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Chapter 1

Introduction: The Higher Criticism

1.0. Aim and Object

This doctoral research is centered on preparing a text-critical edition of an
unpublished commentary by Arjunamisra on the Rdjadharma section of the
VMbh. The commentary, primarily titled Bharatarthadipika, is also known
by alternate names including Bharatarthapradipika, Mahabharatarthadipika,
Mahabharatapradipika, — Mahabharatarthapradipika,  Bharatasamgraha-
dipikda, Mahabharatarthasamgrahadipikd, Bharatabhavarthadipika —and
Mahabharatabhavarthasamgrahadipika.

Arjunamisra, an early and relatively unexplored commentator on the VMbh,
has received little scholarly attention, and his commentary on the
Rajadharma section remains unpublished. To date, two manuscripts of this
work have been identified, neither of which is recorded in the New Catalogus
Catalogorum (NCC). One manuscript, bearing accession number 1114/5, is
held by the Howrah Sanskrit Sahitya Samaj and has been catalogued by
CUMRC/NMM. The second manuscript, having accession number 1994, is
preserved in the collection of The Sanskrit College and University. Both
manuscripts are described in detail in Chapter 1, Section 1.3 of the thesis.

Among known VMbh commentators, Haridasa-Siddhantavagisa stands out
for his renowned commentary Bharatakaumudi. In contrast, Arjunamisra,
originating from Varendrabhiimi in Bengal, remains a lesser-known but
significant Bengali commentator whose work predates Haridasa's by nearly
five centuries. Because Arjunamisra’s commentary is yet to be published, it
remains largely unfamiliar to scholars and readers alike.

A critical edition of Bharatarthadipika (BhD1) is thus a vital scholarly
endeavor, contributing not only to the study of the VMbh but also to the
broader understanding of Bengal’s literary and cultural history. This research
aims to make Arjunamisra’s work accessible to a wider audience through the
reconstruction of the text based on the two extant manuscripts.

2|Page



1.1. The Vaiyasika-Mahabharata and its Commentaries
1.1.0. The Vaiyasika-Mahabharata

The VMbh, traditionally attributed to the sage Vyasa, stands as one of the
most significant literary compositions of ancient India and is regarded as the
greatest epic of the subcontinent. Designated as itihasa, a Sanskrit term
etymologically derived from iti ha asa (‘thus indeed it was’), the VMbh
occupies a singular position within world literature due to its vast scale and
enduring cultural impact. This text comprises approximately 100,000 verses
across eighteen major sections (parvans), which are:

(1) Adi (2) Sabha (3) Vana (4) Virata (5) Udyoga (6) Bhisma (7)
Drona (8) Karna (9) Salya (10) Sauptika (11) Stri (12) Santi (13)
Anusasana (14) Asvamedhika (15) Asramavasika (16) Mausala (17)
Mahaprasthanika and (18) Svargarohana.

The text also includes a supplementary volume known as the Harivamsa.
Though its internal anukramanika (index) refers to a structure of one hundred
parvans, the text's layered and composite nature indicates a long process of
growth and redaction, as evidenced by the existence of multiple recensions.

Scholarly traditions trace the origins of the VMbh to oral narratives
concerning the dynastic conflict between the Kauravas and the Pandavas.
These were initially transmitted by Sutas, professional bards attached to royal
courts. According to Indian tradition, the first formal compilation of this
narrative was undertaken by Vyasa at the onset of the Kaliyuga. This early
version, comprising 8,800 verses, was known as Jaya. Vyasa is said to have
transmitted this text to his son Suka and to the sage VaiSampayana. The latter
expanded the narrative into a 24,000-verse version known as the
Bharatasamhita, which he recited to King Janamejaya, the grandson of
Arjuna, during the Sarpa-satra (snake sacrifice).

Subsequently, the bard Sauti Ugrasravas, having received this expanded
version from his father Lomaharsana, made further additions and revisions.
His recension, which survives as the extant VMbh, comprises roughly
1,00,000 verses. Thus, the VMbh in its present form is a palimpsest
composition, synthesized over multiple centuries, drawing upon diverse
literary, religious, and cultural traditions.
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The epic is known by several titles, including Jayasamhita, Bharatasamhita,
Satasahasri-samhita, Paiicama-Veda, Karsnaveda, and Itihdsa. References to
these various appellations appear within the text itself (cf. VMbh 1.1.1;
1.1.61). Additionally, the Bhavisya Purana refers to the VMbh as both the
paricama-veda (the ‘fifth Veda’) and the karsnaveda.

1.1.1. The Extent of the VMbh

The Critical Edition of the VMbh, prepared by the Bhandarkar Oriental
Research Institute, Pune, provides a comprehensive account of these
divisions, identifying and detailing the titles of all one hundred upaparvans
(sub-books or sub-parvans) with scholarly precision.

1.1.2. Special Features of the Santiparvan of the VMbh

The Santiparvan, the most voluminous chapter of the VMbh, constitutes a
critical source for understanding ancient Indian thought on political ethics,
jurisprudence, and spiritual philosophy. It is systematically divided into three
primary sections — Rajadharma, Apaddharma, and Moksadharma — each
addressing, respectively, the ethical duties of rulers, moral conduct during
periods of crisis, and the pursuit of spiritual liberation. Delivered by Bhisma
from his bed of arrows on the battlefield, these teachings are imbued with
profound moral authority, reflecting the traditional Indian reverence for
counsel imparted at the end of life.

Situated in the immediate aftermath of the Kuruksetra war, the S‘dntiparvan
functions as a text of reconciliation and societal reconstitution. It emphasizes
the principles necessary for restoring moral and political order, advocating
governance grounded in justice, restraint, and ethical deliberation. The
parvan 1s philosophically dense, containing significant metaphysical
discourses — most notably the Sanatsujatiya — and expansive reflections by
Bhisma on dharma (ethical law) and moksa (liberation), which resonate with
Upanisadic themes.

Narrative and allegorical elements are employed throughout to elucidate
abstract concepts, making the text both pedagogically effective and
accessible. Furthermore, the political and legal doctrines articulated within
the Santiparvan had a formative influence on the development of
Dharmasastra literature and broader Indian political philosophy.
Consequently, the Santiparvan occupies a central position in the canon of
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ancient Indian intellectual traditions, serving as a vital link between epic
narrative, ethical instruction, and philosophical inquiry.

1.1.3. Textual Extent and Content of Rajadharma

Among the various sections of the Santiparvan in the VMbh, only the
Rajadharmaparvan has received a formal commentary from the medieval
scholar Arjunamisra. He does not provide any exegetical treatment of the
Moksadharmaparvan, likely due to the prior existence of a commentary on
that section by the earlier authority Devarata. This chronological precedence
may have influenced Arjunamisra’s decision to focus exclusively on
Rajadharma, thereby avoiding redundancy. In the preamble to his
commentary, Arjunamisra explicitly specifies the textual extent he intends to
interpret, offering a clear and unequivocal declaration regarding the scope of
his work.

He characterizes the Rdajadharmaparvan as a treatise concerned with the
trivarga — dharma (righteousness), artha (wealth), and kama (desire) — as
well as the appropriate means (sopdya) for their attainment. Through this
framing, he implicitly excludes the fourth purusartha, moksa (liberation),
thereby affirming that the spiritual concerns addressed in the
Moksadharmaparvan fall outside the interpretative ambit of his commentary.

In contrast, the 20th-century scholar Haridasa Siddhantavagi$a, in the
introductory portion of his commentary Bharatakaumudi on the Santiparvan,
raises important textual-critical concerns regarding the delineation of the
Rajadharma section and the very starting point of the Santiparvan. He draws
attention to verses in the Adiparvan (1.2.61-64 in the BORI edition / 1.2.75—
79 in the BB edition), where the structural overview of the VMbh is
presented. Specifically, he engages with the phrase santiparva tato yatra
rajadharmanukirtanam (BORI) / anusasanam (BB) to interrogate the
variation in textual enumeration and classification.

Arjunamisra, however, asserts definitively that chapters 1 through 167 of the
Santiparvan (VMbh 12.1.1-12.167) fall under the rubric of Rajadharma.
This assertion, supported by accurate textual citations, precludes the
possibility of scribal interpolation or error. Notably, in Arjunamisra’s
recension, the Rajadharmaparvan encompasses the Apaddharmaparvan as
well — a categorization not adopted in the BORI Critical Edition, which

treats them as distinct units. The authority of Arjunamisra’s perspective is
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strengthened by his historical position as the earliest among the three
commentators considered here and by his explicit adherence to a lineage of
interpretive tradition that includes prominent figures such as Devabodha,
Vimalabodha, Devarata, Sﬁndilya, Madhava, and his father I$ana
Bharatacarya. The latter, renowned for his oral transmission of the epic, held
the title of Pathakaraja, emphasizing the deeply performative and mnemonic
dimension of epic scholarship in pre-modern India.

The initial forty-five chapters of the Santiparvan concentrate on the ethical
and administrative responsibilities of kingship. These include guidelines for
maintaining law and order, the duties of a sovereign within the framework of
varnasramadharma, and the imperative that rulers themselves adhere to the
scripturally sanctioned norms set forth in the Vedas and Dharmasastra texts.
The instructional content is presented through dialogues among the Pandava
brothers, who seek to address Yudhisthira’s profound existential crisis in the
wake of the catastrophic war.

1.1.4. The Type and Style of Arjunamisra’s Commentary

Arjunamisra, in his exegetical engagement with the VMbh, employs a diverse
range of terms to describe the nature and function of his commentary.
Throughout his work, he variously refers to it as a vivrti, vivecana,
vyvakhyana, tatparyartha, vivarana, and tikd — each term reflecting a
particular facet of interpretive method within the Sanskrit intellectual
tradition. Notably, he also uses the designation visamapadavivarana, which
may be understood as an exegetical mode specifically concerned with
elucidating lexically or semantically challenging expressions. In his prefatory
remarks to the Harivamsa, he further characterizes his commentary as a
durbodhapadabodhint, that is, an interpretive effort primarily oriented toward
clarifying difficult or obscure words. However, his use of tatparyartha
elsewhere — particularly in the introduction to his commentary on the
Adiparvan — signals an aspiration to explicate not merely linguistic
obscurities but also the deeper hermeneutic significance (tatparya) of the text
as he discerns it.

Occasionally, Arjunamisra adopts the term dipikd, as in the title
Virataparvadipika, likely chosen in these instances for metrical or stylistic
appropriateness. Despite this terminological plurality, he consistently affirms
that his interpretive work is best understood as a t7ka, to which he appends
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various qualifying descriptors. Importantly, the Bharatarthadipika, his
principal commentary on the VMbh, should be classified within the fika
tradition rather than the parnjika genre, notwithstanding the presence of gloss-
like elements.

Hence, while Arjunamisra’s commentary incorporates elements of lexical
clarification characteristic of parnjika-style interpretation, its broader
hermeneutic ambition — to articulate both contextual meaning and
conceptual significance — firmly situates it within the fika tradition. His
work thus exemplifies a layered exegetical approach, attentive both to
linguistic precision and to the doctrinal depth of the epic.

1.1.5. A Brief Overview on the Commentaries and their Authors

The VMbh, traditionally ascribed to the sage Vyasa, stands as a monumental
literary and philosophical text that encompasses a vast spectrum of ancient
Indian knowledge. Revered for its intellectual depth, it continues to resonate
with readers from diverse social and cultural backgrounds. A popular myth
concerning its composition tells of Vyasa dictating the epic to Lord Ganesa,
who agreed to act as scribe under the condition that Vyasa would not pause in
his recitation. In response, Vyasa cleverly stipulated that Ganesa must fully
comprehend each word before writing it down. As a result, Vyasa
deliberately inserted complex and obscure terms into the narrative, thus
gaining time to compose the following verses. These deliberately intricate
words are traditionally referred to as Vydasakiita, and they present interpretive
challenges for readers and scholars alike.

Two prominent scholars who have contributed significantly to documenting
this tradition are Haraprasada Shastri! and V. S. Sukthankar?. ShastrT records
the names of 32 commentators, while Sukthankar lists 22. A third scholar,
Nagendranath Basu, identifies 18 commentators — most of whom overlap
with those noted in the earlier accounts®. According to Shastri, none of the
surviving commentaries is particularly ancient, and most do not encompass
the entire epic. Nonetheless, these works are valuable for their discussions of
variant textual readings, questions of authenticity related to chapters and
parvans, archaic language, and sources of embedded stories.

In addition to providing glosses on obscure or obsolete vocabulary, many
commentaries also offer insights into the historical and geographical

references within the text — such as identifying ancient regions, cities, and
7|Page



kingdoms. Collectively, these exegetical works serve not only as tools for
understanding the VMbh, but also as critical contributions to the study of
Indian intellectual history.

Of all the commentators of the VMbh, Devabodha, the author of
oldest.* Several commentators who must have lived after him, such as
Sarvajfianarayana’ (also known as Nardyanasarvajiia), Arjunamisra® and
Nilakantha’, have quoted or mentioned him. Following Sukhthankar it should
be mentioned that, Arjunamisra’s commentary “may be considered as revised
and enlarged edition of the Jianadipika”.® However, due to his reticence we
do not get much personal information on Devabodha. In the colophons, found
in the manuscripts of the Udyogaparvan (nos. 3397, 3398 of A Descriptive
Catalogue of Sanskrit Manuscripts in the Government Collection, vol. 5) he
is designated as paramahamsaparivrajakdacarya; while in ms. no. 3397
exclusively he is said to be a disciple of Satyabodha. Devabodha, in contrast
to the later commentators, focuses only on elucidating the complex words and
passages in the text of VMbh. Further, Sukhthankar pointed out that the
Jianadipika sometimes “offers explanations of constructional obscurities and
grammatical difficulties, and gives the gist of the passages; in the latter case,
usually, under the citation of entire verses (i.e. half slokas) from the text.””

The commentary of Vimalabodha is by far the second-oldest commentary on
the VMbh that we are aware of. From two manuscripts of BORI it is found
that the commentary, in its introduction, is called Durghatarthaprakasini and
Durbodhapadabodhini in two respective verses. But in the colophons at the
end of each parvans, that were commented upon, it is referred to as the
Visamaslokt, or the Visamaslokavyakhya, or Visamaslokatika.'® Haraprasada
Shastr1 pointed out that Vimalabodha offers commentary on the entirety of
the VMbh and mentioned Mahabharatatippani as another title for this
commentary.!! However, in addition to the VMbh itself, Vimalabodha's
commentary cites numerous other sources, including the Vedas, the
Upanisads, texts on Dharmasastra and Nitisastra, and philosophers as well. In
this context it is notable that P.K. Gode presents a list of sixty-three sources,
contained in the commentary of Vimalabodha.'? Sukhthankar placed
Vimalabodha between Devabodha and Arjunamisra. The names of
Dhare§vara, Bhojaraja, as well as his Vyavaharamanjari and
Sarasvatikanthabharana are cited among the sources in Gode's list, which in

some way aids in establishing that Vimalabodha's commentary was
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composed around 1150 CE due to the fact that King Bhoja of Dhara is
assigned to a time between 1010 CE and 1055 CE."® The primary distinction
between Devabodha and Vimalabodha lies in their approaches in
commenting on the text of the VMbh, Unlike Devabodha, who mostly
concentrates on clarifying complex terms, Vimalabodha analyzes the text
using the verse as the basic unit. Vimala's commentary, having the
preliminary title Visamasloki, emphasizes this perspective. Compared to
Devabodha, Vimalabodha covers fewer verses, but it does so more
thoroughly. This method is notably reflected in Vimalabodha's commentary,
which is the first to quote a whole verse before providing an explanation.'*

The next author in this lineup of commentators is Sarvajfianarayana
(otherwise known as Sarvajiia and Narayanasarvajiia), composer of the
commentary  Bharatarthaprakasa. It 1s learnt that he was a
parmahamsaparivrajakacarya, and so a monk, from a fragment of his
commentary on the Adiparvan, reposited in the Madras Government
Collection (no. 2169)."> According to scholars the author of Manvarthavrtti
or Manvarthanibandha, commentary on the Manusmyti is identical with the
author of Bharatathaprakasa.'® In P. V. Kane’s view he flourished between
1100 and 1300 CE.!” However, both Arjunamisra and Nilakantha pay
homage to Sarvajfia. It is not known till now if his commentary on each of the
eighteen parvans of VMbh is available, though his commentary on the Virata
and Udyoga that are published from Bombay.'®

After Sarvajiia comes the author of Mahabharatartha-samgrahadipika
Arjunamisra, who will be discussed later in this chapter. As of now, among
all the available commentaries on the VMbh, the Bhdaratabhavadipa of
Nilakantha is considered to be the most reliable one for exposition of the text.
From his own account, it i1s known that Nilakantha was a Maharastra
brahmana belonging to the Gautama gotra, bearing the surname Caturdhara.
He was the oldest son of Govindastri and Phullambika, living in
Kirparagrama by the Godavar river. In addition to the commentary on the
VMbh, he authored another commentary named Ganapatibhavadipika on the
Ganesagita (a section of the Ganesapurana)'® in 1750 samvat, which
corresponds to 1694 CE, indicating that his period of literary activity was
during the late 17th century CE and the early 18th century CE. His brother
Tryambaka, a disciple of Laksmanarya, also commented upon a part of the
VMbh. However, in the beginning of the commentary on Harivamisa,

Nilakantha states that in order to determine the best possible reading of the
9|Page



text of VMbh, he compared and consulted a large number of codices that he
had gathered from different locations across the country before beginning his
commentary on it.?® According to his commentary the order of the parvans
appears to be organized in this manner: (1) Adi, (2) Sabha, (3) Vana (4)
Virata (5) Udyoga (6) Bhisma (7) Drona (8) Karna (9) Salya, to which the
Gada is attached, (10) Sauptika and ATsika (11) Visoka (14) Stri, (13) Santi
containing Rajadharma, Apaddharma and Moksadharma (14) Anu$asanika
(15) Asvamedha (16) Aéramavasika (17) Svargarohana with Mahaprasthana
(18) Mausala.?!

From the evidence of available manuscripts it can safely be said that
Anandapiirna or Anandapiirnamunindra, also known as Vidyasagara,
commented at least on five parvans of the VMbh viz. Adi, Sabha, Bhisma,
Anusasana and Santi. From the manuscripts three titles of the commentary
can be observed: Ratnavali (on Sabha and Bhisma), Vyakhyanaratnavalr (on
Santi and AnuSdsana) and Jayakaumudi (on Adi). According to Dinesh
Chandra Bhattacharya, Vidyasagar’s commentary is “the most extensive
commentary ever written on the Mahabhdrata literature and indulge from the
very start with learned discussions on textual variations from a large number
of texts and collected from different parts of Eastern India.”?> Gode and
Raghavan unanimously assigned 14th century CE as the time of Vidyasagara.
In his commentary on the Adiparvan Anandapiira quoted forty-seven early
authorities, whose names are enlisted by Gode.”® Eleven in this list had
commented upon the VMbh whereas the remaining ones are cited as
additional sources. However, all we learn from the commentary is that
Vidyasagara was a follower of paramahamsaparivrajaka Abhayananda.**

Additionally, more commentaries on the whole of the VMbh, or its individual
parvans and appendices are available. In this context, we might also mention
a few of those. Both Haraprasada Shastri and Sukhthankar made reference to
Srstidhara, the author of the commentary Mahabharatatippani. Srstidhara's
name appears twice in the list of Vidyasagara (mentioned above), once as a
commentator of the VMbh and once as the author of Bhasavrtti, a
commentary of the Bhdasatika. In this context Dinesh Chandra Bhattacharya
noted that the two Srstidharas are taken as identical by Vidyasagara, which
requires further research.® Nonetheless Sristidhara holds different opinion
than Devabodha, Vimalabodha and Caturbhujamisra about the invocation
before the recital of the VMbh.?
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In addition to Arjunamisra, Haraprasada Shastri mentions a few other Bengali
commentators. For example, Vanikanthacarya’s son JagadiSacakravartti, who
resided at Nalahati, on the river Hooghly near Katwa in the Bengali district of
Burdwan, has a commentary on the Sabhdparvan. Because Nalahati was a
village mostly populated by Sakta Brahmanas, Jagadisa invokes Bhavani in
another work on Vaisnavism, which reveals his religious belief.
Kanthabharana and Paramananda-Bhattacaryya appear to be Bengalis as well.
The Asiatic Society's repository contains the former's commentary on the
Virataparvan and the latter's commentary on the Moksddharma (ms. nos.
3405 and 3406, respectively).

In light of the preceding discussion, it is appropriate to present a concise and
reader-accessible table summarizing the major commentaries on the
Mahabhdarata alongside their respective commentators.

Commentary Commentator Remarks

Mahabharatatatparyatikajiianadipik/ Devabodha (1100 CE) Mentioned by both
Jianadipika Haraprasada ShastrT and

V.S. Sukhthankar

Mahdbharatatippani/ Vimalabodha (1200 Mentioned by both
Durghatarthaprakasini/ CE) Haraprasada Shastr1 and

Durbodhapadabhaiijika V.S. Sukhthankar

Bharatarthaprakasa Sarvajianarayana Mentioned by both
(also Haraprasada Shastr1 and

Narayanasarvajiia) V.S. Sukhthankar

(1100-1300 CE)

Bharatopayaprakasa Caturbhujamisra Mentioned by both
(1300 CE) Haraprasada Shastr1 and

V.S. Sukhthankar

(Maha)Bharatartha(pra)dipikal Arjunamisra Mentioned by both
Mahabharatarthasamgrahadipika (1400 CE) Haraprasada Shastr1 and

V.S. Sukhthankar

Jayakaumudi, Ratnavalt Vidyasagara Mentioned by both
(1400 CE) Haraprasada Shastr and

V.S. Sukhthankar

Mahdbharatatippant Srstidhara Mentioned by both

Haraprasada Shastr and
V.S. Sukhthankar
Bharatatatparyanirnaya Varadaraja Mentioned by both
(1500 CE) Haraprasada Shastr1 and
V.S. Sukhthankar
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1. 2. An Overview of Arjunamisra and his Commentary
Bharatarthadipika on Vaiyasika-Mahabharata

1.2.0. Arjunamisra the Commentator and his Commentary

Arjunami$ra, son of a reciter of the VMbh named I$ana Pathakaraja
Bhattacarya of Campahettiyakula, was one of the prominent early
commentators on the VMbh. Bengali by birth this Varendra Brahmana from
North Bengal composed his commentary on the VMbh under the patronage
of Satyakhan. In addition to commentating, Arjuna became a pathaka, i.e.
reciter of the text, following in his father's footsteps. On the basis of the
evidence recorded in the New Catalogus Catalogorum (NCC), Vol. 19 (p.
129), together with the manuscript materials preserved in various repositories
of West Bengal, it is possible to identify nine distinct titles under which
Arjunamisra’s commentary on the VMbh is transmitted. These variant
appellations are as follows: Bhdaratarthadipikda, Bharatarthapradipika,
Mahabharatapradipika,  Mahabharatarthadipika,  Mahdabharatarthapra-
dipika,  Bharatarthasamgrahadipikda, — Mahdabharatarthasamgrahadipika,
Bharatabhavarthadipika, and Mahabharatabhavarthasamgrahadipika.

A closer examination of manuscript collections reveals the presence of these
titles across several institutions. For instance, the designation
Bharatarthadipika is attested in the holdings of the Howrah Sanskrit Sahitya
Samaj (ms. nos. 1114/1, 1114/2, etc.), the Asiatic Society, Kolkata (ms. no. G
6589), the Uttarpara Jaykrishna Public Library (ms. no. 204/2), and the
Sanskrit College, Kolkata (ms. nos. 1783/1, 1800, etc.). The title
Bharatarthapradipika occurs in manuscripts from the Howrah Sanskrit
Sahitya Samaj (ms. no. 1114/9), the Asiatic Society, Kolkata (ms. no. G
4515), and the Sanskrit College (ms. no. 1992). The form
Mahabharatarthadipikda i1s represented in the collections of the Sanskrit
Sahitya Parishat (ms. nos. 10146, 10198), the Asiatic Society, Kolkata (ms.
nos. G 4035 B/1, G 4035 B/2), and the Sanskrit College (ms. no. 1783/2).
Similarly, Mahabhdaratapradipika survives in the Sanskrit College (ms. no.
2000/2); Bharatarthasamgrahadipika in the Asiatic Society, Kolkata (ms. no.
G 6585); Mahabharatarthasamgrahadipikd in the Asiatic Society, Kolkata
(ms. no. G 3577); Bharatabhavarthadipika in the Asiatic Society, Kolkata
(ms. no. G 4515); and Mahabharatabhavarthasamgrahadipika in the Sanskrit
College (ms. no. 1996).
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The multiplicity of titles attested in the manuscript record suggests a
remarkable fluidity in the transmission history of Arjunamisra’s work,
possibly reflecting scribal interventions, local traditions of nomenclature, or
attempts to emphasize particular hermeneutical orientations. For the purposes
of the present research, however, I have chosen to adopt the title
Bharatarthadipika, in view of its relatively wider attestation across multiple
repositories and its repeated use within the manuscript tradition.

Arjunamisra consulted the commentaries of Devabodha, Vimalabodha,
Sa‘mdilya, Madhava, Narayanasarvajna as well as his father, while
commentating on the text of the VMbh.?” According to Jogendra Chandra
Ghosh this commentator belonged to 1283 CE?*, whereas P. K. Gode
assigned his time somewhere after 1409 CE.*® Except parts of Virataparvan
and Udyogaparvan, the commentary of Arjunamisra on the VMbh has yet not
been published. In this context the remark of Sukhthankar is significant.

A commentator of the Mahabharata who has suffered an undeserved
neglect at the hands of the scholars and publishers alike is
Arjunamisra. Not only is Arjuna's commentary better than that of
Nilakantha, his text also is superior, in many respects, to that used or
fixed by the western commentator. And yet Arjuna's Dipika has never
been published in its entirety and, being difficult to access, is seldom
consulted by scholars.*

1.2.1. Arjunamisra’s Position in the Commentary Literature of the
VMbh

To show the significance of Arjunamisra V.S. Sukthankar noted that
Arjunamisra is cited or mentioned along with Devabodha and
Sarvajiianarayana by Nilakantha in his well-known scholium. For instance,
Nilakantha discusses several meanings of the word jaruthya in his
commentary on verse 3.275.69°! at the end of the Ramopakhyana. One of
these explanations is provided by Arjunamisra, whom he specifically names::
Jjaruthyan trigunadaksinan iti arjunamisrah.>

About the nature of Arjunamisra’s commentary Sukthankar further said the
following.

The homage which Arjuna pays to Devabodha in the Introduction to
his scholium is by no means a matter of mere form. Arjuna appears to
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have made a very close study indeed of the scholium of Devabodha,
and based his own commentary, on the Adi at least, largely on that of
his predecessor. He has copied very large portions of Devabodha's
commentary, sometimes verbatim, sometimes in extracts. Moreover,
even when the commentators differ, the influence of Devabodha is
plainly discernible. In fact, Arjuna's Arthadipika may be considered, as
I have remarked elsewhere, as a revised and enlarged edition of
Devabodha's Jiianadipika.>

Sukhthankar added that Arjuna's commentary on the various Parvans of the
VMbh has been transmitted either individually or in clusters of a few Parvans
at a time. Although there are complete manuscripts of his commentary
available in Bengal, they are quite rare. Written in Bengali and Devanagari
characters, the manuscripts have a variety of dates from the seventeenth or
later centuries. Samvat 1676 (ca. A.D. 1620) is the earliest date that has been
reported thus far. Arjunamisra's reference by Nilakantha undoubtedly
demonstrates his precedence to Nilakantha, who lived in the third quarter of
the seventeenth century. It seems from Arjuna's commentary that his work is
closely based on Devabodha's work. In the Dipika on Mbh. 14.25.26, he also
makes reference to his own commentary on the Vedic hymn Purusasiikta.
Telang believes that he lived after Sarhkara, whereas Holtzmann believes that
he lived in the thirteenth or fourteenth century. However, neither of these
academics provides an explanation for their assumptions of Arjuna's
chronology. His commentary also includes the Harivamsa as an integral part
of the VMbh as he exhaustively defended his view on Harivamsa to be an
essential component of the said epic.**

As per the beliefs of tradition, Jogendra Chandra Ghosh suggests that
Bhattanarayana and Susena, the ancestors of Arjunamisra and Satyakhan
respectively, must be contemporaries, as they were both among the five
Brahmanas who were invited to Gauda by Adisora. According to the
Varendra Kulajis, Ghosh asserted that Arjuna is the 25th descendant of
Bhattanarayana the Campahattiyakula.

1.2.2. Recent Works on Arjunamisra

In recent years, Ratna Basu has contributed significantly to the scholarship on
Arjunamisra through a series of insightful publications, which merit attention
here:
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(1) ‘Arjunamis$ra’s Commentary (Maha)bharatartha(pra)dipika on the
Bhismaparvan of the Vaiyasika-Mahabharata’, published in Satavarse
Nityanande Prasunarnijali (2022);

(11) ‘Textual Extent and Content of Rajadharma in the Vaiyasika-
Mahabharata’, in Samdja Bharati (2022);
(i11) ‘Arjunamisra’s Commentary on the Vaiyasika-Mahabharata: Some
Problems with a Few Manuscripts’, also in Samdaja Bharati (2022);
(iv) ‘Vaiyasika-Mahabharatera Arjunamisra-krta tika Bharatarthadipika:
Bhismaparva’ (Parts 2 and 3), featured in Samaja Bharati (2023);
(v) ‘The Editio Princeps of Arjunamisra’s Commentary on the Concluding
Parvans of the Vaiyasika-Mahabharata’, published in Anviksa, Vol. XLIV
(2023).

Moreover, a doctoral dissertation by Pranati Jana, a PhD awardee at the
University of Calcutta, titled The Concept of Dana in Indian Heritage and a
Text-Critical ~ Edition of  Arjunamisra’s  Bharatarthapradipikd — on
Danadharma of the Vaiyasika-Mahabharata, has also offered valuable
material relevant to the present study. Full bibliographical details of these
works are provided in the references section.
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1.3. Description of the Mss.

The Rdjadharma section forms a part of the Santiparvan of the VMbh,
comprising 167 chapters (adhyayas) and a total of 6,543 verses. The
commentator Arjunamisra, evidently, did not have access to the BORI
Critical Edition of the VMbh; therefore, the numerical references cited here
are based on the Bengal recension. Notably, the BORI Critical Edition also
enumerates 167 chapters under the Rajadharma section. Manuscript evidence
suggests that Arjunamisra hailed from the Varendrabhiimi region, and thus
we have prioritized the Bengali recension by using the BB edition as our
collateral text. However, readings from other regional traditions occasionally
appear. For instance, in verse 137.6, the BB edition reads atitiksuh, while the
BORI edition gives atityaksuh. Similarly, BB records hatatviso na at 137.17,
whereas the BORI edition has hatatvitkani at 139.17.

1.3.0. The Mss. of the BhD1

Manuscripts of Arjunamisra’s commentary on Rajadharma are available only
in Howrah Sanskrit Sahitya Samaj, bearing the accession number 1114/5, and
The Sanskrit College and University, bearing the accession number 1994.
The descriptions of these manuscripts are as follows.

Ms. no.: 1114/5; B - 321; Title: Bharatarthadipika (Rajadharmatika);
Author: Arjunamisra; Size: 52 x 16 cm.; Folio: 16 (1-16); Material:
Handmade Paper; Complete; Script: Mediaeval Bengali; Date and scribe’s
name not available.

Beginning:
oA ||
simesiAEe dieht Yiomet 5T |
TSR Srgel fRTeTT weg e |
HY TSTIHERT TR AT TR || hellgehred FRarHeaTad ois: Semar

(=N

IR e EdTead T | halgent: FHANaqyu: |
Colophon and end of ms.:
|| #TFeTeRTEr, FEHaT, || 3fd siesHreRar Tstemdien aam | © |

This ms. is taken for transcription and noted as A in the critical
apparatus. This ms. is not recorded in the NCC.
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Another manuscript on Rajadharma of the VMbh is available in the Sanskrit
College and University. This ms. is recorded in catalogue of the Sanskrit
Manuscripts in the Sanskrit College and University. The description of this
manuscript is as follows.

Ms. no.: 1994; Title: Bharatarthadipikad (Rajadharma), Author:
Arjunamisra; Size: 48.5 x11.5 cm.; Folio: 11 (1-11); Material: Handmade
Paper; Complete; Script: Mediaeval Bengali; Scribe: Sivanathadevasarman;
Date: 1700 Saka year.

Beginning:

3% FHI AEU || 3727 TSTFHETERT || Fleehred Frarieared st Sfiewar s
AT M-I RRISTEIH G- AT R TEAT e edTeda e :  haIgehT:
@Cﬁ'ﬁﬁ?ﬁmz |

Colophon and end of ms.:

gl SiasiHIHerRAT TeTerdetenTt 9T ol ... fofied
fRTeTeraRTHuITeHT T 1| 2ffeReoT: || SrehTeaT: gwooll o || #iTm:||

This ms. is taken for collation, and is noted as B in the critical apparatus.

1.3.1. The record of the NCC

The NCC, vol. 19 (p. 129), records the following about the commentator and
mss. of his commentary. The complete text of it is not available in any of the
repositories. The excerpts of the entry in NCC is noted here.

C.  (Maha)Bharatartha(pra)dipika  or  Bharatasangrahadipikd by
Arjunamisra, son of I$ana of Campahetikula of Varendra in Bengal, follows
C. of Vimalabodha.

See V.S. Sukthankar, The Mahabharata Adiparvan, Prolegomena, pp. Ixiii -
Ixv.

Mysore 1. pp. 152-53 (Santi) (2 mss.).

Mysore N. D. VI. 16938 (Rajadharma)

Extr. p. 33. 16939 (Moksadharma).

16940 (Anusasana).

16941 (Moksadharma) ...

The NCC, vol. 19 (p. 117), records the upaparvans of Santiparvan
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1.3.2. Observation

We have noted several points during the process of reconstructing texts from
Manuscripts A and B. In Manuscript A, chapter numbers are distinctly
marked, while Manuscript B lacks such numbering. Manuscript A sometimes
includes titles for sub-chapters, as seen in chapters 39 and 40, whereas
Manuscript B completely omits these. When compared to Manuscript B,
Manuscript A features a higher frequency of punctuation marks, particularly
periods. In Manuscript A, the chapter numbering skips from chapter 9
straight to chapter 15. However, the text indicates that discussions on
chapters 11, 12, and 14 are present, even though they are not marked or
identified distinctly. Both Manuscripts A and B display evidence of disorder
and lack a uniform structure.

It has been noted that Manuscript A lists chapter numbers at the conclusion of
each commentary, in contrast to Manuscript B, which does not. Furthermore,
the chapter numbers in Manuscript A do not consistently align with those in
the printed editions of the BB and the BORI, which serve as exegetical
references in the reconstruction of Arjunamisra's commentary. It is important
to mention that in the reconstructed version of the commentary, each chapter
1s organized into separate paragraphs based on the chapter numbers found in
Manuscript A.

In Manuscript B, Folio 8b contains 15 lines per page, while from folio 9a
onward, each page contains 14 lines. Another noteworthy observation is that
starting from folio 9a of this manuscript, there is a clear change in
handwriting. The script from this point forward appears more polished and
calligraphic. It seems that a different scribe has taken over from verse 17 of
folio 13a.
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1.4. Editing Principles

In the present study, the manuscripts of the BhD1 on the Rajadharma section
of the VMbh have been transcribed following established editorial
conventions, with reference to both collateral and cognate sources.
Orthographic standardization has been applied in accordance with Paninian
grammatical principles. Common scribal confusions typical of medieval
Bengali manuscripts — such as the interchangeability of va, ba, and ra, and
the ambiguity surrounding forms like tva, ttva, h, sca, and sva — have been
carefully resolved.

Several paleographic features, found in both the manuscripts, warrant special
attention. Generally in medieval Bengali script, ba, va, and ra are often
rendered using an identical triangular grapheme. This same symbol is
sometimes also used for ra, na, and /a, adding to interpretive challenges. The
character for ca may also closely resemble this triangular form, making it
particularly difficult to distinguish between clusters such as sca, sva, and sva.
Such instances are seen often in these manuscripts too, as they both are
written in medieval Bengali script. Instances of double nasalization resulting
from scribal error have been corrected and are not recorded in the critical
apparatus. However, where both anusvara and nasal consonants are distinctly
preserved in the manuscript, they have been retained.

Reduplication of consonants in conjuncts following  has not been preserved,
as such reduplication is considered optional (vaikalpika) according to
Paninian grammar. In contrast, where the reduplication of plosives is
etymologically or morphologically required, it has been reinstated. These
regularized forms are not cited in the critical apparatus, as they fall under the
scope of orthographic standardization. In the reconstructed portion of the text,
the pratikas have been highlighted through the use of bold typeface in order
to distinguish them from the surrounding material. Furthermore, for the sake
of clarity and ease of reference, these pratikas have also been systematically
compiled and explained in the glossary appended to the study.

1.4.0. Signs and Symbols

In the reconstructed text, the present investigator has employed specific signs
and symbols to ensure accurate representation of the manuscript.
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Parentheses ( ): These enclosures are used to denote verse numbers.
Degree symbol (°): This symbol is used to indicate textual continuity,
marking that the passage connects seamlessly with the preceding and
following sections.

1.4.1. Submission

I humbly submit that the present work is a sincere and earnest attempt to
produce a text-critical edition of Arjunami$ra’s BhDi, a significant
commentary on the Rdajadharma section of the VMbh. This edition is
accompanied by a critical apparatus prepared on the basis of a careful collation
of two extant manuscripts, which, though limited in number, offer valuable
insights into the textual tradition of this important work.

The subject at hand is vast and intricate, rooted in the profound literary,
philosophical, and ethical traditions of ancient India. The Rajadharma, with its
complex discussions on kingship, dharma, and governance, represents one of
the most intellectually demanding portions of the VMbh. The task of critically
editing a medieval Sanskrit commentary on such a dense and nuanced portion
of the text presents both immense challenges and rewarding opportunities for
textual scholarship.

I am fully aware that this endeavour, while undertaken with diligence and
devotion, may appear limited or imperfect in the eyes of accomplished scholars
and experts in the field of Sanskrit textual studies. My training, resources, and
experience are humble in comparison to the magnitude of the task.
Nonetheless, I have undertaken this project with a genuine desire to contribute,
however modestly, to the field of VMbh studies and to make this valuable
commentary more accessible to scholars and students alike.

In preparing this edition, I have sought to adhere to established principles of
textual criticism, applying careful attention to orthographic conventions,
scribal tendencies, and philological detail. Wherever the manuscripts diverged
or presented difficulties, I have tried to document them faithfully in the critical
apparatus, while also making editorial decisions in line with traditional
grammatical and interpretive norms.

I have done my utmost to collect, collate, and present the material with
scholarly integrity and precision. Yet, I remain deeply conscious of the
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inherent limitations of my work. For any errors, omissions, or shortcomings
that may still remain — whether due to oversight, misjudgment, or the
constraints of my intellectual capacity — I offer my sincerest apologies. |
earnestly seek the indulgence, corrections, and guidance of the learned
scholars and readers who may engage with this work.

It is my hope that, despite its limitations, this edition may serve as a
foundation or stepping stone for further research and that it may inspire
continued interest in Arjunamisra’s contribution to the exegetical tradition of
the VMbh.
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Chapter 2

Text-Critical Edition of Bharatarthadipika on

Rajadharma of the Vaiyasika-Mahabharata

s |l

e U et o ¥FeT |

TSrereEr argTe Rt ey a0
HY TAIHSIHRT JAE FUmld had |1’ watgented eaiiced s fiamar sy
SIS SRl ST~ ool T ST e -2 e 2o T e EdTeqa el | Shatgent:
FATATIO: | T T viver” e Rreawa: FedRig wremms afge: gafeha 3w: | Fer
HeE AT JIA TR sheall GHUT S0 fagam S’ STeotet gsT T Joawd
TEF-L |1 R AT hiad | Tod QAo [ohed FOTS TR 311k
seRique HuoT g:fedr I gfeg: ®of sfd ww: | goft g sraehot” orh Wt
UIGEFSE AEHTAETa Fad: e | T o g ARdlfG STrefigiuid U | e gest
wradifer facand | SaaTeTesHIETawS qoer “aerd Fateaad & ot fawgme” s

' This is scribe’s invocation. B 3% THT TRIF0MH ||
® This verse is om in B.
} A Y TSR AATITIE T R, B 3727 TSTerdelet |
* B SESE om.
° A e, B Rt |
6A‘Jﬁ€f; B I |
7A‘14T@F[; B 9 |
S AT e, B TR A SRR
? A qETRfaEs; B deiifong |
' A sTaehivl; B tahivf |
" In Biswabani (BB) ed. the reading is TSI |
12;[%?[; Bgﬂal
" A fowere; B fowmm |
" ASd; B fosiq |
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TR, TATTgt TRETI MTaRhI-aTa g : T a7 | T8 o Jrmergei a e |

I

I A ek TIIH 11211
SRTFITRI 39T || 3T ARG 3T | SAfregreere’’ &1 &1 Sassial  foliese: |
TR AT AERRAT Y Z0H | T TEATT FHISEd € a9 Ih: dge Ay
Tt hea 1R
TR fageat foama: It shis A Iihg”! ATar I $16 20 THrera,
WO | TN HA THHATTY Igosdl A Hed ey gguaed e o =mee
TSR 11311
THIASIATY < FHAT, AT IFTTEAT ITed: THaR: YUG:* SaugewTdT: |||
aATferseet wepfed Terfarat anfear” g’ & Fwamd 1l
STFIT ST || THYAI T SYATT " T ol W Wiefesi ShTeTOre : JIred: | Igaror
SCRENEEEAERREL L ATA]
IR - IR TN TRt AT Geerdter STTuifd ||l
AITS Uy’ AT shded feame™” |

4t T2 enfriifersses sHHom Ja st |

5 A TR B e |

A 39; B 39 |

"7 A formEme; B AfadRme |

'® A GEdSIAT; B GEdSeR |

" A srefiaar; B stafaar |

Y ATEY; BAEqE A |

' A ufag; B YRS |

zzBéa'gﬁHﬁom.

23AW:;B@'§Q:I

24AW:;BW€:I

A ofTfoeand; B SATfrd |

% A, B ITfa: |

7 AT BAS |

A TGS, B oA |

A YTeRehisiae |

3 B H{raTfuadt om.

%A O; B U |

2 A T IIRF; B FA oI |

¥ A Fied FreEme; B Teeerd e |
24 |Page



THREAT THAT FAE i ehoel: |

TRy foreaTat 7 weuyEta: 1

4T At wHOT | oy o daor Shfomies | auRe e aesd awd’ |
TARARE: " HAUN: Afhsa el weelehy Uig:" | T gEuerieyd 3 |
S e’ st et gt stfaem g gderrm, v
WWWW“WWW|WWaﬁﬁ%ﬁﬁWW
Feal T8Y 3 W | g feral e 9 ST stferereded afiderd. Rifég
SRITH A Wioadvd: qaead: dad: JTUTATSAT SRS Heia: Toue:” fafatead
Y o IRl FIT 3 AT : SAAHAT: FALAT: Tl Tesi=d 11|

W Wfvrfed soale agHe o Tod e =i R g et yrREIE T
FTEqeaE: ! it AT Waqﬁﬁﬁw | ¥ TTaRESih:
TATSRSASIHY FFATY 7 STRIEH | ECERONIR: e 37 HTE . T Sarenr ' 3id
TEVTE AfaaedT I A AT ey Sufkerd! Wafd o aefeeeR M SueTEr Haild |
HfUrsaTq Fafeee  Hald o7 SHMIM S [ea= e Tafd wia:™ || o & e

* AT T | A om this verse (8.6).

gy fomT Serr Sifertfiest: | B om.

* B arewd aHd & om.

¥ A 9iT:, B @RA: |

* B afirg: om.

¥ A aETiedd; B T UgATed: |

© B3fd om.

‘g Sﬁ aﬁﬁagwﬁw om

2 A HRTEY; B 3R |

A T ITETRIT; B TRREeHRU |

“ A YT, B 319 |

A TEU:; B Wedqd: |

* A Wf; B @R |

Y A B GAETHI:, A AS]: IGAETH: |

® A STCHTTETE: ; B T TUTHIH: |

PATE; BW |

* A FE(S 3 ATE; B FEGATE |

** Both the mss. used plural form (¥4TETE] yaf=d) here but it is suggested from the
commentary that these should be used in singular (3fd T@umay... Sufkerar wafd). Further these

are used in singular in the BB edition of VMbh also. (Cf. 9.20).
2 A ¥E° om.

® A SREMYH d9a [eYa= WEA T Wid:; B 3R Fataegaid daHRHIeH qaref w@re 3f
HTd:|
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Frramar wsar: wraet A e FHicqaHT T FATIERT: " SR A d
forsTenTsiT: Segear AT dehlet= aul = Herdifd Hear IR

ATeT T I dH Th fovreae asfgufasy deareraforg, cawhea i
FATHAE" T 3 TEersm:” AHTHHETdsR’ A, oS FHdlcHT
HATCHT AT GHesosh: Tegre a0: forerd A © urfdfer frsaste: wfea=ia: |
ATHAAT WEHR AT § TSI FTEAT iecadl1ed FAtehehl: <ATdehl: TEFHET: T:
O 208" A WIG IUT AT | TekdT: Ugeh 3 A9 Heedl: Ugeh FaaigeA: 7 T
e PR e AT shsagareastiertut fafegm Torgy | aiftfgen @i
vz dave: AT qve: wHY w9 FAiQET 9T WeETEd | F9T SO
TR B SATera e -S| qE gu AN A SHae: AT T
e ThReeade: ThH-UIRT: SUSHAT: TR Hedwrd] shedl Huw: forsemeta: ™
Taewe: | aar

> BB and BORI eds. the chapter no. is 11.16. It should be mentioned the chapter no.
provided by A do not always match the chapter numbers founded in the printed eds. of BB
and BORI, taken as exegetic materials for comparison in reconstructing the text of the
commentary of Arjunamisra.

> A TdT: om.

% B JIERAT: om.
> BB and BORI eds. the chapter no. is 11.26.
* A STCATHHTE, B SAcTedH |
B 31 om.
© A TEEATH:; B TRTHH: |
5 A HAHTHHMISRE; B AT |
GZAW;B'%‘:‘TSH
% oy qUE; B °Y: YEARIHMT: |
* A T 3d; B T 39 TS |
% A JH1eRLUT; B IRk |
® A fi=dve:; B feve: |
% A |9, B IOY |
B9l om.
A IFYIRAT; B OHTIhTIoT |
" A TS, B ST |
' B ITH: om.
7 A guT; B SIargHT |
7 A T HNHA; B @A |
7 A fosararg:; B fasra: |
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wer: Tt A e huS AT AT ATAATAT STLITE: HUTET STaTel HAToo i
AT oS T AR ar 124l

HAEAYUT: Hldghg: A" HATAATHATH qGTed FH Tal T 1 Ieeieh
e foremt widepr: | 7 aea e I RRger Fehr: Fameresem |

TG e Agfeas Teeusd |
Tgued Teraar 7 feRfeer e aer 1™ 3 |

T g fimEaE T gEd qEy | ST et gwEd |
TR RAATTENUTS SATGARIA F: THHATGAT GSETee H: " © Ui ITd Fhedl Terare
v SdehqHRIhedTd o JIe: SaTd Td Sheall Sidehd 1ch: foRfHid s=reifa e | qefy
TESUTEAN: Y MR A eouiild Jaedsh CUSTEHT TIhEeueh SqeTie
e’ dgfeey  FaymiEEl” el wafd  qory g soeme
UTAT=RUISTATE: RATCEATE | Sgued saadl 1 fefsateld agi 9w did o Teid & o |

6

o

’ BB reads figrd and BORI reads fogad (15.42) |

’* BB reads #%&i%Hq and BORI reads T&& (15.51) |

7 A STEET; B ATEH: |

% BB and BORI both the eds. read 3Ffd: | In Ms. A and B the reading is 37 and the
meaning is 3149E:| But in BB ed. the commentary Bharatabhavadipa of Nilakantha we get
the reading 3#Tfd: and the meaning is gM: |

" A AT B STRTqEehe |

® A Tt; B I |

BB ed. reads 3s% and BORI ed. reads 3c8a (16.12) |

® A WIqATY; B ¥ |

A RRerer 7R fdes aresrem; B RRaer 79] FHamammeste | Both the editions of BB and
BORI read e |

A ATEMFTET 3% | A om this verse.
8 A STETH om.
% B ot WISHATRT om.

& A gISHETEAE:; B 9IS : |
% A JMRTATE; B YURATATE |
® A Fgieaefufd Jeeush; B qg=os Jecde |
© A FHIEHT; B FUSTIeAT |
nggﬂTﬁ{om
2 A FHANTITERHY; B FHauaiEmsiy |
A Aehfaric; B efishTarie |
% A TSR SO, B T SReRoam e |
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EAT = T ST Sfeaeet =@ | a9: Je™ AT v

SIHIRI, TATd TVRITR I cT=ad | 3¢k =

T Yh TCIg AT TeI1g o TeATd |
| Ferad: qed geereEaE It 11 3 |

HA TAAIRAATHETRATASIAHE e A= SHTeT Sid it 3fd
l12&l

sftwerrerr || et arenfer: aaeqfn srfaet sm: faf: aioeee: e
RN 33 =¥ STqAT QAT ST ATTSSI AR 578 FHIBTIGAT S
Fororet*” feerm ST sTTetrey wT: ST Toued UTer JReavat iGferRIy: SSTT: I rert
gty FgmA ! gEgane ¥R aa'” e wrdiea wftse C avata @ avae,
T U9 F=ET A i ST aefieer |12 ol

UeATH U9 SRR | ST Jeaar: ' g foqem steRata T Hafid duned I
wfersfrol sooT g:faar: wetedent: waAT: WAy WY FramreR: ' S |

* B %heh om.
%B = om. A I om.
7 A CFRAIH; B °IHaM |
*® A ¥fd; B 4 |
* Both the eds.of BB and BORI read $&: | Both 31, mentioned in the reconstructed text,
and 35 is derived from the root 374, meaning to kindle (fsrg=ff €4, Paniniya-dhatupatha
07.11). For 5791 the affix is ghari, whereas for 35 it is kta.
1 Both the mss. read f=® and provide its meaning as f&dT | It is observed that in the
printed edition of BB the term is used as a9 and in the BORI edition as f=@ (17.8)
according to the Bharatakaumudi of Haridasa-Siddhanta-Vagisa the meaning of fowm is
R (fowmt fosrat f&ai sRfa 1) whereas the meaning of the term fa=@, found in the BORI
edition, means ISFIIY: as is observed from the Amarakosa (2.7.30). After critically
considering all the readings along with their meanings we would like to take fo=T® as in
both the mss. the meaning is given as &
0 A T T B e |
2 A g ; B e |
12 A {8 uw; B HEH om.
' In BORI eds. the reading is &1 (18.5) |
105 A TurmTesn:; B foamamem: |
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Qe || TR g e qigHer Sttt whaReny e g,
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TR aTerTeal geaat f& v sroft srerodrer wfafyar || wvfife arg ferrerrdon iy
.20t 7 werdtearel: | =rqeret =rqeiat =rquert A i 2ot Jreerr geaEE: ' g
qfea: ' wqor: JurEeat SRR ST Hldshed: WIS U 1130l
ehivish ' AT || SEXUT SeRETe | 3f are:! e et geitea: dier: R
AT YIS TTE ke ' 5w e guinaiel aumam amemvere foa a5
|TUS: UT: 9 1ot agd o i agre: ' swwwehad qusress Brepd e
@_e'\Th'CI'F(HT"I'TT-[TIﬁT: STl o eHye g w=aes H?ﬁ'quiWT Wj{'ﬂT
T || et 1128l

rTarEred e forgraseraT forgt: sermt At aq afear feael: e e srgyet
Tl AT IFH, ATHEUS  TAL Yofealr TS dmal SfedaE:  sEanE:
AT RTesaTao HTTore: Tt STATelt STeier STeiR[are STfHvn eriRfeded a STraraoi e
referda: Srefemil fUvaTeRiqersiy: Safraaedshid TevRh: THAT A1 WSid Ta-aedos:

5 A Hiftgsh:; B HRa |

197 A ST, B O |

108 A ferar:; B fear |

@ Both the mss. A and B read Tega=i: |
10 A ot B frrarme |

B g om.

12 B =y e F: 210ft sraroars wfefsar || swwoftf are fomrersorn e f:20ft 1 srerefieaed: | om.
2 BB reads 99%ER: and BORI reads S3%E (20.8))

BB ?‘clﬁlﬁ:, BORI a;fﬁr—r: |

> BB omits the word.

"¢ This term is absent in BB and BORI eds.

BB ed. reads 37d@m™ (161.2); BORI ed. reads 3fd a1&: (160.2) |
12 BB and BORI both the printed eds. read Tm@T: fosrareer (BB 161.24; BORI 160.24) |
1A TETEY:; B @STER: |
120 A i GRS om.
2 BB ed. reads FemdaT: (162.3) and BORI ed. reads e |
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TR AR ST SR M Ushd SUEN Fd wewr o (g o
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& € STfient dceif=idi SrtsUat afd srdisu HeaHaaen o fEemag: feurpre:
HUITEATEATIHYOT ** HET AT e | & FEER TH%: qe9d: a6 TMaeed a1 wal:

AN eI FeAlga: ~ Fei: A, ToUH HeTure: FAguUr: | JTshist o7 guit Feai
Fol BrHTAT AHTEE: TANIHH: SLIHH a7 || SHaeaTeaT |12 EE)

=t fovwar 3:fad: gkt sree: f5wrorg: afenss: S Wit TuT W e A
WTEUST: TFIrRINT: Tfeaeerg 3id hiad | IivSe - dadl o] SITeRea 3HE:
1R &Ll|

IERUST 3 ETEHT AgEal agd: SreiaeT: ' o qevshATTd da yreltd e
FHIETHR: ST : AT [oTsehFHeh AqAT: > AdrufisT: 1188 ¢ ||

TRUT Il FQTEATE 98 FETe oQreITs asl: qAsfoed foremer fawsl fomm e
EACK AT _0|'{?=\_>59-1T:136 AR fwvorr  ufaer: sfdar: et
faferargramfer=a: gumem: ffwerseeasn: argET: Tegauiied: s
TATEhT: TRHTSH!: aledr: IS EHEHM HeTeHH T WIUSY By FTehed Faued
ATTETET LS 112881

12 BB ed. reads URfIEdo (162.41) and BORI ed. reads TuefamRor (161.39)1
12 BB ed. reads S (162.45) and BORI ed. reads STt (161.43) |
¢ In the colophon of BB 162, name of this chapter is SgSiidT |
*BB ed. reads J&¥: (163.15) and BORI ed. reads %&9: (162.15) |
BB ed. reads o®THN (163.37) and BORI ed. reads o®f@ur (162.36) |
BB ed. reads %158 (163.45) and BORI ed. reads Faiiga: (162.44) |
“*BB ed. reads gavseH (164.13) and BORI ed. reads qfHueed (163.13) |
22 BB ed. reads 99 (164.28) and BORI ed. reads & (164.3) |
B0 A g9HY=sd; BYgHI=ed | BB (164.32) and BORI (164.7) both the eds. read 95HJ=ed |
1 BB ed. reads 1eadt (164.30) and BORI ed. reads sa4: (164.5) |
12 BB ed. reads 31ifafE: (164.37) and BORI ed. reads 37mfd: (164.12) |
BB ed. reads ™ (164.37) and BORI ed. reads (164.12) |
BB ed. reads Y@= (164.37) and BORI ed. reads e@=mict (164.19))
135 BB ed. reads =T (164.47) and BORI ed. reads &d9sT: (164.22) |
“*BB ed. reads sR#RM: (165.13) and BORI ed. reads Itpem: (165.12) |
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AT BA 11200l
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29 B || TGOS || THFORT: ARRIFUSHIET a&dd: | qd: IR T TEeae G | S
STEIHTE TESHhTReTfe sreamed: quedr THeg argeasd YR Al JoT TMd: J91 FUHRA,
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in colophon; A om this portion.
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Chapter 3

Rdajadharma in the Vaiyasika-Mahabharata and in the
Manusarirhita

The term Rajadharma has a very broad connotation. It encompasses all of a
king's duties for both domestic and exterior governance. In addition to the
Santiparvan of the VMbh (400 BCE - 400 CE)', this topic of Rajadharma has
been covered by a number of primary Smytis and a few Puranas, including the
Manusamhita (MS) (200 CE)?, considered to be the most significant work on
Dharmasastra; Kautilya's Arthasastra (300-325 CE)*, a comprehensive treatise
on ancient Indian politics; and two later works viz. the Kamadakanitisara (400
CE)* and the Sukranitisara (1000 CE)® both of which are based on Kautilya’s
work. However, in response to Yudhisthira's yearning for an understanding
into it Bhisma in the Santiparvan of the VMbh exalted Rajadharma as the
highest science and refuge of all knowledge branches (vidyas). The verse is as
follows.

sarve bhoga rajadharmesu drstah

sarva diksa rajadharmesu coktah |

sarva vidya rajadharmesu yuktah

sarve loka rajadharme pravistah 1| (12.61.40)°

Further, he goes on to describe the essential traits, responsibilities, system of
education, and leadership abilities of a monarch. According to Bhisma, a king
should be well-versed in the Purusarthas as well as scriptures; and he should
reward the pious and punish the wicked. The chapters on the Rdjadharma of
the Santiparvan of the VMbh cover the following key subjects. The edition of
VMbh of Parimal Publications the chapters sixty through sixty-five (60 to 65)
list the duties of the four castes. This parvan's chapters 66 — 69, which are part
of the same edition, cover a variety of subjects like the duties of a monarch,
the reasons he is referred to as god, the principles of good governance, and
more. In Chapter Seventy (70), the thirty-six virtues of a king are discussed.
The selection of legislators, the minister of war, commanders, counsellors, and
other officials is covered in Chapter 83. Chapter Eighty-Eight (88) advises the
king to impose taxes without impairing the capacity of the populace to support
the monarchy, in the same way that bees gather honey from flowers and cow
keepers extract milk without harming or starving the cow or its calf. Those who
are unable to pay taxes ought not to be taxed. This parvan asserts in chapters
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fifteen and ninety (15 and 90) that the right role of a king is to uphold dharma;
he should live a modest life and abstain from using his position of authority to
partake in worldly pleasures. Rather than in terms of rituals or any religious
commandments, the section of the VMbh defines dharma as that which
elevates satya (truth), ahimsa (non-violence), asteya (non-stealing of property
generated by another), Sauca (purity), and dama (restraint). It states in Chapter
109 that it is the dharma i.e. duty or responsibility of rulers to promote the
well-being of all living beings. Abridged royal duties and a genuine narrative
of punishment are suggested in chapters one hundred twenty and one hundred
twenty-one (120 and 121) respectively. According to the text of Santiparvan,
the most effective law is one that benefits all creatures without causing harm
to any particular group.

Chapter seven (7) of the MS extensively covers various aspects of
Rajadharma. The first thirteen verses (1-13) discuss the origin and duties of a
king. Next eighteen verses i.e. fourteen to thirty-one (14-31) explain the divine
source of retribution principles i.e. dandaniti. The characteristics of a monarch
are detailed in verse 35. Verses thirty-six to two hundred and twenty-six (36-
226) outline the responsibilities of a ruler and his ministers in safeguarding the
state. In the concluding verse, it is advised that a king should uphold these laws
when in good health, but entrust all responsibilities to his capable ministers
when ill.

Saptangardjya (The seven element of state):

According to the VMbh, an empire’s seven constituents or arigas are svamin
(ruler), amatya (ministers), kosa (treasury), danda or bala (army), mitra
(allies), janapada (territory and population), and pura or durga (capital or fort).
The term anga can refer to various facets of a state, including components,
features, or constituents. The Arthasastra of Kautilya applies the term in the
sense of prakyti. Further, the Sukranitisara reflects the organic idea of the
origin of state by comparing the saptangardjya with the human body, where
the monarch is the head, ministers are the eyes, allies are the ears, mouth is the
treasury, army is the mind, and finally the capital and rastra are its hands and
feet. The state cannot function properly if even one of the seven organs is
malfunctioning because they are all complementary to one another.

In a different order compared to the VMbh, chapter 9 of the MS lists these
seven angas in verse 294. The verse is as follows.
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svamyamatyau puram rastram kosadandau suhrt tatha |

sapta prakrtayo hy etah saptangam rajyam ucyate |I

The sequence as we can see is: svamin, amatya, pura, rastra, kosa, danda and
suhyt. The reason for the specific sequence is enumerated by the author himself
in the very next verse, which follows as,

saptanam prakrtinam tu rajyasyasam yathakramam |

plrvam plirvam gurutaram janiyad vyasanam mahat ||
Svamin (King)

The svamin or the king, is regarded as the most significant of the seven
components of a state, according to the VMbh. As the head of state, he should
have certain unique attributes that are essential to the prosperity of both his
realm and the subjects. A nation without a monarch is devoid of dharma, life
security, wealth and religious sacrifices, and God, therefore, created a king to
fulfil this role and ensure the well-being of the populace.

The scripture further instructs that, a king must study the scriptures as well as
the four essential vidyas, viz., anviksiki (logical argument), trayi (the Vedas),
varta (agriculture, goraksa, marchandise) and dandaniti; and should offer
sacrifices in accordance with rituals to protect his own subjects and kingdom.

In ancient India, the king was regarded as the sovereign authority and was thus
entrusted with a range of duties and responsibilities. The term ‘duty’ in this
context is synonymous with dharma, encompassing moral conduct and
righteous behavior. The Vanaparvan of the VMbh asserts that the foremost
responsibility of a king is the protection of his subjects. Similarly, the
Santiparvan repeatedly underscores that the king’s primary obligation is to
ensure the safety and welfare of his people, both internally and externally.

The MS similarly affirms that the protection of the people constitutes the
highest form of dharma for a Ksatriya. Manu also echoes the belief that a king
who dies in battle while fulfilling his duty attains celestial rewards.

Amatya

In ancient Indian political theory, as articulated in treatises such as the VMbh
and MS, the amatya (minister) is considered the second most vital element
(anga) of a well-functioning state, following the king himself. The concept of
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saptangardjya, or the seven limbs of the state, places significant emphasis on
the indispensable role of the minister, without whom the mechanisms of
governance and administration would remain ineffective and unstable. The
presence of competent ministers is thus seen not merely as an administrative
convenience, but as a structural necessity integral to the survival and prosperity
of the polity.

A ruler, regardless of his individual capabilities, cannot administer the
complexities of a kingdom single-handedly. Governance requires the
delegation of authority, specialized knowledge, and continuous oversight,
which can only be achieved through a structured council of ministers. The
Vanaparvan of the VMbh highlights that ministers who embody the
appropriate moral and intellectual virtues have the capacity to ensure success
not only in temporal affairs (ihaloka) but also in the spiritual or metaphysical
realm (paraloka). In this conception, the duties of ministers extend beyond
secular governance; they are also instrumental in supporting the dharmic
(righteous) order, upon which both cosmic and social stability depend.

Further reinforcing the institutional character of ministerial appointments, the
VMbh offers a structured classification of amdtyas based on the varna system.
It recommends the inclusion of four Brahmanas, eight Ksatriyas (warrior
class), twenty-one VaiSyas (merchant class), three Stidras (laboring class), and
one Siita (a lower-ranking functionary, often of mixed caste origin), making a
total of thirty-seven officials.

A parallel and complementary account of ministerial functions and
qualifications appears in the MS, where the amdatya is referred to as
karyasaciva, or minister of affairs. According to this text, individuals aspiring
to this post must exhibit vigilance, a sense of responsibility, and personal
bravery. Candidates are to be assigned to administrative duties based on their
particular skill sets and qualifications, indicating an early form of meritocratic
distribution within a caste-bound framework. The MS further advises that
ministers be drawn from families with a long-standing tradition of royal
service, thereby ensuring continuity, loyalty, and familiarity with the workings
of the court.

The ideal karyasaciva, as outlined in the MS, must be deeply learned in the
sastras, proficient in warfare and the use of arms, noble in lineage, and tested
for fidelity and reliability.
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In conclusion, the role of the amatya in classical Indian political philosophy is
one of immense importance and complexity. Far from being a mere
functionary, the minister is envisioned as a multidimensional figure —
morally upright, intellectually accomplished, strategically astute, and deeply
committed to the welfare of the state. Texts such as the VMbh and MS offer a
sophisticated framework for understanding ministerial functions, one that
blends ethical considerations with pragmatic governance. The ancient Indian
conception of the ministerial office thus provides valuable insights into the
nature of leadership, bureaucratic structure, and the moral imperatives that
underpin good governance.

Kosa (Treasury)

In the VMbh, the element of kosa (treasury) is identified as one of the
indispensable limbs (arngas) of the state, integral to the functioning and
sustainability of a kingdom. The text emphasizes that both the treasury and the
army serve as foundational pillars for the development and security of a polity.
While the army is responsible for safeguarding the state from both internal
disruptions and external threats, it is the treasury that ensures the capacity to
maintain and expand the realm. A well-funded treasury enables a king to
support military expenditures, invest in public infrastructure, and engage in
diplomatic or territorial expansion. Recognizing this, the VMbh advises rulers
to protect the kosa with utmost diligence and vigilance. If left unguarded, the
treasury becomes vulnerable to plunder by unscrupulous elements, potentially
destabilizing the entire state apparatus.

This perspective on the centrality of the treasury finds a parallel in the MS,
which also highlights the fiscal responsibility of the monarch. Manu notes that
the collection of taxes must be tied to the economic realities of the populace,
particularly the profitability of commerce and agriculture. The yield of
business enterprises and the productivity of cultivated lands form the legitimate
basis for tax assessments. This aligns with the overarching principle of
Arthasastra (science of polity and economics), which insists on harmony
between state revenue and the economic capacity of its subjects.

The VMbh outlines a flexible taxation policy, suggesting that in times of crisis
(d@pada), the king may levy as much as one-third or one-fourth of agricultural
produce. However, such extraordinary measures are contextually bound and
not meant to be the norm. In regular circumstances, taxation must be just and
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proportional, avoiding the extremes of oppressive exaction or lax collection.
One of the most notable metaphors employed in the VMbh to describe ideal
taxation is that of the bee: just as a bee extracts nectar from flowers without
harming them, a king should extract wealth from his subjects without causing
them injury or hardship. The text cautions that taxation should be akin to the
gentle crafting of a garland, where care is taken not to destroy the plant, rather
than the destructive actions of a coal-maker who uproots and burns.

Similarly, the MS provides a nuanced approach to taxation. It proposes that
under ordinary circumstances, the king may collect one-sixth of the
agricultural yield as tax. Manu illustrates this with another set of metaphors,
likening proper tax collection to the behavior of the leech, the calf, and the bee
— each of which draws sustenance gradually and without inflicting harm. The
underlying message is that taxation should be steady and sustainable, neither
undermining the economic base of the state nor overburdening the citizens. In
MS VII.129, Manu explicitly warns against two fiscal extremes: neglecting to
levy taxes can endanger the state by weakening its financial foundation, while
excessive greed in taxation may destroy the economic roots of the citizenry.
Thus, the king must walk a careful middle path — drawing revenue steadily
and ethically, while preserving the long-term viability of both his kingdom and
his subjects.

In sum, both the VMbh and MS offer a sophisticated and ethically grounded
vision of fiscal governance. The concept of kosa is not merely an economic
category but a moral responsibility of the ruler. The ideal king is one who
balances the need for revenue with compassion for his people, ensuring that
state wealth is accumulated through just means and deployed for the welfare
and protection of the realm. These ancient insights underscore the enduring
importance of ethical financial management in the theory and practice of
governance.

Danda

In classical Indian legal and philosophical literature, particularly the VMbh
(specifically the Santiparvan) and the Manusmrti, the concept of danda
(punitive authority or coercive power) is portrayed as being of divine origin
and cosmic significance. It is not merely a tool of governance but is intricately
tied to the maintenance of dharma (righteousness), artha (material prosperity),
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and kama (desire) — collectively known as the trivarga, or the ‘three aims of
life’.

In the VMbh, Bhisma narrates the mythic origins of danda, asserting that it
was created by Brahma, the creator deity, with the explicit purpose of
dispelling anarchy (anrta) and establishing social and moral order. This
attribution of divine authorship emphasizes danda's foundational role in
preserving the cosmic and social equilibrium. The text underscores that danda
is not antagonistic to dharma but is its guardian and enforcer, thereby
legitimizing its use by rulers.

The MS further reinforces this notion, presenting danda as an emanation of
Brahma’s divine energy (brahmatejomaya), created specifically to empower
rulers to govern in accordance with dharma. Manu describes danda as being
simultaneously the king, the leader, the disciplinarian, and the protector of the
social order, particularly the four asramas or life stages, i.e. brahmacarya,
garhasthya, vanaprastha, and samnyasa.

Thus, in both texts, danda is not conceived as arbitrary violence or
authoritarian rule but as a divinely sanctioned instrument of justice and moral
order, indispensable for the functioning of society. Its purpose transcends
punitive measures and extends to the preservation of cosmic law (rta), ensuring
that both individual and collective life adhere to the principles of dharma.
Mitra

The concept of mitra (ally or friend) occupies a pivotal position in classical
Indian theories of statecraft. In the context of a polity surrounded by a complex
constellation of other states, each pursuing its own interests, the formation of
strategic alliances becomes essential for safeguarding the sovereignty and
interests of the state. Consequently, the selection of a mitra is not to be taken
lightly; the ruler must exercise discernment in evaluating both the character
and motives of potential allies.

The VMbh (particularly in the Santiparvan) emphasizes the pragmatic nature
of political friendships. It notes that friendship and enmity are not fixed, but
rather arise in accordance with wealth or personal gain — suggesting a realist
understanding of political alliances based on mutual benefit rather than
idealism. The text classifies four types of allies:

1. Sahartha — an ally who shares a common goal or interest,
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2. Bhajamana — a hereditary or traditional ally,
3. Sahaja — one who has been closely associated since childhood, forming
a natural bond,

4. Krtrima — an ally acquired through favors, gifts, or acts of kindness.

Among these, bhajamdna and sahaja are considered superior forms of alliance,
grounded in long-standing or intrinsic relationships. In contrast, sahartha and
krtrima alliances — based on temporary interests or inducements — are
regarded with greater caution, as they are more vulnerable to shifts in
circumstance or allegiance.

In this broader context of inter-state relations, classical political theorists
conceptualize the rajamandala or ‘circle of kings’. Within this framework, a
central king (often referred to as vijigisu, the aspirant conqueror) identifies
potential allies and adversaries among a network of twelve neighboring kings.
This geopolitical model illustrates the complex web of diplomacy, war, and
alliance-building that characterized ancient statecraft. Furthermore, the theory
suggests that when each of the seven essential elements (prakrtis) of the state
is combined with five others, a total of sixty strategic elements are generated,
reflecting the intricate interdependencies within and between states.

The MS reinforces the significance of selecting allies wisely. Manu asserts that
a king derives greater benefit from securing a trustworthy ally than from
accumulating wealth or territorial gains. An ideal ally, according to Manu, is
characterized by righteous conduct, gratitude, contented subjects and
ministers, a calm and composed disposition, loyalty, and a capacity for decisive
yet considered action. Notably, Manu also endorses the rajamandala theory,
aligning his views with earlier traditions of political thought.

Janapada

The janapada, often understood as the territorial and demographic unit of a
state, constitutes a fundamental element in ancient Indian political thought. In
the VMbh, various terms such as rastra, paura, visaya, desa, and rajya are
used interchangeably to denote this element, each reflecting different
dimensions of territorial administration and social organization. Among these,
janapada refers to the settled land inhabited by a populace and serves as the
socio-political base of the state.
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Bhisma, in his discourse within the Santiparvan of the VMbh, underscores the
critical importance of the protection, administration, and development of the
rastra. He outlines a hierarchical administrative structure for governance that
ensures the efficient management of rural settlements. According to him, the
janapada is composed of an aggregation of villages — ranging from single
units to clusters of ten, twenty, one hundred, and even a thousand villages.
Each cluster is to be overseen by an appointed official (adhipati), forming a
graded chain of command.

In terms of maintaining internal security and protecting the integrity of the
janapada, the VMbh also attributes to Lord Brhaspati the doctrine of the four
strategic measures (upayacatustaya): sama (conciliation), dana (gifts), bheda
(division), and danda (punishment). These methods are to be deployed in
proportion to the nature of the threat posed to the kingdom. Danda, in
particular, is to be used when enemies disrupt the state by looting agricultural
produce, seizing cattle and wealth, destroying fortifications, harming civilians,
or burning villages and forests. The deployment of such strategies
demonstrates the state's proactive approach to both external aggression and
internal disorder. The MS echoes similar administrative and strategic
principles.

In MS 7.115 and 7.119, Manu prescribes a comparable administrative
hierarchy, recommending the appointment of a gramapati (village head), a
dasagramapati (leader of ten villages), a vimsatipati (leader of twenty), a
satapati (hundred), and a sahasrapati (thousand).

Furthermore, he introduces the concept of strategic security units such as the
gulma and samgraha. The gulma, or military guard unit, is to be stationed at
the junction of two, three, or five villages, while the sargraha is a higher-level
administrative and defense center established amidst a hundred villages.

These prescriptions reflect a sophisticated system of territorial administration,
local governance, and security, indicating that statecraft in ancient India
involved not only macro-political strategies but also micro-level organizational
structures. The emphasis on both administrative hierarchy and localized
defense mechanisms reveals a deep understanding of the interplay between
governance, geography, and public order.
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Durga

The durga, commonly understood as a fort or fortified settlement, is
recognized as one of the essential elements of the saptanga-rajya (the seven
limbs of the state) in classical Indian political thought. It is also referred to as
pura in several texts, notably the VMbh, where the term is frequently used to
denote the capital city or urban center of a kingdom. In the canonical ordering
of the state elements provided by MS, durga is placed immediately after the
king (svamin) and the minister (amdtya) — and notably, before the territory
(rastra). This sequencing highlights the central role of fortified urban
settlements in the strategic and administrative framework of the state.

The VMbh elaborates on the typology of six distinct kinds of durgas, each
classified based on the natural or artificial features surrounding them:

1. Dhanvadurga — A desert fort, situated on an elevated plain surrounded
by arid, waterless terrain for approximately five yojanas. Its isolation
provides natural defense through inhospitable conditions.

2. Mahidurga — A land-based fortification, enclosed by high walls made of
stone or burnt bricks, typically at least twelve feet in height and double
the width. This type emphasizes architectural defense.

3. Giridurga — A mountain fort strategically located on difficult-to-access
hilltops, usually accessible only via narrow passages. Its elevation and
isolation make it naturally impregnable.

4. Manusyadurga / Nrdurga / Sainyadurga — A fort protected not by
natural barriers, but by a perimeter of trained military forces
(caturangabala — fourfold army: infantry, cavalry, elephants, and
chariots). It emphasizes human agency and martial strength as the
principal defense.

5. Jaladurga — A water fort, surrounded on all sides by rivers, lakes, or
moats, making it difficult to approach or besiege.

6. Vanadurga / Varksadurga — A forest fort, concealed and protected by
dense vegetation, tall trees, thorny bushes, and creepers. Its camouflage
and difficult terrain offer defense through obscurity and
natural barriers.

However, this view is contested by Manu, who, in the Manusmrti, places
greater value on the giridurga (mountain fort). He asserts that, due to its natural
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inaccessibility and range of protective advantages, the mountain fortress is to
be preferred above all others.

This divergence between the VMbh and MS illustrates differing
perspectives on the ideal form of state defense — one emphasizing
human power and militarization (nrdurga), and the other favoring natural
geography and inaccessibility (giridurga).

In conclusion, durga as an element of state not only served as a defensive and
military apparatus but also functioned as a symbol of centralized authority,
administrative control, and resource preservation. The debates in classical texts
reflect the flexible and context-sensitive approach to state security, where
geographical realities and political strategies were harmonized to ensure the
survival and prosperity of the kingdom.

Diita

In the context of ancient Indian political theory the diita (envoy or ambassador)
is regarded as a critical component in the successful execution of foreign
affairs. The king, envisioned as the sovereign protector and chief executive of
the state, relies heavily on the functions of both espionage and diplomacy to
maintain internal stability and ensure effective external engagement. Through
the strategic deployment of spies (cara) and ambassadors (diita), a ruler is able
to acquire intelligence, monitor the movements of adversaries and allies alike,
and influence political dynamics both within and beyond his borders. Integral
to the state's diplomatic apparatus are the doctrines of the ra@jamandala (the
twelve-part circle of kings), the sixfold diplomatic strategies (sadgunya), and
the fourfold ethical-political principles (niti), all of which guide the
formulation and implementation of foreign policy. Each of these doctrines
offers a theoretical framework for understanding international relations in a
multipolar world, emphasizing balance, alliance-building, strategic retreat, and
other nuanced approaches to diplomacy and conflict resolution.

In the Vanaparvan of the VMbh, the venerable elder Bhisma emphasizes the
indispensable roles of both diita and cara in the machinery of governance. He
asserts that without the services of such key functionaries, a king cannot hope
to govern effectively, particularly in the realm of foreign policy. The diita
serves as a vital intermediary in fostering cordial relations between states,
negotiating terms of alliance or truce, and representing the sovereign in
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diplomatic missions. The VMbh refers to the term pranidhi in a synonymous
sense with diita, thereby underscoring the ambassador’s high status and his
critical role as a representative of royal will and policy.

According to Bhisma, the ideal candidate for the role of ambassador must
embody a set of seven distinct qualities. These include: birth into a noble and
respected lineage, adherence to high standards of personal conduct, eloquence
in speech, intellectual sharpness, persuasiveness and charm in conversation,
unwavering loyalty in conveying the messages entrusted to him, and a strong
and reliable memory. These characteristics are not merely ornamental but
essential, as the ambassador acts as both the voice and the face of the state in
foreign courts, where misrepresentation or miscommunication can have
serious diplomatic consequences.

This perspective finds resonance in the MS as well. Manu, in his legal and
ethical treatise, elaborates on the qualifications required for a diita (7.64),
stressing attributes such as physical attractiveness, intellectual acumen,
diplomatic skill, moral integrity, personal devotion to the ruler, contextual
sensitivity to time and place, fearlessness in the face of adversity, and rhetorical
elegance. Furthermore, Manu highlights the ambassador’s critical role in
alliance management (7.66), noting that it is within the diita’s mandate to either
forge unity among previously divided states or to dismantle existing alliances
when they no longer serve the strategic interests of the king. Thus, the
ambassador functions as a linchpin in the broader architecture of diplomacy,
capable of shaping the geopolitical landscape through persuasion, negotiation,
and strategic acumen.

In sum, the role of the diita in ancient Indian political thought transcends mere
message delivery. He is a sophisticated agent of statecraft, selected with great
care, trained in the art of diplomacy, and entrusted with missions of
considerable political consequence. His presence reflects a ruler's commitment
to both the prudence and pragmatism essential for navigating the complexities
of interstate relations.

Sadgunya

The term sadgunya refers to the sixfold foreign policy strategies outlined in
classical Indian political thought. These strategies—sandhi (treaty), vigraha
(hostility or war), yana (military expedition), asana (strategic neutrality),
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dvaidhibhava (dual policy), and samsraya (seeking shelter)—constitute the
essential diplomatic tools available to a vijigisu king in navigating inter-state
relations and maintaining both sovereignty and security. These concepts are
discussed extensively in the Santiparvan of the VMbh and the MS, and are
seen as integral to the application of rajamandala theory in the orchestration
of statecraft.

(i) Sandhi — Alliance or Treaty

Sandhi denotes a political agreement or alliance, which may serve to
maintain peace, secure support, or gain strategic advantage. It can be
categorized in various ways. The VMbh, through Bhisma's exposition,
classifies sandhi into three types based on motivation and value:

1. Vittasandhi — a treaty based on monetary or material exchange,
considered the highest form (uttamasandhi);

2. Satkarasandhi — an alliance based on favors or support received,
termed intermediate (madhyamasandhi);,

3. Bhayasandhi — an alliance formed out of fear of a more powerful
adversary, regarded as inferior (adhamasandhi).
In the MS, sandhi is further classified into two operational types:

o Samanayana-karma — when two allied kings jointly march
against a common enemy;

o Asamanayana-karma — when allied forces coordinate attacks
from different directions.
Both types aim at achieving mutual short-term and long-term
strategic gains.

(ii) Vigraha — Hostility or War

Vigraha refers to military conflict and can be initiated under two
conditions:

1. svayankrta-vigrahah — when a king initiates war voluntarily to
expand territory or defeat an enemy;

2. mitrasyapakrte vigrahah — when war is undertaken in defense of
an ally, termed involuntary or  obligatory  war.
This dual classification reflects both aggressive and defensive
dimensions of ancient warfare.
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(iii) Yana — Military Campaign

Yana denotes a military march or expedition against an adversary and is
of two kinds:

o Independent march by a powerful king, demonstrating self-
sufficiency and confidence;

o Joint expedition undertaken with the assistance of an ally,
reflecting coordinated military strategy.
This measure is tactical and involves projecting military strength
in a calculated manner.

(iv) Asana — Strategic Neutrality

The term asana implies non-engagement or observant neutrality,
typically adopted during times of internal crisis (vyasana) or external
uncertainty. Two subtypes are identified:

« Passive observation while remaining fortified, using espionage
to monitor enemy movements and awaiting strategic openings;

o Calm resistance, wherein the king maintains defensive positions
without initiating hostilities.
This policy enables a ruler to preserve resources and avoid
unnecessary conflict, particularly during unstable periods.

(v) Dvaidhibhava — Dual Policy

Dvaidhibhava entails a dual military and political posture, wherein the
king divides his forces and adopts a two-pronged strategy. One section
of the army engages the enemy actively, while the other, along with the
king, remains securely stationed within a fort, prepared for a
counterattack. This method allows for both offensive and defensive
operations, enabling the king to adapt to fluctuating battle conditions.

(vi) Samsraya — Seeking Protection

Samsraya refers to seeking shelter or support from a stronger ruler,
particularly when the king is weakened by internal strife or threatened
by a superior enemy. This measure reflects the pragmatism of ancient
diplomacy, recognizing that temporary submission or alliance with a
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more powerful state may ensure long-term survival and eventual
recovery.

The application of these six strategies is not arbitrary but must be guided by
careful deliberation (mantrana) and employed according to context,
particularly the strength and disposition of allies and enemies. As per Manu,
the vijigisu should adopt these policies to ensure his own prosperity and the
decline of rivals.

Moreover, the implementation of s@dgunya must be coordinated with broader
state objectives, often categorized as:

o Three Vargas (ksaya, sthana, vrddhi) — policies aimed at decline,
maintenance, or expansion of the state, and

o Three Paramavargas (dharma, artha, kama) — the ultimate goals of
life and governance, reflecting ethical, economic, and social dimensions.

In conclusion, the doctrine of sadgunya in ancient Indian political theory
provides a sophisticated and adaptive framework for diplomatic and military
conduct. It emphasizes not only power and strategy but also prudence, timing,
and ethical considerations, placing the onus on the ruler to tailor foreign policy
measures to changing political realities for the protection and advancement of
the state.

Upayas

In classical Indian political theory, the instruments of diplomacy and strategy
are collectively referred to as upayas, which denote the various methods by
which a ruler may achieve political objectives, particularly in matters of
foreign policy and interstate relations. Ancient Indian thinkers, including those
represented in the VMbh and the MS, identified four primary updyas: sama
(conciliation), dana (gifts or concessions), bheda (division or sowing discord),
and danda (force or punishment).

These four updyas constitute the core toolkit of diplomatic engagement,
offering a graded approach to conflict resolution and political maneuvering.
Among them, danda, representing the use of force or warfare, is considered a
measure of last resort, to be employed only when the more conciliatory and
persuasive strategies — sama, dana, and bheda — have failed to yield the
desired outcome.
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The VMbh emphasizes that a king seeking conquest (vijigisu) should skillfully
deploy these four strategies either independently or in combination with the
sadgunya — the sixfold foreign policy (i.e., sandhi, vigraha, yana, asana,
dvaidhibhava, and samsraya). The integration of these strategies with broader
state policy underscores the dynamic and context-sensitive nature of ancient
Indian diplomacy.

The MS likewise affirms the application of these four classical upayas as
integral to wise governance and political conduct.

Beyond these four foundational instruments, the VMbh extends the strategic
repertoire by adding three additional upayas:

1. Upeksa — strategic neglect or calculated indifference;
2. Maya — deception or disguise;

3. Indrajala — illusion or magical illusion (akin to psychological warfare).

These additions reflect a broader and more nuanced understanding of political
strategy, incorporating elements of psychological manipulation and
subterfuge. Of particular note is the categorization of maya and indrajala as
functionally similar, both rooted in illusion and misdirection.

In the context of maya, the ruler may employ disguise or deceit to infiltrate or
eliminate opponents. The VMbh cites the narrative of Bhima’s killing of
Kicaka while disguised as Draupadi’s protector — a vivid illustration of how
mdya may serve as a direct instrument of political or military action.

The term indrajala, closely associated with maya, refers to illusionary tactics
— potentially encompassing diversionary strategies, misinformation, or
enchantment — to mislead and destabilize the enemy, thereby securing victory
without direct confrontation.

Finally, the VMbh asserts that when a vijigisu (a king with imperial ambitions)
employs all seven updyas in coordination with the sadgunya, he positions
himself to attain sovereignty and comprehensive success. This integrative
approach underscores the strategic sophistication of ancient Indian political
theory, which allowed for a fluid, adaptable response to shifting political
landscapes.

47 |Page



References

' Maurice, Winternitz, 4 History of Indian Literature, p. 465.

2P. V. Kane, History of Dharmasastra (Ancient and Mediaeval Religious and Civil Law),
vol. 1, part 1, p. xxi.

3 1bid., p. XxV.

* Manmatha Nath Dutt (ed.), Kamandakiya Nitisara or the Elements of Polity, p. ii.

s Gustav Oppert (ed.), Sukranitisara, p. viii.

® Haridasa-Siddhantavagisa-Bhattacarya (ed.), Vaiyasika-Mahabharata, p. 600.

48 |Page



Select Bibliography

A Descriptive Catalogue of Sanskrit Manuscripts in the Government Collection. Vol.
5. Ed. Haraprasad Shastri. Calcutta: The Asiatic Society, 2005. (Rpt. of 15 ed. 1928).

Apte, Vaman Shivaraman. The Practical Sanskrit-English Dictionary. Delhi:
MLBD, 1975. (Rpt. of 4" rev. and enl. edition, 1965).

Aufrecht, Theodor. Catalogus Catalogorum. An Alphabetical Register of Sanskrit
Works and Authors. Wiesbaden: Franz Steiner Verlag, 1962. (2™ ed.; 1% ed. Leipzig,
1891-1903).

Banerji, S. C. 4 Companion to Sanskrit Literature. Delhi/Varanasi/Patna: MLBD,
1989. (2™ ed.; 1%t ed. 1971).

Basu, Ratna / Das, Karunasindhu (ed.). 4spects of Manuscriptology. Kolkata: The
Asiatic Society, 2005.

Basu, Ratna. Methodology and Sanskritic Researches. Kolkata: Rabindra Bharati
University, 2012. (1% ed. 1998). (School of Vedic Studies Pamphlet Series 4).

——. “A Comprehensive Study of Arjunamisra’s Bharatarthapradipikd on the
Vaiyasika-Mahabharata”. In Our Heritage. Vol. 44, parts 1, 2. Gen ed. Upal Sen.
Kolkata: The Sanskrit College and University, 2017.

——.  “Arjunamis$ra’s Commentary (Maha)bharatartha(pra)dipikd on the
Bhismaparvan of the Vaiyasika-Mahabharata”. 1In Satavarse Nityanande
Prasinarnjali. Chif. Ed. Ratna Basu, ed. Debabrata Mukhopadhyay. Kolkata:
Howrah Sanskrit Sahitya Samaj, 2022.

——. “Textual Extent and Content of Rajadharma in the Vaiyasika-Mahabharata”.
In Samaja Bharati. Chif. Ed. Ratna Basu, ed. Debabrata Mukhopadhyay. Kolkata:
Howrah Sanskrit Sahitya Samaj, 2022.

——. “Vaiyasika-Mahabharatera Arjunamisra-krta tika Bharatarthadipika
Bhismaparva”. In Samdja Bharati. Chif. Ed. Ratna Basu, ed. Debabrata
Mukhopadhyay. Kolkata: Howrah Sanskrit Sahitya Samaj, 2023 (Part. 2, 3).

——. “The Editio Princep of Arjunamisra’s Commentary on the Concluding Parvans
of the Vaiyasika-Mahabharata”. In Anviksa. Vol. XLIV. Kolkata: Jadavpur
University, 2023.

Ghosh, Jogendra Chandra. “Arjuna Misra”. In Indian Culture. Vol.1, 2. Eds.

Devadatta Ramkrishna Bhandarkar / Benit Madhab Barua / Bimala Churn Law.
Calcutta: The Indian Research Institute, July 1934 — April 1935.

49 |Page



Gode, P.K. Studies in Indian Literary History. Vol. 1. Bombay: Singhi Jain Sastra
Sikshapith, 1953. (Shri Bahadur Singh Singhi Memoirs, Vol. 4).

Kane, P. V. History of Dharmasastra (Ancient and Mediaeval Religious and Civil
Law). Vol. 1, part 1. Poona: BORI, 1968. (2" ed.; 1* ed. 1930). (Government
Oriental Series, Class B, 6).

Kautilya. Arthasdastra. Ed. and Beng. trans. Radhagobinda Basak. Kautiliyam
Arthasastram. Vol. 1. Calcutta: General Printers and Publishers Pvt. Ltd., 1977. (Rpt.
of 2" ed. 1964; 1% ed. 1950).

Mahabharata. Ed. Haridasa-Siddhantavagi$a-Bhattacarya with Beng. trans. and own
Sans. comm. Bharatakaumudi together with Nilakantha-§arman’s comm.
Bharatabhavadipa. Vols. 32-33. Kolkata: Bishwabani Prakashani, 1400 BY. (2™ ed.;
1%t ed. 1345 BY).

——. Crit. ed. The Mahabharata. Text as constituted in its Critical Edition. (Text
only). Vols. 1, 2, 3, 4. Poona: BORI, 1971, 1972, 1974, 1975.

——. Eng. trans. M. N. Dutt. Ed. and rev. Ishwar Chandra Sharma / O. N. Bimali.
Vol. 9. Delhi: Parimal Publications, 2013. (3" rpt.). (Parimal Sanskrit Series 60).

Manusamhita. Ed. and Beng. trans. Paficanana-Tarkaratna. With comm. of
Kulliikabhatta. (Intro. Manabendu Bandyopadhyay). Calcutta: Sanskrit Pustak
Bhandar, 1993. (Rev. ed.).

——. Ed. Patrick Olivelle. Manu’s Code of Law: A Critical Edition and Translation
of the Manava-Dharmasastra. Oxford: Oxford University Press, 2005.

Minkowski, C., Maas, P. A. & Cerulli, A. (eds.), Suhrdayasamhita: A Compendium
of Studies on South Asian Culture, Philosophy, and Religion. Dedicated to Dominik
Wujastyk, of Studia Indologica Universitatis Halensis. Heidelberg: Heidelberg
Asian Studies Publishing, 2024.

Monier-Williams, Monier. A Sanskrit-English Dictionary. Delhi: MLBD, 1963.
(Rpt. of 1% ed. Oxford University Press, 1899).

New Catalogus Catalogorum. Vols. 1-19. Ed. K. Kunjunni Raja and others. Madras:
University of Madras, 1974-2009.

Panini. Astadhyayr. Ed. C. Sankararama Sastri. Astadhyayi-Siutrapatha. Delhi:
Sharada Publishing House, 1937. (Rev. ed. Ratna Basu. Delhi: Sharada Publishing
House, 1994).

Sukthankar, V. S. Critical Studies in the Mahabharata. Poona: M. N. Kulkarni (for
V. S. Sukthankankar Memorial Edition Committee), 1944.

50| Page



