears the proof of migration, rise, settlement and social role of this particular group of
people, businessmen by profession.

The chief occupation of vaisyas was trade, but in early-medieval India, the
brahmanas and even the ksatriyas were sometimes compelled to take up this profession
under unavoidable social circumstances or also being urged to make quick economic gains.
In the early times, according to the Dharmasastras, even a siidra can become a trader, if he
cannot maintain himself by the service of the dvijas.>* Thus, the mercantile community
became a class in which the concept of caste became subdued by the necessity of acquiring
wealth. From the ninth century inscriptions and literary sources produce many instances
where the brahmanas are mentioned to be trading with commodities like horses, clothes,
betel-nuts, wine, butter, milk, salt etc.”> But the ksatriyas are rarely referred to in
contemporary sources of mediaeval history to be involved in trading activities the cause of
which may be searched in the possibility of their getting merged with the vaisyas soon after
they took trade as their occupation. According to D.R. Bhandarkar®, “it is a well-known
fact that many Rajput tribes for avoiding Muhammadan oppression and so forth, became
Jains and merged themselves in to the Bania classes.” The very popular Osvala merchant
class was originally the Solanki Rajputs. They adopted Jainism in the year 743 CE and
merged with the vaisyas.’’ The Srimala caste mentioned in the Jagadiicarita also confirms
and strengthens the concept of the heterogeneous character of the mercantile community
in early-mediaeval India. H.D. Sankalia has clearly shown that Srimala, the regional sub-
caste of merchants in western India were originally ksatriyas and they adopted the
profession of vaisyas later on.’® There were also some other merchant classes in western
India like Porvad, Dharkatta etc. who were previously ksatriyas, but later they got merged
with the vaniks. The two popular merchant ministers of contemporary time, Vastupala and
Tejahpala, were primarily regarded as vaisyas, but their ancestors are mentioned as
thakkura or tha which was probably a “feudal title borne chiefly by the ksatriyas.”>® The
merchant classes of western India in Caulukya period mainly referred to in the inscriptions
and literature by their professions or regions rather than by their varna. Actually after tenth
century CE in western India, trade was adopted by all the four varnas challenging the
scriptural injunctions relating to the professions prescribed for each. This trend came to be

followed by all classes of people in the society. Those who owned no land or a little land
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turned to the trade or other activities to earn money and they all came under the common
term ‘merchant class’. This ‘merchant class’, irrespective of any varna or jati had started
to gain higher social status in society. V. K. Jain has also commented, “Trade in Western
India was not the preserve of any particular caste, and anybody who had the will, skill and
enterprise could follow it, though slowly and gradually those who were engaged in it came
to be identified with the vanik caste.”®

The people of Srimala caste or Srimalis are divided into two branches: Visas and
Dasas, ‘twenties’ and ‘ten’. They have also a third branch Ladavas, as they lived in the old
Lata de$a of southern Gujarat. There are seven sub-divisions of Visa Srimalis. They are-
Ahmedabadis, Kathariyas, Pdalhanapuriyas, Patanis, Sorathiyas, Talabadas and
Theradiyas. The Dasa Srimalis have three divisions: Horasatha, Canapahha and Idadiya.
The Ladava Srimalis have no division. The three main divisions with the people their own
sub-divisions used to eat together, but they did not allow inter-marriage among them. The
Visas and the Dasas could go for matrimonial relations with the other Jain sub-castes of
these two and also with their Vaisnava caste-counterparts. The Srimalis have 135 gotras or
exogamous sections.®! It is not known to us to which sub-caste or gotra of the Srimalis did
Jagadii belong. But it can be surmised that the sub-divisions of this Srimalis were a recent
development and possibly in the thirteenth century there were not so many divisions of the
merchant caste. After migrating from Marwad, Rajasthan, they started to settle down in the
Kutch area and obviously so much prosperity of this class was not achieved by that time.
Gradually, they grew and stretched out to different regions of Gujarat as well as Rajasthan.

The most remote ancestor of Jagadi was Viyatthu who used to live in the town of
Srimala of Rajasthan. Viyatthu’s son Varanaga is said to leave their ancestral town and
settled in Kantha, modern Kanthkot®? of Vagad, situated in the eastern part of Kutch. This
area too belonged to the Caulukya kings of Anahilavada from that time. It is noted that
Miilaraja I took refuge in Kanthadurga or an old fortress of Kanthkot®, which is on the top
of an isolated rocky hill and the steep scrap of which was crowned by a wall built of
massive blocks when Barapa from Lata and the king of Sapadalaksa invaded the dominion
of Miilaraja 1.9 Later, Bhimadeva I also resided in this fortress during the expedition of
Mahmiid of Ghazni against Somanatha. Probably, the next two generations of Varanaga
resided at Kantha but Solaka, the son of Visala and the great grandson of Varanaga shifted
to Bhadreshwar where his wife S1T begot sons - Jagadi, Raja and Padma. After his father’s

death, Jagadii took the responsibility of the family. He married Yasomati and his brothers
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also got married. Jagadii gradually started to expand his shipping business and earned a lot
of wealth which made him a renowned person in his community.

It is noted here that Jagadi’s ancestors migrated from Srimala of Rajasthan to
Bhadreshwar, Kutch in Gujarat through Kanthkot. This history of movement and
settlement helps relocate the text as a crucial instance of pastoralism, habitation, and the
making of a coastal region of Gujarat during the Caulukya period. The eastern part of
Gujarat was always urbanised and prosperous. But the area of Kutch along with Saurashtra
Peninsula have a different physical environment. Agricultural activity in the region is quite
difficult because of persistent dry season, salty soil and irregular rainfall throughout the
year. A great number of pastoral groups from north and north-west arrived and started to
settle in the Kutch area from the very beginning of the tenth century CE, among whom may
be mentioned the Sammas, Cavadas and Kathis. Later these people started to take control
over the area. In the eleventh century the Stimra clan began to rule in the lower Sind and
came into conflict with the Sammas. The ruling Cavadas granted land to the Sammas and
their prominence kept soaring high. The Jadeja clans drove out the Kathis in the thirteenth
century CE. Within this time Ala’ al-Din Khilji ended the Siimra rule in Sind and almost
all the Sammas and the Stumras fled to Kutch. A continuous clash for the power between
these clans was there and these area were ruled by the local chieftains of more powerful
clans.®® This time the Srimali clan also started to live in the Bhadreshwar of Kutch. The
number of migrants to different regions of Gujarat from the town of Srimala, Rajasthan
touched near about twenty thousand in the tenth century CE. The traditional origin of the
Srimali and their immigration into Gujarat has been discussed in the Vimala —Pravandha
of 1490 CE.%® Jagadi, being a Srimali merchant started to do prosper in his business in the
first half of the thirteenth century CE and became also involved in the political matters as
a confidante of the royal court of Anahilavada. This provided the Srimalis with a social
status which helped them gain not only a secure settlement in the area, but also a consequent

fortune and expansion over the whole of Gujarat.

4.4.3. Culture

Different forms of social culture may be reconstructed from the text of Jagadiicarita. It
records an incident of re-marriage of widows at that time mirroring the society’s stand on
a very important social issue like marriage. Marriage of a daughter was considered the duty
of a father and in the absence of father it passed on to the mother and then to her brothers.

It is recorded in the Jagadiicarita®” that Jagadil had a daughter named Pritimati, widowed
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at a young age, and he wanted to re-marry her to a suitable groom. It is also stated there
that Jagadu sought permission from his relatives in this matter before fixing the match for
her daughter. The wise elders of his family granted permission. But two other widows of
Jagadi’s relation would not allow this re-marriage unless and until their own re-marriage
was arranged. The remonstration of these two ladies aroused a feeling of guilt in Jagadi
for being partial to his daughter. Jagadu finally gave up the idea of his daughter’s re-
marriage. Another very famous incident of re-marriage of a widow in this period is found
to be that of the mother of Vastupala and Tejahpala. Their mother, Kumaradevi was a
widow before he got married to their father A§araja. The marriage was arranged by the
permission of the preceptor, Haribhadra Siiri.%®

What is noticeable here that re-marriage of the widows were not unheard of and it
was permissible in the Srimali Vaniyas and between other merchant classes also. But it
needed the permission of the elders. However, re-marriage of widows was not a regular
practice. Hemacandra, the famous scholar-cum-poet of this time has condemned re-
marriage of women. Hemacandra in his book Trisastisalakapurusacarita® remarks that
“what dharma is there of those women who marry again in case of five calamities”.
Narada’® and Kautilya’! have mentioned the five calamities as husband’s death, impotency,
and absence from home for a long period, adoption of a monastic life or becoming an
outcast. It can be inferred here that re-marriage of women, though not prohibited, was not
also a very welcomed custom in the society. It is not also clear whether other varna-jati
people allowed such marriage at that time. The trading class, through its continuous
interaction with people and culture of foreign countries might have developed a more
relaxed view towards obligatory social customs of the time and probably because of their
immense wealth and power one did not risk one’s position by questioning their decisions
and choices, even if they went against §astric injunctions. Another probable cause may be
that because of many young newly wed merchants involved mainly in maritime trade
would be succumbing to calamities in the sea or to other hazardous situations in foreign
lands pushing the number of widows in their community higher than that in other
professions and it was felt necessary to reinstate them in normal family life for the sake of
themeselves and the society. It will not be out of context here to mention that the number
of young widows in the army community surpasses that in other careers.

The text Jagadiicarita describes the incident of getting a talisman from the neck of
a she-goat which was bought from a shepherd and which made him richer and granted him

all prosperity.”? Jagadii was a successful merchant and earned a lot of money from the
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maritime business. But this story about the primary source of his wealth and prosperity tells
about the common Indian belief that success of every prosperous person must have been
derived through certain supernatural influence like a talisman or some mantra. Biihler also
comments in this context, “In Rajputana I was seriously asked for the Mantra, by means of
which the Western nations prepared their excellent gun-powder”.”® The text is composed
probably in the last part of the fourteenth century CE, which was almost hundred years
later of Jagadu’s time. After a long gap of hundred years it is quite possible that the
immense wealth acquired by him turned him into a thing of wonder to posterity which
created myths and fabulous stories about his fortune. The author Sarvananda Siiri has
included these incidents reflecting the cultures and customs of contemporary society to
make his narrative more interesting and attractive to common people.

Another incident of Jagadii’s propitiation to the gods to obtain a son reveals a
remarkable socio-religious outlook of that time. As Jagadii had no son, his wife Yasomati
advised him to worship the gods to get a boon for a son. Jagadii worshipped the god of the
ocean for seven days with great devotion. Then Susthitamara, the god of ocean appeared
in front of him to whom he prayed for a son for perpetuation and protection of his race and
wealth and also for obtaining spiritual merit. The god did not grant him a boon of begetting
a son, but blessed him with a boon of prosperity and fortune and a promise of safe arrival
of all his ships to the port.”* After presenting the merchant with some excellent jewellery
from his treasures, the deity disappeared. Hereafter Jagadu, ‘the lamp of Sola’s race, whose
ships always arrived safe by virtue of the boon granted by the Ocean, shone in that town
with great brilliance, his glory being equal to that of Indra’.”> The incident described in the
text has two aspects.

First, in spite of being a Jain, Jagadii instead of worshipping any Jina, prayed to
another deity, Susthitamara, the god of the ocean. This god may be any locally worshipped
deity popular among the merchant class and the name suggests its affinity to Brahmanical
culture. There was no restriction imposed on a Jain to worship deities of other religious
orders. It is a very remarkable example of religious empathy of thirteenth century Gujarat.
Even if the account is discarded as a fanciful story, it unerringly points to the absence of
religious conservativeness among the people of different religious beliefs. Another incident
goes like this- Jayantasimha, one of Jagadii’s assistants found a mysterious stone from the
port in the Persian Gulf and later advised by a Saivite yogi, Jagadii broke it and found it as

full of jewels. The local Saivites also cooperated with him many times. These references
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prove Saivite influence on a Jain merchant which surely strengthened the socio-religious
harmony of the society.

Secondly, the performance of sacred rites for the sake of a son announces a social
aspect of that time. After having a daughter, a wish for begetting a son to increase one’s
own race and performing penances for the same were common social phenomena from
very early age of Indian culture. There was no exception of it in the society of thirteenth
century Gujarat. It is a fact that Jagadii was miraculously wealthy. He acquired a lot of
money, jewels etc. which made him a very rich person. The poet of Jagadiicarita has tried
to show that he has acquired the wealth by the grace of God, and smooth, obstacle-free
business is also not possible without his will. This style of presenting the incidents of a

narrative also uncovers a socio-religious picture of the contemporary society.

4.4.4. Charity

The humanitarian face of Jagadu, one of the wealthiest merchants of thirteenth century CE
Gujarat was manifested through his generous work at the time of the natural calamities.
His charitable acts towards the society of Gujarat made him memorable till date as an
exemplary philanthropist. Gujarat was affected by one of the most terrible and long drawn
famines which is said to have lasted for three years (Vikrama Samvat 1313-1315 i.e. 1256-
1258 CE) during the rule of Vaghela king Visaladeva. As a responsible citizen Jagadi
unveiled his benevolence which has always marked him distinctly from other rich
merchants. He undertook relief operation with utmost earnestness during this great famine.
He opened a number of relief houses in his native town Bhadre$var as well as in other
towns of Gujarat with which he was connected through business transactions or wherever
he held property. He also liberally distributed grains from his granaries among large
number of starving people. When the distress reached the peak with charity from other
directions entirely lacking, Jagadti came forward with succor. The Vaghela chief
Visaladeva sought Jagadii’s assistance to meet the exigency of food-grains. He gave large
portion of grains to Visaladeva and also to some of the chiefs in the districts adjacent to
Kutch.”® It is stated in the Jagadiicarita that this devastating famine had been predicted by
Paramadeva, his Jaina teacher. Accordingly he stored large quantity of grains as a future
provision to combat the sufferings of the people and this act definitely helped him gain
great fame.”’ It also suggests that Jagadii was a big grain dealer of Kutch and so he could
stockpile such large quantity of food-grain. He used to run his business in food-grain within

Gujarat besides his maritime trade. He would import grains from eastern Saurasthra and
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other places for the disbursement in local regions of Kutch or for onward sale in Sind and
Marwad. Probably Jagadii had the resources to meet up the necessity of grains in the area
of Kutch which is almost entirely isolated from the mainland and surrounded by Rann
drying up during summer and even then remaining inaccessible for the human. Only twenty
to thirty miles area lying between Bhuj and south-east coast is the agricultural region
producing wheat, barley and cotton.”® The necessity of other types of food grain in Kutch
was taken care by the trader Jagadi. This information contained in Jagadiicarita
establishes the importance of text for the knowledge of socio-economic condition of
Jagadii’s time and region.

However, the account of relief operation in the Jagadiicarita seems to be
exaggerated. Biihler also thinks it “as full of exaggerations. Nearly all the details are
obviously fictitious™.”® It is told that he opened 112 alms houses for combatting the
distresses. He sent 12000 miitakas to Hamira, the ruler of Sindh; 18000 mitakas to the
King Madanavarman of Avanti; 21000 miitakas to the lord of Delhi Mojadina; 32000
miitakas to Pratapasimha, king of Kasi and many more. Totally he distributed 999,000
miitakas of grain which cost him almost 180 million in currency of that period.*® The term
miitaka or miidd used for a local weight of highest denomination, mainly used in western
India. 1 miitaka or miida was considered equal to 160 sei or 640 mana.®' The number of
alms houses Jagadii opened seems to be grossly exaggerated. The amount of money spent
for distributing the food grains is also unbelievable. There is no doubt that Jagadii spent a
lot of money in order to alleviate the fearful sufferings of his countrymen during the famine
and distributed grains to the people and also to the kings of his own as well as the
neighbouring states, but the poet Sarvananda Stri has narrated it in an exaggerated manner
purposefully to portray his hero as an exemplary philanthropist. Jagadii’s charitable work
made him so popular that Some$vara, the court poet of Visaladeva eulogised him with

VErseEs.

4.5 Trade: Politics, Religion and Society

The geographical location of Gujarat has always been congenial for maritime as well as
interregional land-trade with countries of Asia and intraregional trade in western India. The
well-planned layout of the ports of Gujarat helps the merchants achieve their ultimate goal
of accumulating wealth through trading along the coast and across the seas. Trade in
various types of objects flourished between late tenth and fourteenth centuries CE under

the Caulukya rule and the vibrant commercial activities also resulted in some merchants
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amassing tremendous wealth. Their wealth and social status led to a powerful and
dependable bonding with the kings of this period. So the merchants were always the
keytone of the Caulukya period. For a long period before the Caulukya rule merchant
communities of Gujarat had been exercising influence in political affairs, holding the
administrative posts and enjoying a considerable social status. Vanaraja, the founder of the
Cavada dynasty in the eighth century, was perhaps the initiator of interactive and mutually
productive support system between the ruler and the rich merchants in Gujarat. Ninnaya, a
merchant prince of Pragvata family, originally belonging to the city of Srimala, was
Vanaraja’s prime counsellor and Ninnaya’s son Lahara acted as dandapati (a general or
governor of armies) of the king.®? So, the powerful persons of mercantile class seem to
have strengthened the two most important elements of the state, viz. the army and the
treasury of Cavada kingdom. This tradition was followed by the Caulukya kings and

continued up to the thirteenth century. 33

The most famous merchants during the Caulukya period were the two Jain brothers
Vastupala and Tejahpala, who held important and powerful posts like mahamatya or chief
minister at the court of Vaghela chiefs Lavanaprasada and Viradhavala. These two brothers
played a crucial role in the political and economic consolidation of the Caulukya kingdom
in the first half of the thirteenth century Gujarat. Apart from maintaining the administrative
duties, the two merchant brothers were also engaged in exterminating the enemies who
tried to create obligations and corruption in business. These two Jain merchant ministers
were also the most important patrons of learning and literature of that time. They were also
credited with many religious and philanthropic activities, such as construction and
restoration of temples, wells, tanks, almshouses, rest houses and places of meditation all
over the kingdom of Vaghelas. 34

Jagadii, our hero, was another real life famous and wealthy merchant of this time
who lived in Kutch in the early part of the thirteenth century whose achievements are sung
in the Jagadiicarita. 1t is already shown that the text, though professedly a kavya by type,
is a treasure house of information regarding different aspects of social, religious and
political condition of the time concerned. Under the present context also it serves a
researcher with clues to form an idea about the nature of the relation of a merchant with
the ruler, the rise, power and the political significance of Jagadii as a merchant and also of
the merchant group in the contemporary political scenario, the links between trade and
religion, especially Jainism, and the social impact and influence of the merchant

community.
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4.5.1. Trade and Politics

Gujarat ports were the hub of maritime activities for the foreign trade of western India in
Indian Ocean from the very early time and these ports along with the coastline always
presented a different history from the mainland of Gujarat. For the rulers the material
prosperity and political control of Gujarat was dependent on the possession of ports and
costal belt. Sometimes the estimate of profit from the resources and revenue related to
maritime trade influenced the inland politics. The main ports of Gujarat in Caulukya period
were Bhrgukaccha (Broach), Stambhatirtha (Cambay), Somanath Pattan, Bhadreshwar on
the Gulf of Kutch, Mangrol and Ghogha on the coast of Saurastra and many more.®J agadi,
the merchant prince of thirteenth century was based in Bhadreshwar which seems to be the
most important port on the Kutch coast during the post-tenth centuries. Though Kutch has
a very convenient geographical position from the point of view of trade, its climate and soil
are not agreeable for agriculture. That is why commerce became the main source of
sustenance for the people of Kutch. Jain has commented in his book,*® “The Cutch sailors
are equal to any to be found in the western coast of India, in both skill and daring and are
known for making very good sea-boats called cotias.” Bhadreshwar, the port town, the
most popular and important centre for trade, has been described as a velakula in an
inscription of 1138 CE.}” Kotai, situated in northern Kutch, was also a centre for trade
carried with Sind. Burgess®® had discovered many copper and silver coins of the Arabs
from this place. It was connected with Bhadreshwar on the Gulf of Kutch.

Jagadii hailed from a Srimali traders’ family who came from Srimala or present
Bhinmal of Rajasthan. The interregional migrated communities of Gujarat generally use
prefixes to indicate their origin and thus they would carry their identity in the ethnographic
map of Gujarat. Jagadi’s father Solaka was the person who settled in the port town of
Bhadreshwar and among his three sons, Jagadii the eldest became the provider of the
family. He augmented his business within the region and earned a lot of wealth from both
hinterland and foreign trade. He is said to have maintained regular trade with Persia and
transported goods in his own ships. He had also an agent at Hormuz who regulated his
maritime trade. Hormuz was a dominant Iranian port in the Persian Gulf since early
medieval times. This port used to act as the entry point into the Arabian Sea from the
Persian Gulf and for its prime position, the trade between India and Iran and with the

surrounding regions was dependent on it. Chinese records of seventh and eighth centuries
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refer to port names, which may be identified with Hormuz.®* Marco Polo also has
mentioned that Indian ships visited the port of Hormuz.”® But, the first Indian reference to
Old Hormuz is found in the Jagadiicarita of Sarvananda Siiri. Actually there are very few
documents of the maritime activities of India in the foreign land whereas the Arabs and
other traders have maintained vast accounts to record their mercantile activities in India. In
this regard, Jagadiicarita can claim a special status for providing information of mercantile
activities of India in foreign trading.

Jagadii was not only a munificent and exemplary merchant of his time, but he acted
as a saviour of his town Bhadreshwar, when the city was overrun by Pithadeva, a Stimra
chief of Para, Sind. Jagadii started to rebuild the town wall of Bhadre§vara, which was
destroyed by Pithadeva after his return. But hearing this news Pithadeva sent a messenger
with a message for Jagadii asking him to stop the rebuilding of the ramparts. He threatened
him that otherwise he would destroy all the pride of the race and wealth of Jagadii. But
Jagadii refused to stop the work and sought help from the ruler Lavanaprasada of
Anahilapataka. With the help of the army sent by the Vaghela ruler and local people of the
town, Jagadii succeeded in reconstructing the wall of Bhdreshwar, which looked more
wonderful than before. It ‘resembled Siva’s mountain and was beautified by an excellent
encircling moat’.”! This incident helped Jagadii become a powerful and influential person
of the town. This politically strategic action also gave him the status of a local
representative. People of Bhadreshwar started to acknowledge him as a representative of
them to the Caulukya king at Anahilapataka. Caulukya sovereignty reasserted again in
Bhadreshwar with the set back of the Stimra attack. Jagadu was powerful and influential
earlier by dint of his wealth in the merchant community. But now the political power added
with the wealth made him more popular with the local people of the town irrespective of
caste, class and religion.

Jagadii continued to maintain and increase his power as he became wealthier by
trading. He was vocal for his right and belongings even to the highest sovereign power.
Once a ship full of horses was shipwrecked near Bhadreshwar. Only one horse could be
rescued. Visaladeva was the Caulukya king then. His minister Nagada claimed that horse
as the royal property. Jagadu then visited the royal court of Visaladeva and told firmly with
proof that the horse was his own property. He was so powerful by way of his wealth and
position that he dared make the bold claim before the king. Horses were usually a very
costly item to import and usually in the cases of shipwreck, the salvaged cargo was counted

as the property of the king. But a local merchant like Jagadt was brave enough to claim it
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as his own property which shows the level of power he rose to. Burgess has mentioned that
according to the Jain tradition, he ‘received a grant of Bhadreshwar in absolute right
forever’.”? The kings too did not want to confront the wealthy and powerful merchants as
they were the sources of taxes and came out helpful in times of monetary need of the state.

The merchants of Gujarat prospered on foreign as well as internal trade mainly in
the later Caulukya period and controlled far-flung networks of lower-order commercial
centres in the hinterlands of coastal Gujarat.”* Gradually, the mercantile community created
and expanded their political and social base. Amassing fabulous wealth they grew
extremely powerful in the society. Creative literature like caritas and dramas were
composed to describe their vast wealth and high position. Sometimes the descriptions are
exaggerated and hard to believe. But the evidence in the form of temples left behind by the
two merchant brothers Vastupala and Tejahpala and facts recorded in the Jagadiicarita,
convince us that these merchants were fabulously rich. The Caulukya kings strongly
favoured the merchants. Caulukya Kumarapala was very much generous to the merchants.
Udayana, a merchant and his son probably helped Kumarapala to come to the throne.
Udayana’s extreme possession of wealth made people call him as a minister. Majumdar
has rightly added a comment here that possibly Udayana was a junior minister endowed
with less power during Siddharaja’s time. Actually he had made it possible for Kimarapala
to become a king and hold the power of Caulukya kingdom. Vastupala and Tejahpala also
had a great contribution for the prosperity of two Vaghelas, viz. Lavanaprasada and
Viradhavala, who came into prominence by helping the Caulukya king Bhima II to recover
his capital from the usurper and promoted to the highest position in the land by Bhima II.
Thus trade and traders were always the regulating factor for the Caulukya politics in the
thirteenth century Gujarat. The unprecedented growth of trading activities in Gujarat towns
and ports, increasing number of markets, various tolls and taxes collected by the state and
the high and mighty position occupied by the merchants in the contemporary society and
politics, all combine to point to the fact that there was an extreme expansion of economy
in Gujarat from eleventh to thirteenth century which had never been experienced there in

early times.
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4.5.2. Trade and Religion

Trade had become an important factor to create flexibility in relations between different
religious groups. Basically it was mutual and the rulers also paid modify attention to the
traders of other country which may present in their political confrontation zone. The
commercial relationship was maintained between diverse religious groups despite the
armed hostility between their rulers. There was a wealthy Hindu merchant of Nahrwala
(Anahilavada) named Wasa Abhira in twelfth century. His extensive property was refrained
from confiscating in Ghazni by Muhamad Ghori despite the defeat of himself by a
Caulukya king (let off without confiscation in Ghazni by Muhamad Ghori despite his defeat
by a Caulukya ruler.®* An epigraphic reference” of 1218 CE speaks that Sa’id, a rich
member of Muslim traders community built a mosque in Cambay for the ‘Muslims’ living
there. Though the ruler was Bhimadeva II (1178-1242 CE) then and he had more than one
armed conflicts with ‘Muslims’, he did not prevent the construction of the mosque as it
was meant for the traders.

Trade with the hinterland of Gujarat and also with the other countries of Gulf was
one of the most important factors for the rising prosperity of Jainism in Gujarat. The Jain
merchants were extremely wealthy as the commercial wealth of Gujarat was tied to them
through connections with the seaports of foreign countries. The thirteenth century Jain
merchant prince Jagadii made his contribution to popularise Jainism in Gujarat through his
various political, religious and philanthropic activities. Jainism started to gain its royal
support in Gujarat when the Caulukya king Kumarapala (1143-1174 CE) was converted to
Jainism and promoted Jainism by appointing prominent Jains in his court. It is discussed
earlier that Kumarapala had gained the royal power by the help of Udayana who was also
a merchant. Hemachandra, the great scholar and poet of that time was the court poet of
Siddharaja, who basically inspired Siddharaja’s nephew and successor Kumarapala
towards Jainism. Later, Kumarapala was reverted to Hinduism but Jains started to grow as
the powerful and prosperous community. The most powerful Jains of this time, the two
merchants Vastupala and Tejahpala maintained their administrative duties as ministers and
also engaged in uprooting the enemies who tried to create obligations and corruption for
business. These two Jain merchant ministers were also the most important patrons of
learning and literature of that time. Vastupala was highly liberal towards poets and
scholars, and there was hardly a notable scholar in Gujarat in those days, who did not come
into contact with him and the result was a lot of chronicles written in his praise to describe

his magnetic personality. Some$vara, the author of Kirtikaumudi was a Brahmin, but the
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Jain minister Vastupala maintained a close relationship with him, as he did not make any
discrimination for scholars and poets on religious ground while extending patronage. These
two brothers are credited with a list of religious and philanthropic deeds which surely
helped popularise Jainism in the said time.

Jagadii, the merchant prince based in Bhadreshwar, helped spread Jain faith by his activities
in thirteenth century and his deeds remained unfaded in memory of the people to inspire
after hundred years another Jain poet Sarvananda Siiri to write a biography of the merchant
prince. After that many chronicles were composed about him and even today plays based
upon his life are staged. His acts of benevolence to the famine-stricken in Gujarat in c.1256-
1256 CE including the help extended to the Caulukya king Visaladeva in the time of need
have left permanent mark in the mind of the people of Gujarat. It is also natural that being
a Jain Jagadu by his contribution towards his countrymen made the Jain followers proud.
This pious Jain’s acts of generosity were not confined in his state only and it spread over
the neighbouring countries too. Thus he made himself and his faith gain popularity in his

own land and beyond.

4.5.3. Trade and Society

The social status of merchants began to rise in Gujarat with the spread of Jainism. Jainism
was the faith of many merchants in Gujarat. There was a considerable increase in the power
and status of merchants in Gujarat by the end of the thirteenth century. From the early
Caulukya period, one process contributed to the creation of the mercantile ethos of Gujarat
that was the social process which resulted in the expansion of the merchant community
itself. Traditionally, trading was the occupation of the Vaisya section of society. But around
the seventh and eighth centuries northern Gujarat and Southern Rajashthan witnessed the
process which resulted in the expansion of the social base of the merchant community.
While many merchants practiced Saivism, some of them embraced Jainism. For instance,
the bulk of the Osval Jain merchants were Rajput before they adopted Jainism. Traders are
generally economically stong, which give them the social status. Political involvement of
them provide them more social status. Moreover if the merchants belong to that religious
belief which prevailed that time in the society, the merchants gain more social acceptance.
Jagadii was faboulously wealthy from the income of his maritime trade. He was also
politically engaged with the Caulukya power of thirteenth century. These combination of

two gave him a social status. But it is accepted that the primary factor of this expansion of
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social status was due to trade. Thus trade was the regulationg factor of pilitics, religion as

well as for the social status for the merchants.
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CHAPTER: 5
CONCLUDING REMARKS

The last chapter of any dissertation is conventionally titled “Conclusion” which in the sense
of “End” / “Close” / “Finish” indicate that the researcher has reached the final phase of the
work and now it is the time to wrap up the results in a recapitulating mode. Thus this
chapter is expected to contain a summary of the findings of the work. Most dissertations
are complacent with this much workout. If Conclusion is taken to mean “Deduction” /
“Assumption ” / “Inference” / “Supposition” it may be said that these have already been
part of the core exercise done in earlier chapters, because research involves a new
interpretation of source materials which helps deduce / assume / infer / suppose certain
probable propositions and research is not a job of mere compilation. The main body of the
thesis has been dedicated to build up these Conclusions. Again, in humanities and social
sciences (and also in pure science to some extent) a researcher has to be content with
probabilities and it is not possible to utter any absolute verdict on the proposed theme. It
must be admitted that there cannot really be any categorical decision too in a research work
and any product of research should always remain open for further searches and
improvement. Thus Conclusion in the sense “Decision” also seems inappropriate as the
title of the last chapter. This realization has motivated the present researcher to break the
convention and name the last chapter as “Concluding Remarks” which will endeavour to
include what the researcher has missed in the previous chapters or did not find a suitable
scope to state, though following the regular practice a summary of the previous chapters

will also be arranged first.

The very first chapter of the dissertation is “Introduction” which deals about the
theme of the proposed work and the relevant perspectives of this research. As the work is
text based, the opening discussion embraces the subject matter of the text and the reasons
for choosing the research topic. Sarvananda’s narrative contains very significant historical
information which are touched upon in this chapter. It may be reiterated here that Jagadd,
a wealthy Jain merchant (not a king or minister or any other royal personage) of thirteenth
century Gujarat, who was also politically powerful during the reign of the ‘Hindu’ rulers

in Gujarat, acted as the driving force behind the composition of the carita kavya titled
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Jagadiicarita even after hundred years of his demise and this fact makes the text a unique
piece of interest for a researcher.

In course of presenting the historiography and review of existing literature, it has been
shown that no comprehensive work on the text Jagadiicarita is available barring the
scantily edited version from Nirnaya Sagara Press and fractional parts edited and annotated
by Biihler, thus creating a necessity for relocation of the same in the various spheres like
those of carita kavya, mahakavya and an independent literary product of fourteenth
century. This is the aim and object of the research work. The design of chapters along with
the methodology and writing technique of the dissertation has been duly presented in the

Introduction.

The second chapter rests on the information “About the Text and the
Author”. The research has attempted to establish the probable time of the central character
Jagadii as the first half of the thirteenth century CE forwarding arguments based on the
internal evidences contained in the text. External evidences are also taken into account in
this matter with reference to corresponding details in related sources. The structure of the
text describing the names and subject matter of seven cantos, the chief metres and the
figures of speech are presented as a sub-topic in this chapter. Then follows the discussion
on the last three sub-topics, viz. (i) Relocation of the text in the sphere of the so called
carita kavyas (i1) Relocation of the text in the sphere of mahdakavyas and (iii) Comparative
study of the text with other similar accounts, which are strung together. The definition and
characteristics of so-called carita kavya are stated in detail. Kavyas centering on a
historical character, is designated carita kavya by modern rhetoricians, which is not at all
supported by any treaties on Sanskrit rhetorics. The main reason behind the name of these
types of kavyas is the word carita appended to the name of the hero of the poem, eg.
Buddhacarita, Harsacarita, Navasahasankacarita, Ramacarita, Vikramankadevacarita,
Kumarapalacarita etc. An attempt at relocating of the text Jagadiicarita in the domain of
this particular genre is undertaken here. The characteristics of both Jain and Brahmanical
mahakavyas are furnished to situate the Jagadiicarita in the sphere of mahakavya. For
boosting the sub-topic related to other accounts about Jagadii, who was so much involved
in philanthropic services for the people of Bhadreswar in Kutch, the
Paricasatiprabodhasarmbandha composed by Subhasilagani, (composed in Vikrama

Samvat 1521 or 1463 — 1464 CE) is consulted. The eighteenth, nineteenth and twentieth
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sambandhas of this composition contain a version of Jagadii’s story in a haphazard mixture
of Gujarati and Sanskrit languages. It is evidently different from Jagadiicarita and full of
absurd legends. It may be that a long interval of time, turned the story of Jagadii into myth.
The latter is composed much earlier than the former and the poet Sarvananda had access
to more reliable sources of the story than Subhasilagani. Some instances are discussed here

for substantiating the point.

Chapter 3 is the “Edited and Annotated text” of Sarvananda’s Jagadiicarita done
after collating two primary sources of the reseach. A text of Jagadiisamvandha in
Paricasatiprabodhasambandha composed by Subhasilagani has been also added here. The
concernred chapter contained summary of both the text of Sarvananda’s Jagaducarita and

Subhasilagani’s Jagadiisambandha (Paiicasatiprabodhasambandha).

Chapter 4 is about the “Political, Religious and Social Importance of the Text.”
Different dimensions of political, social and religious history including a sketch of
maritime history of the concerned period have been explored from Sarvananda’s
descriptions. The endeavour has been also made here to analyse the proposition about the
influence of trade and traders in the politics, religion and society at that time. Thus the text
has been relocated into these areas and also it has been represented as an extraordinary
content reflecting interaction and mutual regard between traders and rulers which
transcended all business relations, religious affiliations as well as political loyalties. The
mercantile ethos, coexistence of different religions also regulated the political, social and
religious realm of Gujarat in this time. It is exhibited here how the text helps find out these
aspects from the illustrations by the author and manifest the importance of the text from

these aspects.

The related thoughts the present researcher could not properly cultivate in the core
chapters may now be presented one by one.

The first point of discussion would be the impact of the narrative of Jagadii and the
Jagadiicarita on modern socio-cultural set up. Jagadi is still remembered for his
munificent work in the Jain community. His generosity during the thirteenth century
famine has left so great impact on people that after so many years, he is remembered for
his work. In present day scenario also, Jagadii remains an inspirational character known

for his charity, trade and wealth and his community services. A village in Ghatkopar, west
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Mumbai is dedicated to the great man and the village renamed after him as Jagdushah
Nagar. A memorial stone of Jagadu is located in a Dhramshala of Bardai Brahmin at
Jhundala near Porbandar, where Jagadi died.

The temple of Harsidhhi Mata aka Harshal Mata is a place of tourist attraction,
situated at Miyani Village, around 30 km from Porbandar towards Dwaraka, which is
associated with the legend of Jagadii. The main temple is said to be built by Krisna after
defeating the asuras and Jarasandha with the power of Amba Mata. As the mythological
story goes, When Jarasandha was killed, all Yadavas expressed their overjoy (harsita) and
hence the name Harshad Mata or Harsidhhi Mata. Jagadii is accredited for building one
temple of the goddess at the foot-hill of Koyal Dungar in Miyani. The statue of Jagadi
itself is also placed beside the goddess on the right side in the present temple.

The present day Vasai Temple near Bhadreshwar in Kutch, a must visit place for
the Jain pilgrimage, is believed to be rebuilt by Jagadu and the general belief goes that
there he was apprised of a famine from his spiritual Guru.

One place near Saurashtra is marked as the ruined palace of Jagadushah and people
regularly visit that site.! However, the authenticity of this place is questionable. Another
such example of his greatness can be visible beside opposite banks of Aji River, Rajkot
where ruins of a tower, built to give people job during the famine, is found and the tower
is popular as Jagdu Shah's Tower.

Many dramas have been written and staged on the life of Jagadii or Jagadushah.
One of the very popular Gujarati drama is Daneshwari Sheth Jagdu shah.? There are also
so many you tube short videos on Jagadushah.®> He is attributed the title of Daan-veer,
Shahsaudagar for his generosity and equal respect for all religion. A popular Hindi drama
JAGADUSHA - The Great Conqueror of Hearts perfectly portrays his life and character.*
A full length colour film has been released in 1981 named Seth Jagdusha, directed by
Ravindra Dave featuring Upendra Trivedi, Vidya Sinha.’ It proves that even after a lapse

of 700 years he lives as a popular character among the Gujarati Jain community.

Undoubtedly Jagadiicarita of Sarvananda Siri, a carita kavya in modern literary
terminology for ancient creative writings and mahakavya according to Sanskrit rhetorics,
is the most accepted and adored composition on the life of Jagadii. Here in the conclusion,

the key findings of the research are cited below.
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a. The text of Jagadiicarita bears the characteristics of a carita kavya and a mahakavya to
a great extent. It is written in the Brahmanical style of a mahdkavya, but at the same time
it displays similarities with the composition of twelfth century Jain poets. Actually the Jain
monk Sarvananda Siiri intentionally composed his kavya by imitating Brahmanical style
in order to popularise Jainism in the Brahmanical society through his composition as it
announces the great deeds of a Jain merchant. Thus it may be relocated in a remarkably
distinct way in the sphere of carita kavya, mahdakavya and also as an exclusive type of
literary product with special linguistic features.

b. The text is relocated with reference to the political, religious and social perspectives as
it contains significant information of the state of affairs of the concerned time. The mosque
built by Jagadii for the Is’mali, is considered to be the earliest Islamic monument in India.
This text is the only document to report the famine of Gujarat during the year 1256 to1258
CE. It is the very first record of the presence of any Indian agent in Hormuz port. It is a
remarkable piece of text, documenting the mutual relationship among different religious
groups of thirteenth century Gujarat after many Islamic inventions and also in a very

intricate religious atmosphere.

¢. The text under scanner, i.e. the Jagadiicarita, is also relocated in several interrelated
cases pertaining to Jagadii’s manifold activities. These refer to the relation of a merchant
with the ruler, the rise, power and the political significance of merchant Jagadii and also
the merchant group in the contemporary political scenario, the links between trade and
religion especially Jainism and the social impact and influence of the merchant community

— all of which have already been illustrated in earlier chapters.
Future Prospect of the work

Having accessed and checked (of course to the limit of my humble knowledge and little
ability) the repository of research works on so called carita kavyas, including unpublished
dissertations, published books and articles, I found that there have been several good and
extensive discourses about this genre of literature, but no research to relocate any such text
came to my notice (of course there may be a chance that I missed one). All the discussions
focus on the literary aspect or the historical significance of the said works and does not
bother about resituating the texts in new perspectives with reference to corroborating
evidences in the form of contemporary and earlier indigenous and foreign literature,

epigraphy, archaeological and numismatic findings. Studies in this light are much awaited
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for this genre. Moreover, micro study of these texts may be undertaken from socio-
linguistic and aesthetic perspectives. Later carita kavyas may contain newly coined words

which speak for the social, political, economic and religious changes.

It will not be fully out of context here to say that Gujarat has not stopped to carry
on the legacy of Jagadii through modern day industrialists and big trading houses holding
political and social power and playing key roles in making many crucial decisions to
influence and impact on the political situations and economic development of the country.
Kudos to Jagadii for his unparalleled service and memorable contributions to his native

state.
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Appendix: I

Linguistic Features of the Text

The necessity of this appendix has been felt after touching the finishing point of the task
undertaken. Though the discussion on the linguistic features of the text was not present
anywhere on the blueprint of the proposed work, the long intimacy with the text made
something tickle in my searching mind which ultimately drove my focus to this aspect of
the text. And this was not altogether without reason. Words are one of the most essential
sources to derive information about the past. Each composer belongs to a particular period
and a particular place which play a very important role in their use of words and imageries
which in their turn redirect the information to the decoders of the text. First of all, the text
is not a standard poetic composition of a regular court poet to eulogise a king or any royal
personage; secondly, the time and place of the poem deserve special attention because of
the changing socio-political, economic, religious and geographical portrait of western India
during that time; thirdly, though not professedly composed for propagating Jainism, the
latent wish of the poet to do so can be easily felt; and finally the urge of the Jain poet to
secure his place among Brahmanical versifiers by alluding to puranic myths and legends
cannot be lost sight of. All these factors have left clear impact on the linguistic aspect of
the text. Sarvananda Suri of Jagadiicarita has composed the poetry in order to popularise
his own composition and Jagadi, the Jain hero of his composition, amidst of Brahmanical
surroundings. It is discussed earlier that, as his work was aimed at edifying and spreading
the Jain faith, it has not made its mark in the field of the pure classical poetry. Though a
large part of the composition has unmistakable features of a mahdakavya, the manner of
presentation and style of writing have deprived this work of securing a place among the
pieces that are considered for their standard of excellence. As for language Sarvananda’s
work is comparatively simple which does not really match the ideal of later Sanskrit
classical court epics. Sometimes he has used some words in imitation of the Brahmanical
culture and art of writing. But while doing so, he has committed mistakes. It is obvious
that he was not adept in using embellished Sanskrit language which is expected of a
prescribed Sanskrit mahakavya. Sometimes it seems that he is doing a metrical exercise

in a foreign language.
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The poet employs some rare Sanskrit words used in poetry, or of common Sanskrit
words with irregular gender and uncommon meanings, and a few Prakrit words which have
been rendered into and made to look like Sanskrit. Among the Sanskrit words the following
deserve mention as they do not appear in the standard dictionaries and also because their

use is not sufficiently illustrated by quotations. A list of these type of words is given below:

1. dhisnya. Sarga 1. v.15. (Meaning: power). This Sanskrit word is rarely used in
Sanskrit poetry in the sense of ‘power’. It has been used to mean ‘power’ or ‘strength’ in
Visnu-Purana.' Tt is commonly used in RV (i.3.2) to refer to Aévins.? The etymological
meaning of this word is “mindful’, ‘attentive’, ‘benevolent’, ‘liberal’ etc. The word dhisnya
in its feminine form dhisnya has been used in RV only (iv.3.6)® in the sense of ‘a sort of
subordinate or side-altar (generally a heap of earth covered with sand on which the fire is

placed, and of which 8 are enumerated’.

2. Saka. Sarga 1V. v. 7. (Meaning: a Muslim). This is a very common usage with
the later Jain writers to use this word to indicate the Muslims. The word has been used
from a very early period in different texts to denote different groups of people. M.M.
Williams has given the meaning as “white-skinned tribe or race of people”.* In the legend
it is said that, while there was a contest between Vasistha and Vi§vamitra, in the fables the
Sakas are said to have been produced by the Vasistha’s cow (from the sweat of the cow)
for the destruction of Vi§vamitra’s army. In Manusamhita (X. 44.), Sakas are mentioned
together with the Paundrakas, Dravidas, Kambojos, Yavanas etc., described by Kulliika as
degraded tribes of Ksatriyas called after the districts in which they reside. Sometimes they
are regarded as the followers of Saka or Sali-vahana and probably to be identified with the
Indo-Scythians who seem to have been dominant in the north-west of India from circa 1%

century BCE to 2™ Century CE.’

3. dinan. Sarga V1. v.18. (Meaning: day, in Masculine gender). Generally, the
word dina is used in neuter gender as it is included in the ganapdtha ‘ardharcadi’, which
only includes words in neuter gender). No example from Sanskrit literature can be quoted
in which it is used in masculine gender. It is interesting that the word has been assigned

masculine gender in Sanskrit kosas as also in Gujarati and other vernaculars.

4. jhagiti. Sarga VIL. v.10. (Meaning: quickly or suddenly). This word is not
commonly used in Sanskrit poetry. But it is common in literary usage in Kashmir and

Punjab.
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5. miataka. Sarga V1. v.125. (Meaning: a measure) 1 mutaka means 25 ser or 100
man. The word miitaka is taken from Gujarati miido or miidho (according to Mr. Narmada
Shankara’s Gujarati Dictionary (sub voce miido).® V.K. Jain” has mentioned this term as
miidd. According to him, the term is primarily mentioned in the sources belonging to
western India. It seems that it was a local weight of highest denomination and was

considered equal to 160 sei or 640 mana.

There are few Sanskrit words, coined out of Prakrit, from other Indic languages or

foreign words. They are listed below:

1. nangara. Sarga 111. v. 32. (Meaning: an anchor). This word is an unusual use
in Sanskrit. It is coined from the Gujarati word namgar, which is itself a corruption of the
Persian langar. In Marathi, the word namgar also occurs. In Bengali, nongara is used to

refer to an anchor.

2. arasanasman. Sarga V1. v. 44. (Meaning: polished marble). This is derived

from Gujarati aras pahan, literally meaning ‘looking-glass stone’.?

3. garjanesa. Sarga V1. v. 126. (Meaning: a Muslim King; here refers to Sultan
of Delhi). The word ‘garjanaka’ is a Sanskrit word coined originally to refer Ghazni.’ The
etymological meaning of it is ‘the roarer’. Somesévara'® and Bilhana!! has used the word to
represent Ghazni. But in later period, the word garjana, garjanka or gajana has been used
by the authors for Muslim in general. It has been a common tendency and practice in later
times to sanskritize foreign names and words and give them an etymological or derivative

sense, which may be noticed also in a couple of words given below.

4. masiti. Sarga V1. v. 64. (Meaning: a mosque). The word is derived from the

word masjid in Arabic. In Veraval inscription the word for a mosque is mijigiti.

5. mudgala. Sarga V1. V. 65. (Mughal). The Jain authors of fourteenth and later
centuries used to refer to Mughals by the word mudgala. The Mughals started their frequent
raids in the large area of western and northern Indian sub-continent during the thirteenth
century CE. The Jains started to use the term to denote them, though they have also
indiscriminately applied it for all foreigners. The term Mudgla is an ancient one which is

used to refer to a seer in RV. There is an Upanisad known by this name too.!?

The author Sarvananda Siri has also used words which seem somewhat unusual

for a mahakavya.
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i. bhataka. Sarga 1V. v.4. (Meaning: rent). Noun.
ii. karamudrika. Sarga IV. v.24. (a signet ring). This feminine word is an unusual usage.
iii. mandira. Sarga 1IV.vv. 4,8, 14,19. Sarga V.v.25. Sarga VII. v. 7. (a town)
iv. pra. Sarga V. v.41. (to gladden).
v.va. Sarga V. v.28. (like, as).
vi. lajjapinda Sarga V1. v.131. (a secret gift to shamefaced beggars). Noun.
vil. rirt. Sarga V1. v.57. (yellow brass). Feminine.
viii. rakacaturdasipaksa Sarga V1. v.34. (the Purnima Gachchha). Masculine.

ix. acamlavardhamana Sarga V1. v.2. (name of a Jain penance). This stands for

acamamla.
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APPENDIX: I1

Gallery of Images

This appendix contains the images related to the wealthy merchant Jagadt, famous for his
generosity and philanthropic activities. The images exhibited here are visual representation
of the stories/ accounts about Jagadu as told in the Jagadiicarita and other chronicles.
These may be treated as corroborative documents of some of the information gathered and

analyzed so far.

An image may be a photograph or a painting, which captures or freezes in a frame
an object or a person in a particular moment forver and thus helps us illustrate a related
story, to give a definite shape to our understanding of history, culture and the identity of
the people associated with it and in some instances also to uncover a new evidence.
Sometimes details are not available in a written text where images provide accurate
information about people, places, objects of remote past and forgotten places. They are the
time machine to take us to the bygone ages where we are able to have a visual experience
of some great people and interesting historical events. This uniqueness of visual
representations has inspired the present researcher to add a second Appendix which is
actually a gallery of images related to Jagadii with brief captions stating the source and
nature of the same. However, it must be admitted that a painting may not be the accurate
representation of a person, an object or an event. The painter is a creative soul who often
sees his object through the prism of his own imagination which turns his painting into a
representaion of what he wishes to see and/ or show or what is a latent feature not visible

to everyone. The images reproduced here should be judged in that light.
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Image Source :

https://www.jainfoundation.in/JAINLIBRARY/books/Jain Stories 007725 std.pdf

These four images are inspired by Jain Acharya Sri Bhuvanbhanu Siri§varji
Maharaja. The images tell us about the benevolent work of Jagadii and his complete

faith in his guru, which shows his spiritual side with an essence of humanitarianism.
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The images are described as:

“l) In Vikram Samvat 14th Century, Jagdu Shah, a gentlemen of Kutch was told by a
Jain monk that in future there would be a severe drought, and the Jain monk told him to
donate food grains and make good use of his money. Jagadu Shah had utmost faith in the
monk and believed his words completely. The imagination of the hungry faces of all

drought-stricken people appeared before his eyes.

(2) Before the drought, for many years, Jagadu Shah collected and stored huge amount of
grain in granaries all over Kutch and Gujarat. When drought struck the region, he donated

all the grains to the needy.

(3) At that time even Gujarat’s King Vishaldev’s granaries had no grains. Therefore, even
the King asked him for some grain. But he said that the grain was meant for the poor and
the needy. Hearing this the King was shocked and appreciated Jagadu Shah’s generosity,

kindness and humility.

(4) Later, ocean of Auchintya (One who knows what is right under difference
circumstances) Jagadu Shah, gave grains to the King as he believed that donation is the
foundation of religion and even more, donation of food makes your foe, your friend.
Centuries have passed but yet his name is amongst one of the most generous men. Bravo

Jagadu Shah!!”

Source:

https://www.jainfoundation.in/JAINLIBRARY/books/Jain Stories 007725 std.pdf
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Image Source :

https://www.gosahin.com/places-to-visit/vasai-jain-temple/#lightbox-gallery--

08-1-1

Vasai Jain Temple of Bhadreshwar which is revamped by Jagadu.

Vasai Jain temple is said to be reconstructed by removing all its antiquity by Jagadii in
the year 1125 CE according to Khantavijaya’s chronicle about Jagadu. It is the most
seasoned Jain temple in India. It is reconstructed several times after being affected by
natural calamities, from time to time. At present day, three deities are worshipped here
and the temple is constructed with white marble. The deities are Ajinatha, the second

Tirtharikara with sixteenth Tirthankara, Santinatha, and of Par§vanatha.

182 |Page



Image Source :

1. http://www.nivalink.com/things-to-do/harsiddhi-mata-temple

2. https://www.youtube.com/watch?v=ehwGv9Mytlo

3. https://dynamic-media-cdn.tripadvisor.com/media/photo-o0/13/81/dd/e7/story-of-

shiva-temple.jpg?w=1200&h=-1&s=1

Image of famous Harsiddhi Mata Temple, which is said to be constructed by Jagadi at the
foot of Koyal Dungar in Miyani. As per the legend, the original temple was situated on the
top of the hills facing the sea. Any ship which came in the eyesight of the goddess sank
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immediately. Jagadii was a great merchant and his command over the sea was extra ordinary.
His trade route extended to Hormuz harbour also. When Jagadii’s six of the seven ships sank,
he prayed and kept fasting for three days to please the goddess. The deity, pleased by prayer
agreed to come down the foothill where the new temple is built. Harsiddhi Mata temple is a
favourite tourist attraction in Gujarat now.

According to the legend, the idol of Jagadii was placed on the right side of the idol of
Harsiddhi Mata, where Jagada was worshipped for his devotion and religiousness.

Some people denied the story and said that the temple was originally a Saiva Temple from
the time of Solanki dynasty. We can only assume that maybe there are some stories associated

with the temple but the legends of the great man Jagadii remains unaffected though centuries.

Image Source:
https://commons.wikimedia.org/wiki/File:Ruins of Jagdusha Palace Bhadreshwar Kutch Gujarat

India.jpg

The ruins of the palace of Jagadi.
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B Bhadreshwar : An important port town in Kutch of Gujarat.
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